John 1:1
Matthew 22:45



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the first class conditional particle EI, meaning “if and it’s true”.  Next we have the nominative subject from the masculine singular proper noun DAUID, meaning “David.”  This is followed by the third person singular present active indicative from the verb KALEW, which means “to call.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that David produced the action.


The indicative mood is a declarative indicative for a simple/dogmatic statement of fact.

Then we have the double accusative of the person and thing from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the Messiah, the Son of God.  This is followed by the double accusative of the thing from the masculine singular noun KURIOS, meaning “Lord.”

“Therefore, if David calls Him “Lord”,”
 is the interrogative adverb of manner PWS, meaning “how?,” followed by the predicate nominative from the masculine singular noun HUIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his [David’s] son.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: is He.”


The present tense is an aoristic present, which regards the entire state of being as a fact.


The active voice indicates that the Messiah produces the state of being the son of David.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“how is He his son?’”
Mt 22:45 corrected translation
“Therefore, if David calls Him “Lord”, how is He his son?’”
Mk 12:37a, “David himself calls Him ‘Lord’; and so in what way is He his son?”

Lk 20:44, “Therefore, David calls Him ‘Lord’, and so how is He his ‘son’?”

Explanation:
1.  “Therefore, if David calls Him “Lord”,”

a.  Based on the statement by David in Ps 110:1, which Jesus has just quoted to the scribes and Pharisees, He describes for them an inference and conclusion that can and should be drawn.  He does this by asking a final question, which begins with a first class conditional clause.  The word “if” is the first class condition (with an indicative mood in the main verb ‘to call’).  This doesn’t denote a probability or possibility (that requires the indefinite particle EAN plus the subjunctive mood in the verb).  Instead it denotes a fact, a reality, something that is true.  Therefore, the idea is “If David calls Him ‘Lord’ and he does,…”


b.  David wrote the Psalm as noted in the superscription (the real first verse in the psalm), which says, “A psalm of David.”  He did so under the influence and inspiration of the Holy Spirit as noted in verse 43.  The scribes and Pharisees didn’t debate this point with Jesus, they agreed that David was the writer of the psalm and wrote it under the guidance of the Spirit.  Note the scribes and Pharisees didn’t question the existence of the Trinity (all three persons of the Trinity are found in Ps 110:1).


c.  The word “Him” refers to the Son of God, the Messiah, whom God the Father has requested that He sit down at His right side.  The scribes and Pharisees did not question the fact that it was God the Father speaking to His Son (only deity can share the throne of God with God), and they recognized that this request to join Him on His throne is made to the Messiah.


d.  The fascinating thing that Jesus points out is that David calls this Person who has been invited to sit at the Father’s right side “Lord” (adonai)—a title of deity.  David recognizes and acknowledges the deity of the Messiah—David’s greater son, to whom the Davidic covenant is fulfilled.  David also recognizes the deity of this Person, because He is invited to join God the Father in co-regency on God’s throne.  So in every respect David sees His future great grandson as the Messiah and a member of the Trinity.

2.  “how is He his son?’”

a.  Jesus concludes His question with the one pertinent fact—the Messiah, the Son of God is David’s son.  Since this is true, how is it so?  How can the Son of God also be the son of David.  How can a human being also be the divine Son of God?  How can Jesus, a real man, also be the Son of God?


b.  We know the answer is found in the hypostatic union of the deity and humanity of Jesus in one person forever, which began at the birth of Jesus.  The scribes and Pharisees were clueless.  Jesus had given them a real theological question, which they were ill prepared to answer, but had been in their Scriptures for the past thousand years.

3.  Commentators’ comments.


a.  “‘If Messiah is David’s Son,’ Jesus asked, ‘then how could Messiah also be David’s Lord?’  There is only one answer to this question.  As God, Messiah is David’s Lord; as man, He is David’s Son.  He is both ‘the root and the offspring of David’ (Rev 22:16).  Psalm 110:1 teaches the deity and the humanity of Messiah.  He is David’s Lord and He is David’s Son.”


b.  “If David called this Son ‘Lord,’ He certainly must be more than a human son.  The complexities of this theological discussion were too much for the Pharisees who were not ready to acknowledge the deity of this Son of David.”


c.  “The Messiah, then, is man because He is David’s son, yet He is God because He sits at the right hand of YHWH (God the Father)!  David recognizes Him as deity by calling Him ‘my Lord.’  So the Messiah’s progenitor, under inspiration of the Spirit, pays tribute to His divine origin.  Clearly, the Messiah must be both God and man.”


d.  “So how can this Christ be merely a human descendant of David?”


e.  “Because this is what Scripture says, then certain things follow.  The important one is that David recognizes the Messiah as his Lord.  Now comes the unanswerable question, unanswerable on the Pharisees’ premises.  It was widely accepted that the greatest times had been in antiquity and that history had been all downhill since the early golden age.  In a family the father was the great person, and it was axiomatic that his sons were less significant than he.  In a society that held views like this the great king David was held to be certainly greater than his descendants.  If the Messiah was to be among those descendants, then, of course, on Pharisaic premises, he must be inferior to David.  But David speaks of him as Lord, which means that he must be greater.  This presented the Pharisees with a difficult conundrum to which they found no answer.  There was a widespread idea that the Messiah was ‘the Son of David,’ and that meant for first-century Jews that He would be someone in David’s mold—a mighty warrior [which Jesus is at His second advent].  But Jesus was not that sort of Messiah [at His first advent].  For him being Messiah meant being a teacher, and being a redeemer, one who would die for others, not one who would head up great armies and slaughter people.  By drawing attention to a defect in the way the Pharisees understood the relationship of David to David’s Son, Jesus was encouraging His hearers to think again about what Messiah meant.  There were many things the Pharisees did not understand about messiahship.  Let Jesus’ hearers then not trust those blind guides.”


f.  “The question of Jesus, put in the form He used, throws the Pharisees against this stone wall: the Messiah is David’s son!  The terrible error of the Pharisees is here exposed.  Their conception of the Messiah was that he was David’s son and only David’s son, a mere human Messiah, however great and mighty he might be in his human glory and power.  His deity was a closed book to their blind reading of Scripture.  They dared not say that He was not to be David’s son; they knew that He would be.  They dared not deny David’s inspired word that the Messiah would at the same time be David’s Lord and thus very God.  Yes the Pharisees would not admit the Messiah’s deity.”

� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 82). Wheaton, IL: Victor Books.


� Barbieri, L. A., Jr. (1985). Matthew, The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 73). Wheaton, IL: Victor Books.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 22:41–Lk 20:44). Dallas, TX: 3E Ministries.


� Blomberg, C. (1992). Matthew (Vol. 22, p. 337). Nashville: Broadman & Holman Publishers.


� Morris, L. (1992). The Gospel According to Matthew (pp. 566–567). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.


� Lenski, p. 891.





2
3

