John 1:1
Matthew 21:12



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  This is followed by the preposition EIS plus the accusative of place from the neuter singular article and adjective HIEROS, meaning “into the temple.”

“And Jesus entered into the temple”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EKBALLW, which means “to throw out; to cast out.”  The morphology is the same as the previous verb.  Next we have the accusative direct object from the masculine plural adjective PAS plus the articular present active participle of the verb PWLEW, meaning “to sell.”  The participle is substantival, being used as a noun, meaning “all the sellers.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural present active participle of the verb AGORAZW, which means “to buy.”  Again the participle is substantival, being used as a noun, meaning “buyers.”  Next we have the preposition EN plus the locative of place from the neuter singular article and adjective HIEROS, meaning “in the temple.”

“and threw out all the sellers and buyers in the temple,”
 is the continuative use of the conjunction KAI, meaning “and.”  This is followed by the accusative direct object from the feminine plural article and noun TRAPEZA, which means “the tables.”  With this we have the possessive genitive from the masculine plural article and noun KOLLUBISTĒS, which means “of the money-changers.”
  Then we have the third person singular aorist active indicative from the verb KATASTREPHW, which means “to upset; to overturn.”
  The morphology is the same as the previous finite verbs.

“and overturned the tables of the money-changers”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the feminine plural article and noun KATHEDRA, meaning “the seats.”  Next we have the possessive genitive from the masculine plural articular present active participle of the verb PWLEW, which means “to sell.”


The article is used as a demonstrative pronoun, translated “of those.”


The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that certain people were producing the action of selling.


The participle is circumstantial.

Finally, we have the accusative direct object from the feminine plural article and noun PERISTERA, meaning “doves.”

“and the seats of those selling doves.”
Mt 21:12 corrected translation
“And Jesus entered into the temple and threw out all the sellers and buyers in the temple, and overturned the tables of the money-changers and the seats of those selling doves.”
Mk 11:11-12, “And so He entered into Jerusalem into the temple; and after looking around at everything, since it was already late, He went out into Bethany with the twelve.  And on the next day, when they had left from Bethany, He became hungry.” Mk 11:15, “And then they came to Jerusalem.  And after entering the temple, He began to throw out the sellers and the buyers in the temple, and overturned the tables of the money-changers and the seats of those who were selling doves;”

Lk 2:22…24, “And when the days for their purification according to the Law of Moses were completed, they brought Him up to Jerusalem to present Him to the Lord,…and to offer the sacrifice according to what was said in the Law of the Lord, ‘A pair of turtledoves or two young pigeons.’”

Lk 19:45, “And then, after entering into the temple area, He began to drive out those who were selling,”
Explanation:
1.  “And Jesus entered into the temple”

a.  From the east gate of the city, Jesus makes the short walk to the temple grounds and observes what is going.  He returns to Bethany, spends the night there and returns the next morning to the temple (see Mark’s description above).  He goes directly to the court of the Gentiles, where the buyers and sellers of sacrificial animals were located and where the money-changes were located.


b.  Jesus does not enter the Holy of Holies or Holy Place just outside of the Holy of Holies, since the right to enter the Holy of Holies was reserved for the high priest of Israel only on the Day of Atonement.  Entrance into the Holy Place was reserved only for the attending Levitical priests, which rotated each day.


c.  Jesus entering the outermost court of the temple grounds, which was reserved for Gentiles, who wished to worship the God of Israel.  The next court was the court of the women, which was reserved for Jewish women.  And the final court was the court of the Jews, reserved for Jewish men only.

2.  “and threw out all the sellers and buyers in the temple,”

a.  In the court of the Gentiles there were groups of men selling various sacrificial animals that had been purified or were considered pure by the high priest.  A person bringing their own animal for sacrifice had to trade their ‘impure’ or ‘unclean’ animal for one of the high priest’s ‘clean’ animals in order to offer a sacrifice.  And naturally this exchange cost the person a certain sum of money.  These ‘sellers’ worked for the high priest and used this scheme to enrich themselves and the household of the high priest.  It was a money making scheme of pure evil and greed.


b.  Along with the sellers of sacrificial animals there were all the people buying these ‘clean’ animals.  They participated in the scheme or went along with the practice, making them guilty by association in the practice.


c.  Jesus drives these people and their sacrificial animals out of the court of the Gentiles.  This cleansing of the temple grounds of this practice occurred three years earlier at the beginning of Jesus’ public ministry as described in the gospel of John, Jn 2:13-16, “Now the Passover of the Judeans was near, and Jesus went up to Jerusalem.  And He found in the temple those who were selling oxen and sheep and doves, and the seated money-changers, and after making a whip from rope, He drove all the sheep and the oxen out of the temple; He also spilled the coins of the money changers, and overturned their tables; and to those who were selling the doves He said, ‘Take these things away from here; stop making My Father’s house a place of business.’”
3.  “and overturned the tables of the money-changers”

a.  Another group of money makers in the court of the Gentiles were the money-changers.  Jews and proselytes came from all over the Roman Empire for the Passover festival.  And each person came with their local minted coins.  These Gentile coins had to be exchanged for Jewish shekels, and the money-changers made their profit on the exchange rate.  For example, a shekel today might be worth ten denarii, but the money-changer would charge the person eleven denarii and make a 10% profit.  Then half of that went to the high priest for the privilege of doing business on his property (the court of the Gentiles) and the money-changer would pocket the other half of the profit.  Another evil, money making scheme for the enrichment of the high priest and his family.


b.  So one way to destroy the exchange rate was to overturn the tables of the money-changers.  The coins went flying and the crowds probably rushed to help pick up (and pocket) the coins.


c.  The fascinating thing about this description is that no one dared try to stop Jesus.  He acted with the wrath of God, and everyone saw it and felt it.  He was not challenged until He had finished doing what He did.

