John 1:1
Matthew 22:11



 is the adversative use of the postpositive conjunction DE, meaning “However” with the nominative masculine singular aorist active participle of the verb EISERCHOMAI, which means “to go in; to come in; to enter into.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the king produced the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  This can be translated “after coming in.”

Next we have the nominative subject from the masculine singular article and noun BASILEUS, meaning “the king.”  Then we have the aorist deponent middle infinitive of the verb THEAOMAI, which means “to look at; to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the king) producing the action.


The infinitive is an infinitive of purpose.

This is followed by the accusative direct object from the masculine plural articular present deponent middle/passive participle of the verb ANAKEIMAI, which means “to recline at a dinner table.”  The participle is a substantival participle, that is, it is being used as a noun, and thus, should be translated “the dinner guests.”

“However, the king, after coming in to see the dinner guests,”
 is the third person singular aorist active indicative from the verb EIDON, which means “to see: he saw.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the king produced the action.


The indicative mood is declarative for a simple/dogmatic statement of fact.

Then we have the temporal adverb EKEI, meaning “there,” followed by the accusative masculine singular noun ANTHRWPOS, meaning “a man.”  This is followed by the negative adverb OUK, meaning “not” plus the accusative masculine singular perfect middle participle of the verb ENDUW, which means “to dress in.”  (This is the only case in Matthew’s gospel where the negative OUK is used to negate a participle; normally MĒ would be used, Lenski, p. 856.)


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past completed action.


The middle voice is an intensive (dynamic) middle, which emphasizes the personal responsibility of the subject (this man) in producing the action (dressing himself).


The participle is circumstantial.

Next we have the accusative direct object from the neuter singular noun ENDUMA, meaning “clothing” plus the attributive (Hebrew genitive; genitive of quality) genitive from the neuter singular noun GAMOS, meaning “wedding.”  “The genitive substantive (GAMOS) specifies an attribute or innate quality of the head substantive.  It is similar to a simple adjective in its semantic force, though more emphatic.”
  It is used as an adjective and is translated either “wedding clothing” or “clothing for a wedding.”

“saw a man there not dressed in clothing for a wedding,”
Mt 22:11 corrected translation
“However, after coming in to see the dinner guests, the king saw a man there not dressed in clothing for a wedding,”

Explanation:
1.  “However, after coming in to see the dinner guests,”

a.  In contrast to the wedding feast being filled with dinner guests, there is still one small problem.  Someone was either invited that doesn’t belong there or this individual ‘crashed the party’, that is, he snuck in to the festivities.


b.  The king comes into the main banquet hall to see all the dinner guests.  It is his party for his son; therefore, he has the right to inspect who properly belongs there and who does not.


c.  The king proceeds to inspect the guests, in order to make sure that everyone there is supposed to be there.  He is probably checking to make sure that none of the former nobility of the land escaped punishment and attempted to sneak in.

2.  “the king saw a man there not dressed in clothing for a wedding,”

a.  In the course of his inspection, the king sees a man who has not dressed properly for the wedding.  The invitation to the wedding implied that those attending would dress properly for the wedding.  And this man has come in whatever he was wearing (he thought the attire was ‘come as you are’).


b.  At the actual wedding feast of the Lamb, all attendees will be dressed in the uniform of glory, that is, dressed in whites (see Rev 3:4, which matches the description of the Lord in His uniform of glory, Rev 1; also Rev 19:8).  This man stands out from the other guests, being dressed un-spiritually for the event.


c.  The proper garments for this occasion are the imputed righteousness of God, given to every believer at the moment of salvation.  Along with this is the gift of eternal life with its eternal security.  This guest had none of these things.  He was ‘naked’ spiritually.  He was an unbeliever.  Since Satan and all fallen angels are imprisoned for the millennial reign of Christ and the Antichrist and False Prophet of Israel are in the lake of fire, this man represents none of these possibilities.  Therefore, this man represents any unbeliever who thinks they can get into the kingdom of God apart from the salvation provided by God.


d.  Several commentators say that the king normally provided proper wedding attire for the guests.  If so, this man’s condition indicates a refusal of the offer of the king, which is then analogous to rejection of the gospel invitation.  He comes to the party but refuses to acknowledge the worthiness of the king’s son.
3.  Commentators’ comments.


a.  “The wedding garment was provided by the host so that everybody was properly attired and the poor did not feel conspicuous.  Salvation is personal and individual.  We must accept what God gives to us—the righteousness of Christ—and not try to make it on our own.  Since these parables had a definite national emphasis, this personal emphasis at the end was most important.”


b.  “One guest at the banquet had not made adequate preparation.  He had failed to appropriate what the king provided for he was not wearing the proper wedding clothes.  (Apparently the king gave them all wedding clothes as they arrived, for they came off the streets.  A person must respond not only outwardly, but also he must be rightly related to God the King by appropriating all the King provides.)”


c.  “The man without a wedding garment represents a person trying to enter the Kingdom by a means other than the salvation offered by Jesus (which ‘washes our garments white as snow’).  He was living under the sound of the gospel; therefore he knew its invitation, yet as he had not responded.”


d.  “One member of the guests appears without proper wedding clothes.  Nothing in the passage says that this man has not been given time to find proper dress or that he was unable to locate any.  Moreover, it is quite possible that the imagery here reflects the custom of a king providing festive dress for those he invites to a banquet.”


e.  “The parable could have ended at this point (as Luke’s parable in fact does).  The story Matthew relates has a further point to make.  The concluding verses, 11–14 express the parable’s main point.  Jesus says that the king came in to see the guests.  This seems reasonable, since the king would not have known whom his slaves had brought in.  So he came in to make his presence known and to see for himself who had come to the feast.  He found a man not wearing a wedding garment.  The precise meaning of this is not known, but obviously a marriage is a time when most people would wear appropriate clothing.  In this case, when a king took all sorts of poor people right from the streets into the banqueting hall, it is not impossible that he made available suitable clothing and that this man did not bother to make use of what the king provided (though evidence that this sort of thing was done in ancient times is lacking; Lenski, however, draws attention to Gen 45:22; Jud 14:12, 19; 2 Kg 5:22; 10:22; Esth. 6:8; 8:15; Rev 19:8-9 p. 857).  Whether that was the way it was or not, the words imply that suitable clothing was available and this man had not made use of the opportunity.”


f.  “All the rest had the garments that were provided by the king himself, which were grand beyond anything they could afford and hence were at once recognized by the king, but this man had so such garment; he was dressed in his own clothes.  The wedding garment is the imputed righteousness, which is ours by faith.  Faith is the garment that, like a cup, holds this free gift of righteousness; no other saving faith exists.  ‘He has clothed me with the garments of salvation; he has covered me with the robes of righteousness,’ Isa 61:10.”
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