John 1:1
Matthew 22:9



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the second person plural present deponent middle/passive imperative of the verb POREUOMAI, which means “to go.”


The present tense is a descriptive present of what is expected to occur right now.


The active voice indicates that the servants of the king are to produce the action.


The imperative mood is a command.

Next we have the preposition EPI plus the accusative of place from the feminine plural article and noun DIEXODOS, which means “the place where a main street cuts (through) the city boundary and goes (out) into the open country: outlet, way out of town.”
 “Thoroughfares” is another suggested translation.  With this we have the genitive of identity from the feminine plural article and noun HODOS, meaning “of the way, road, street, highway.”  I translate it “to the main streets.”
“Therefore, go to the main streets,”
 is the continuative use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural relative pronoun HOSOS, meaning “as many as.”  This is followed by the indefinite particle EAN plus the second person plural aorist active subjunctive from the verb HEURISKW, which means “to find.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that the servants produce the action.


The subjunctive mood is a potential subjunctive with EAN.  This can be translated by use of the English auxiliary verb “might.”

“and as many as you might find,”
 is the second person plural aorist active imperative of the verb KALEW, which means “to call; to invite.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the servants are to produce the action.


The imperative mood is a command.

Finally, we have the preposition EIS plus the accusative of place from the masculine plural article and noun GAMOS, meaning “to the wedding festivities.”

“invite to the wedding festivities.””
Mt 22:9 corrected translation
“Therefore, go to the main streets, and as many as you might find, invite to the wedding festivities.””
Explanation:
1.  “Therefore, go to the main streets,”

a.  As a logical conclusion and inference from the king’s previous statement that the banquet is ready, but the invited guests are not worthy, something else must be done to affect this celebration.  So the king orders his servants (the 144,000 Jewish evangelists and elect angels) to go to the main streets (the nations of the world during the Tribulation).


b.  Many commentators see the Church involved in this evangelization of the world, but the Church was not yet in existence and was still a mystery.  The servants, acting for the king, have to be those available for the near and far fulfillment of the prophecy contained in this parable.  The only near fulfillment could be the actions of the twelve disciples during the grace period of forty years prior to the destruction of Jerusalem.  The far fulfillment has to be the actions of the 144,000 Jewish evangelists during the seven year Tribulation prior to the second advent of Christ and the regathering ministry of the elect angels, after the destruction and incarceration of all Christ’s enemies upon His return.


c.  The main streets or thoroughfares are analogous to the nations of the world, where the Jewish evangelists will go to invite people to believe in Christ prior to His return.  These same nations are where the elect angels will go to regather all Jewish believers to the nation of Israel for attending the wedding feast of the Lamb.

2.  “and as many as you might find,”

a.  The phrase ‘as many as’ refers to people—people who will accept the gospel invitation to believe in Christ.  The indefiniteness in the relative pronoun indicates that race, gender, age, nationality, or any other factor is not an issue in this invitation.  Anyone and everyone who wants can attend the wedding.


b.  The indefiniteness in the subjunctive mood of the verb indicates that some will be found and some will not be found, because they don’t want to be found.  All are invited, but not all are willing to come.  Like the negative volition of the members of the Jewish aristocracy hearing this parable, so there will be those during the next forty-year grace period and during the Tribulation that refuse the invitation to believe in Christ.

3.  “invite to the wedding festivities.””

a.  The king’s order is to invite any and every one to the wedding festivities.  The invitation is the offer to believe in Christ and be saved.  The invitation is the message of the gospel.  This is the same invitation given throughout history to every person to ever live.  It is the invitation of all prophets, of John the Baptist, of the Lord Jesus Christ, and of God the Holy Spirit in His ministry of common grace, in which He makes the message of the gospel real to the mind of the spiritually dead unbeliever.  The invitation has always been there, and will continue to be there for every person of every generation.  And let us not forget that this invitation is also given by the two great evangelists of the Tribulation, Moses and Elijah.  Those who turn down the invitation to be saved during the Tribulation are without excuse, just as the members of the Sanhedrin were without excuse.


b.  Notice that the words describing the wedding festivities is in the plural.  It is not just as single feast, but a continuing series of festivities that go on for more than one day.  Some commentators say that this celebration lasts for the entire thousand years of our Lord’s millennial reign, but that may be stretching the analogy too far.  People are going to have to live somewhat ‘normal’ lives during our Lord’s reign, which will include evangelizing all the unbelievers born during that period of history, which cannot be done if all we are doing is attending a continual party.  The wedding festivities usually lasted no longer than one week in Jewish society.  Therefore, by analogy there is probably a limit to the length of these wedding festivities.
4.  Commentators’ comments.


a.  “Since those who were first invited had rejected the invitation, opportunity to attend was then given to a broader group.”


b.  “The king cannot tolerate an empty banquet hall; he seeks new guests.  He now extends his invitation indiscriminately to the riff-raff of society as well as anyone else happening to be on the streets.  How all this fits in with the burning of the city in verse 7 is irrelevant, since the focus is on the allegorical level.  As in the previous two parables, none of the imagery explicitly extends the offer of the kingdom beyond the people of Israel, but the principle of inviting outcasts makes natural the transition from those rejected within Judaism to the Gentile world.  One might imagine that the second group of invited guests is equally if not even more unworthy.  But the worthiness or unworthiness in view here has to do with one’s response to the proclamation of the gospel.”


c.  “Go to the road intersections, which seems to mean the places where the main highways go out from the city to the country, evidently places where poor people tended to congregate.  Such people would not expect to find themselves as guests at a royal banquet, but the king is determined that the wedding feast go ahead, and that means that there must be guests to fill the places.  Poor people at the road junctions are unlikely to refuse such an invitation.”


d.  “The outlets or terminals of the roads express [illustrate] the universality of the gospel call.”
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