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

 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord (God the Father) produced the action.


The indicative mood is declarative for a simple/dogmatic statement of fact.

Then we have the nominative subject from the masculine singular noun KURIOS, meaning “The Lord” and referring to God the Father.  Next we have the dative indirect object from the masculine singular article and noun KURIOS with the possessive genitive from the first person singular personal pronoun EGW, which means “to my Lord,” referring to God the Son.

““The Lord said to my Lord,”
 is the second person singular present deponent middle/passive imperative of the verb KATHĒMAI, which means “to sit.”


The present tense is a descriptive present of what is expected to occur right now.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (God the Son) producing the action.


The imperative mood is a request from God the Father to the humanity of Christ.

Next we have the preposition EK plus the adverbial genitive of place (as in Heb 1:13 and Acts 7:55) from the neuter plural adjective DEXIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “at My right.”

“‘Sit at My right,”
 is the preposition HEWS plus the temporal use of the indefinite particle AN, meaning “until.”  This is followed by the first person singular aorist active subjunctive of the verb TITHĒMI, which means “to put; to place.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that God the Father will produce the action.


The subjunctive mood is an indefinite temporal subjunctive, where the action is expected to take place in the future.

This is followed by the accusative direct object from the masculine plural article and adjective ECHTHROS with the possessive genitive second person singular personal pronoun SU, meaning “Your enemies.”  Finally, we have the preposition HUPOKATW plus the adverbial genitive of place from the masculine plural article and noun POUS with the possessive genitive from the second person singular personal pronoun SU, meaning “underneath Your feet.”

“until I put Your enemies underneath Your feet.’”?”
Mt 22:44 corrected translation
““The Lord said to my Lord, ‘Sit at My right, until I put Your enemies underneath Your feet.’”?”
Mk 12:36, “David himself said by the Holy Spirit, ‘The Lord said to my Lord, “Sit at My right side, until I put Your enemies under Your feet.”’”

Lk 20:42-43, “For David himself says in the book of Psalms, ‘The Lord said to my Lord, “Sit on My right, until I make Your enemies a footstool for Your feet.”’”
Explanation:
1.  ““The Lord said to my Lord,”

a.  Jesus quotes from Ps 110:1.  The title “KURIOS” in the Greek translation is the translation of the Hebrew name for God the Father, YHWH, which is never pronounced by the Jews.  So the first “Lord” in this statement refers to God the Father.  Thus the interpretation: ‘God the Father said to my Lord’.


b.  The word “my” refers back to the person writing the Psalm, which is David.  Thus the interpretation: ‘God the Father said to David’s Lord.’


c.  The second title “Lord” in the Greek translation is the translation of the Hebrew name for God, which the Jews did pronoun, “Adonai.”  This is a reference to God the Son, the Lord over David or ‘David’s Lord’.  Thus the interpretation: ‘God the Father said to David’s Lord (the Son of God = the Messiah)’.

2.  “‘Sit at My right,”

a.  God the Father requests that God the Son sit down at the Father’s right side.  This is the place of highest honor and co-regency.  God the Father and God the Son will share the throne as co-equals in rulership of the kingdom of God.  This was a common practice in the history of Israel and Judah, where the heir to the throne would join his father as co-regent near the end of the father’s reign, so there would be no doubt, question, or debate about who the next king was.


b.  The two places of honor in the kingdom of God are on the right and left side of the king, which is why James and John’s mother requested these two places for her sons.  However, these two honors were not Jesus’ to give.  That privilege belongs solely to God the Father.  We know that the seat on the right side of God the Father belongs to the resurrected humanity of Christ.  We do not know who will sit on the left side, but it will not be any of the twelve disciples, because they each have their own thrones, judging the twelve tribes of Israel.


c.  The command to sit is given to the resurrected Christ, because He has a resurrection body capable of sitting.  Deity doesn’t need to sit.  Deity is omnipresent.


d.  This act of sitting down is called the session of the Lord Jesus Christ, taking the place of honor at the right side of God the Father.

