John 1:1
Matthew 22:17



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the second person singular aorist active imperative of the verb EIPON, which means “to say; to tell.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an imperative of entreaty; it is not a command here.

This is followed by the dative direct object from the first person plural personal pronoun EGW, which means “us.”  Next we have the nominative subject from the neuter singular interrogative pronoun TIS, meaning “what.”  Then we have the dative of possession from the second person singular personal pronoun SU, meaning “belong to you” or simply “You.”  This is followed by the third person singular present active indicative from the verb DOKEW, which means “to think.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is a declarative indicative for a simple/dogmatic statement of fact.

The literal means of the phrase is “tell us what thinking belongs to you,” which can be simplified into the English idiom “what You think.”

“Therefore, tell us what You think;”
 is the third person singular present active indicative from the verb EXESTIN, which means “to be right, authorizes, proper or permitted.”


The present tense is static and aoristic present for a state of being that presently and permanently exists.


The active voice indicates that the situation about to be described produces the action or state of being.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the aorist active infinitive of the verb DIDWMI, which means “to give.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that a person produces the action of giving.


The infinitive is a complementary infinitive, which complements the action of the main verb, that is, it further explains the action.

This is followed by the accusative direct object from the masculine singular noun KĒNSOS (from the Latin word meaning ‘census’), which means “the census-tax.”
  Then we have the dative indirect object from the masculine singular proper noun KAISAR, meaning “to Caesar.”  Finally, we have the coordinating conjunction Ē, meaning “or” plus the negative adverb OU, meaning “not.”

“Is it right to give the census-tax to Caesar or not?’”
Mt 22:17 corrected translation
“Therefore, tell us what You think; Is it right to give the census-tax to Caesar or not?’”
Mk 12:14, “And after coming, they said to Him, ‘Teacher, we know that You are truthful and do not care what anyone thinks; for You do not look at the external appearance of men, but teach the way of God on the basis of truth.  Is it lawful to pay the tax to Caesar, or not?  Shall we pay or not pay?’”
Explanation:
1.  “Therefore, tell us what You think;”

a.  The little speech of the disciples/students of the Pharisees backed up by the delegation of Herodians, continues with an inferential conclusion based upon the fact that Jesus is truthful, trustworthy, honest, forthright, and without partiality to anyone.  Since Jesus is all these flattering things, the sneaky sycophants (brown-nosers) request that Jesus share His opinion with them.  The imperative mood is not a demand.  Certainly not so after the previous statement full of false flattery (flattery that they don’t really mean).  They are making a polite request, which is all part of the subterfuge and deception of their evil machination.


b.  The request to ‘tell us what You think’ is a request for Jesus’ opinion on a matter of great debate among the various factions in Israel.  So they are seeking Jesus’ honest opinion on the subject of paying the census-tax to the Roman government.  The Pharisees were against it, while the Herodians supported paying the tax.  The two groups hated each other over this issue.  Yet here they are holding hands like innocent little children, while seeking Jesus’ opinion, so that, after He gives His opinion, one side or the other will accuse Him of sedition against the government (Roman in the case of the Herodians; Jewish in the case of the Pharisees).


c.  So the trap is set and ready to spring as soon as Jesus answers.  Now comes the question that is designed to trap Him in a corner with no way out (at least that’s what the Pharisees and leaders of Israel hope for).

2.  “Is it right to give the census-tax to Caesar or not?’”

a.  The verb EXESTIN asks if something is right, authorized, proper or permitted.  In effect, the question asks, ‘Are we doing the right thing by paying this tax?’ and in this religious context it is indirectly asking, ‘Does God want us to pay this tax?’


b.  The KĒNSOS was a tax placed on each person in the Empire, which was paid to the Roman government, whenever a census was taken.  Remember what Joseph and Mary were going to Bethlehem for?  To pay this census-tax.  The Romans justified the tax as necessary to pay for military/police protection throughout the Empire and for civic improvements, such as aqueducts and public buildings, etc.  The Jewish people generally hated the tax, especially the Pharisees, who hated the Romans and wanted them out of the land of Israel.  The Sadducees were supported by the Romans and controlled the high priesthood, so they more or less supported Rome, while being against the tax; thus holding a middle ground.  The Herodians were in full support of the tax, because they owed their political positions of power to Rome


c.  Therefore, no matter how Jesus answered, someone was not going to like the answer.  If He said, ‘Don’t pay it’, the Herodians would report to Rome that He was in rebellion against Rome.  The Romans would then arrest and crucify Him.  If He said, ‘Pay it’, then the Pharisees would proclaim to the people that He was a Roman sympathizer and they would rise up and stone Him.  So both parties thought they had Him in a trap, which would result in His death.

3.  Commentators’ comments.


a.  “The Pharisees opposed the Roman poll tax, because: (1) They did not want to submit to a Gentile power; (2) Caesar was revered as a god.  Since the Herodians were the party supporting Herod, they were in favor of the tax.  After all, Herod’s authority was given to him by Caesar; and Herod would have had a difficult time staying in power without Rome’s support.  It is easy to see why the Pharisees and Herodians chose the poll tax as the bait for their trap.  It appeared that no matter which side Jesus took, He would create problems for Himself and His ministry.  If He opposed the tax, He would be in trouble with Rome.  If He approved the tax, He would be in trouble with the Jews.”


b.  “Their cleverly devised question appeared to have no clear-cut answer.  They thought they had trapped Jesus.  If He answered that it was right to pay taxes to Caesar, He would be siding with the Romans against Israel and most Jews, including the Pharisees, would consider Him a traitor.  If, however, He said taxes should not be paid to Rome, He could be accused of being a rebel who opposed the authority of Rome, and the Herodians would be against Him.”


c.  “If Jesus upheld the Jewish argument, then He would be reported to the Governor (Pilate) for subversive activities intent on undermining Roman authority (Lk 20:20).  If, on the other hand, Jesus gave the politically safe answer, then He would alienate Himself from the people.  So either way they would have achieved their object of doing away with Jesus, or at least alienated His support and so moved one step closer to their goal.  Or so they thought.  Their approach was designed to appear as though they wanted to be scrupulously proper in God’s sight.”


d.  “The poll tax for Judea at issue here went to support the foreign, pagan oppressors and had already been attacked by Judas of Galilee in a.d. 6 (Josephus, Antiquities 18.1.1).”


e.  “Therefore is important, because Jesus is the kind of man they have just said He is, because He does not bow to anyone in high place (they have in mind the Romans), and they look to Him to give an honest answer.  They proceed to ask, Is it proper to give poll tax to Caesar or not?  This is often translated ‘Is it lawful …?’ and if this is the way the Jews understood it, they were asking whether it was in accordance with the law of God to pay Roman taxes.  Since some Jews held that the law of God forbade the payment of taxes to Gentiles (Dt 17:15), the questioners may have been sounding Jesus out on His attitude to that question.  But this may give the wrong nuance, for the verb does not have in itself the significance of ‘lawful.’  The question may refer to what is proper rather than what is lawful.  If the justification for paying the tax was that it paid the expenses of government, the answer would surely be that no Jew wanted Roman government.  In this situation it would have seemed to the questioners that Jesus could not win.  The question is framed in such a way that the answer is expected to be ‘Yes’ or ‘No.’  If Jesus said ‘Yes,’ presumably the Herodians would agree, but He would alienate many religious Jews who saw support for the Romans as intolerable.  If He said ‘No,’ He would satisfy the Pharisees, but be in trouble with the Roman authorities.”
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