John 1:1
Matthew 21:26


 is the adversative use of the postpositive conjunction DE, meaning “However” plus the third class conditional particle EAN, meaning “if” and it may or may not happen.  With this we have the first person plural aorist active subjunctive from the verb EIPON, which means “to say: we should say.”

The aorist tense is a constative/futuristic aorist, which views the potential future action as a possibility.  This can be translated by use of the English auxiliary verb “should.”

The active voice indicates that the Jewish leaders might produce the action.


The subjunctive mood is a potential subjunctive with EAN, indicating what may or may not happen.

Next we have the preposition EK plus the ablative of origin from the masculine plural noun ANTHRWPOS, meaning “From men.”

“‘However, if we should say, “From men,””
 is the first person plural present passive indicative of the verb PHOBEW, which means “to be afraid; to fear: we fear.”

The present tense is a descriptive present of what is now occurring.


The passive voice indicates that the Jewish leaders receive the action of being afraid.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“we fear the crowd;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative subject from the masculine plural adjective PAS, meaning “all.”  Then we have the conjunction HWS plus the accusative direct object from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”  The conjunction and noun function like a predicate accusative (and double accusative of the thing) with the possible ellipsis of the verb EIMI.  “[To be] as a prophet” is simplified to “[to be] a prophet,” which can be further simplified to just “a prophet.”  Next we have the third person plural present active indicative from the verb ECHW, which means “to have; to hold; and here “to consider.”


The present tense is a durative present for what began in the past and continues in the present.


The active voice indicates that the people/crowd produces the action.


The indicative mood is declarative for a simple statement of fact or reality.

Finally, we have the double accusative of the person from masculine singular article and proper noun IWANNĒS, meaning “John.”

“for they all consider John a prophet.’”
Mt 21:26 corrected translation
“‘However, if we should say, “From men,” we fear the crowd; for they all consider John a prophet.’”
Explanation:
1.  “‘However, if we should say, “From men,””

a.  Matthew continues to describe the thinking of the leaders of Israel (the members of the Sanhedrin) as they contemplate how to answer Jesus’ one question about where John the Baptist received his authority to demand people repent (change their mind) and be baptized.

b.  The leaders have two choices.  They can answer that John’s authority came from heaven, that is, from God or they can answer that John’s authority came from some human agency.  Having already considered the answer of Jesus, if they choose the first option (from heaven) and rejected it as an option, the leaders are now considering the possibility of what will happen if they choose the second option (‘from men’).
2.  “we fear the crowd;”

a.  If the leaders say that John’s authority was from men, then they are also saying that John’s authority was not from God, which means that John had no God-given authority to say or do anything he said or did.  The result of saying such a thing is the revolt of the crowd against the leaders of Israel, and these leaders greatly feared the crowd.

b.  By rejecting John as a man sent from God, the Jewish leaders would incur the wrath of the crowd.  This would possibly lead to rioting, which the Romans would then violently put down with the Jewish leaders losing their lives in the process for ‘inciting the riot’.  Thus the leaders feared the crowd getting out of control and the Roman garrison next to the temple grounds conducting a mass slaughter to stop the ‘rioting’.
3.  “for they all consider John a prophet.’”

a.  Matthew continues to cite the reasoning of the leaders by noting their justifying explanation for their fear of the crowd.  They were afraid of the crowd because the people all considered John the Baptist to be a prophet.

b.  Only God made and sent prophets.  John was made and sent by God as a prophet to Israel, and the people recognized him as such, in spite of the fact the leaders of Israel did not.  The leaders had to pretend to accept John as a prophet for fear of rejection by the people, if they did not do so.  Therefore, secretly they rejected John and his ministry, but pretended to consider him a prophet in public.  They were two-faced hypocrites, as Jesus so thoroughly pointed out.

c.  The people considered John a prophet, and therefore, his authority came from God.  However, if the leaders say that John’s authority came from God, then they must also concede that Jesus’ authority came from God, since Jesus was not only a prophet, but ‘the Prophet’ spoken of by Moses, and in fact, Jesus was clearly a greater prophet than John, which John openly proclaimed.  Mt 3:11, “On the one hand I baptize you with water because of a change of mind, but on the other hand, the One who is coming after me is greater than I, concerning Whom I am not fit to remove His sandals;…”

4.  Commentators’ comments.


a.  “In taking them back to the ministry of John, Jesus was not trying to avoid the issue.  John had prepared the way for Jesus.  Had the rulers received John’s ministry, they would have received Jesus.  Instead, the leaders permitted Herod to arrest John and then to kill him.  If they would not accept the authority of John, they would not accept the authority of Jesus; for both John and Jesus were sent by God.”


b.  “If the leaders responded that John’s baptism was from men, they knew the people would be upset with them.  John was regarded as a great prophet by the populace.”


c.  “The phrase ‘from men’ means by his own invention, that is, the question Jesus posed was, ‘Was John’s baptism a divinely instituted ordinance or a man-made ritual?’  Our Lord’s question makes it clear that John’s baptism was divinely instituted.  Now if John the Baptist was authorized by God, and John had identified Jesus as the Lamb of God, the One whom he had been commissioned to herald, and the Son of God, it is axiomatic that Jesus’ authority derived from God.  So while not directly answering their question, by directing them to [John’s statements about Jesus], Jesus pointed them to the answer to their question.”


d.  “To deny that John was a true prophet leaves them fearing a popular uprising by a crowd electrified with messianic fervor, as has frequently happened in living memory.”


e.  “The alternative was to say, From men” but when they examined the consequences of such an answer they immediately realized that it was one that was impossible for them to give.  John the Baptist had made a profound impression on a large segment of Judaism.  There had been no prophet in the land for centuries, and John had come in the tradition of the ancient prophets.  Almost everyone would have agreed that he was a prophet, and how could anyone speak of a martyred prophet as from men?  To make such a statement would be to provoke a riot.  They were afraid of the consequences of such a bold rejection of the common opinion.”


f.  “To assert that John’s baptism was from men openly denied that he was a prophet, and such a denial would inflame the Jewish pilgrims.”
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