3.  “until I put Your enemies underneath Your feet.’”?”

a.  The word ‘until’ implies an extended period of time, while other activities are taking place.  This “until” began at the session of Christ, after His ascension into heaven.  It will continue until His second advent.


b.  God the Father is the “I” producing the action in this statement.  God the Father is going to put the enemies of God the Son under His feet, that is, under his authority.


c.  The enemies of God the Son are Satan, all fallen angels, and all unbelievers.  God the Father will imprison Satan and all fallen angels in the compartment of Hades, called Tartarus at the second advent of Jesus.  They will remain there for the millennial reign of Christ.  All unbelievers will be imprisoned in a separate compartment of Hades, called Torments, and will remain there until the end of history, when they face the last judgment.


d.  Thus the only ‘enemies’ of Jesus that will exist during His millennial reign are those people who are born during the millennial reign of Jesus and oppose Him with Satan leading them at the end of His thousand-year reign.  This revolt of unbelievers against Christ is known as the Gog/Magog revolution, which the Lord Himself will put down at the end of His thousand-year rule.


e.  So the important point here is that we have God the Father speaking to God the Son, who happens to also be David’s “Lord,” a title of deity, indicating that the Messiah is a member of the Trinity—the Son of God; for every Jew recognized that David’s ‘Lord’ in this Psalm was the Messiah or David’s greater son.  This is the promise of the Davidic Covenant.

4.  Commentators’ comments.


a.  “Every orthodox Jewish scholar interpreted this to refer to the Messiah.  Only the Messiah could sit at the right hand of Jehovah God.  Jesus believed in the inspiration and accuracy of the Old Testament Scriptures.  Nobody dared to question the accuracy or the authority of the text.”


b.  “Jesus’ reply demonstrated that the Messiah had to be more than simply a human son of David.  If the Messiah were simply an earthly son of David, why did David ascribe deity to Him?  Jesus quoted from a messianic psalm (Ps 110:1), in which David referred to the Messiah as my Lord.  ‘Lord’ translates the Hebrew ’ădōnāy, used only of God (e.g., Gen 18:27; Job 28:28).  If David called this Son ‘Lord,’ He certainly must be more than a human son.”


c.  “The full significance of Ps 110:1 is often overlooked because the first ‘Lord’ is YHWH, God’s name in Hebrew (for which Jews, in order to avoid any possible risk of blasphemy, always substitute ‘Lord’ [no orthodox Jew ever articulates ‘Yahweh’]), and the second ‘Lord’ is Adonai, the Hebrew word for ‘Lord.’  So this verse reads literally, ‘YHWH said to my Lord, “Sit at my right hand.”’  The Messiah, then, is man because He is David’s son, yet He is God because He sits at the right hand of YHWH (God the Father)!  David recognizes Him as deity by calling Him ‘my Lord.’  So the Messiah’s ancestor, under inspiration of the Spirit, pays tribute to the Messiah’s divine origin.  Clearly, the Messiah must be both God and man.”


d.  “The second ‘Lord’ (aḏōnāi, not Yahweh) can only be the Messiah.  This ‘lord’ resides at the position of highest privilege and authority, second only to God the Father.  He sits next to the Father’s throne and rules over all His enemies (Ps 110:4), presumably including those in Jesus’ audience!”


e.  “Jesus proceeds to quote the relevant words in the psalm (the quotation is almost exactly as LXX). ‘The Lord’ refers to God himself (the Hebrew is יהוה); the psalm gives a divine utterance.  When David says that God spoke ‘to my Lord,’ he is clearly referring to someone greater than himself, and this is surely the Messiah.  David is recording a prophecy of the greatness of his descendant, whom he recognizes as greater than he.  The prophecy refers to the Messiah as sitting on the right hand of God, that is, in the highest place of all.  And while He sits there, God [the Father] Himself will defeat all His enemies; that they are to be put under His feet indicates that they are to be thoroughly subjugated to Him [the Messiah, God the Son].  Jesus’ contemporaries seem to have thought of ‘the Son of David’ as a Messiah like David, one who would sit on David’s throne, make warlike conquests as David did, and in general be David all over again.”


f.  “This invitation to sit is thus the divine exaltation of Christ’s human nature.  These words must have burned into the souls of these Pharisees, but Yahweh’s terrible threat as it came from the lips of the despised Jesus only enraged them.  But the object of Jesus did not lie in this threat, but in the revelation of the divine nature of His person, whom David himself called ‘my Lord’ and exalted as very God in this psalm.”
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