4.  “and the seats of those selling doves.”

a.  In addition to the sellers of animal sacrifices and the money-changers, Jesus also overturned the seats of those selling doves.  Doves were the cheapest form of animal sacrifice.


b.  Notice that John tells us that “to those who were selling the doves He said, ‘Take these things away from here…’”  The doves were difficult enough to catch, and the poorest people had to have something to offer.  So the Lord didn’t want to take away the opportunity for the poor to offer their animal sacrifice by releasing the doves.  Instead, he simply demanded that the sellers of dove take their business outside the court of the Gentiles.  These sellers were the least evil of all the people doing business in the court of the Gentiles.  Jesus’ compassion was not for the sellers of the doves, but for the poor who had nothing else to offer and couldn’t catch the doves themselves.
5.  Commentators’ comments.


a.  “Jesus had opened His ministry with a similar act (Jn 2:13–25).  Now, three years later, the temple was defiled again by the ‘religious business’ of the leaders.  They had turned the court of the Gentiles into a place where foreign Jews could exchange money and purchase sacrifices.  What had begun as a service and convenience for visitors from other lands soon turned into a lucrative business.  The dealers charged exorbitant prices and no one could compete with them or oppose them.  Historians tell us that Annas, the former high priest, was the manager of this enterprise, assisted by his sons.  The purpose of the court of the Gentiles in the temple was to give the ‘outcasts’ [Gentiles] an opportunity to enter the temple and learn from Israel about the true God.  But the presence of this ‘religious market’ turned many Gentiles away from the witness of Israel.  The court of the Gentiles was used for mercenary business, not missionary business.”


b.  “While Matthew’s account seems to imply Jesus entered the temple immediately after His entry into Jerusalem, Mark’s account states that Jesus returned to Bethany after the entry.  The cleansing of the temple probably occurred the next morning when Jesus returned to Jerusalem from Bethany.  Jesus’ indignation was directed toward those who had changed the character of the temple from a place of prayer into a place of corrupt commercialism.  Many were making their living from the temple and the sacrifices purchased there.  They insisted that in the temple the people could not use money that had been circulating in society, but had to change their money into temple money first, for a fee, and then use the temple money to purchase animals for sacrifice, at inflated prices.  Since such extortion was completely contrary to the temple’s purposes, the Lord overturned their tables and benches in the outer court of the Gentiles, while quoting parts of two Old Testament verses, Isa 56:7 and Jer 7:11.  (Jesus had previously cleared the temple at the beginning of His ministry, Jn 2:14–16.).”


c.  “On entering Jerusalem that morning, Jesus went straight to the temple.  Conditions in the temple were still the same as had existed when He cleansed it at the first Passover after His baptism.  Annas’ bazaar was undoubtedly at its busiest just before Passover, and thus epitomized Israel’s obsession with religious ritual without regard to its deeper spiritual significance.  For the second time in His ministry, our Lord cleansed the temple by halting all the commercial activity, this time physically driving out the offenders (during His first cleansing three years previously, he had only driven out the animals).”


d.  “Mark notes that a night intervenes before this next event, but Matthew characteristically abbreviates his narrative and omits this notice.  Jesus’ whole purpose in entering Jerusalem is to go to the temple, so Matthew takes his readers straight there. The scene depicted fulfills Mal 3:1b.  The Lord is suddenly coming to His temple.  The Messiah, having been led in apparent triumph into the city, enters the temple, arousing expectations of action against Rome.  Instead, His attack threatens the sacrificial, worship center of Judaism itself.  Jesus begins to wreak havoc with the tables and chairs set up for changing various regional currencies into the proper shekels needed to pay the temple tax or purchase animals for sacrifice.  These stalls were probably set up at least three weeks before Passover to prepare for the throngs.  The poor who couldn’t afford to buy sheep to sacrifice could substitute doves in their place (Lev 5:7).  The Mishnaic document Mishnah Keritoth 1:7 gives evidence that extortionary prices for doves exacerbated the plight of the poor.”


e.  The argument for two cleansings of the temple are as follows: “First, there is the fact that John has the story in a large block of non-Synoptic matter (in John 1–5 nothing occurs in the Synoptic Gospels except the ministry of John the Baptist).  Then there are the many differences in the narrative.  John has a reference to oxen and sheep and to a whip made of cords, none of which is in the Synoptists.  And where they are talking about the same thing, the words are mostly different: the word for money changers is different (though in a second reference John also has the Synoptic word), as is that for overturned.  John speaks of the money as being poured out and says that Jesus commanded the traders to take their things away, while none of the Synoptists mentions this.  The Synoptists all tell us that Jesus quoted Isa 56:7, but John does not say that he cited Scripture at this point.  He does, however, say that the disciples remembered the words, ‘Zeal for your house will eat me up’ (Ps. 69:9), which is not found in any of the Synoptic accounts.  So many differences in a very short narrative make it unlikely that the Synoptists and John are describing the same event.  And we must bear in mind that the Synoptists omit the whole of Jesus’ early ministry in Jerusalem.  There seems to be no good reason why they should take this one solitary incident from those days and include it in their accounts as far away from its rightful place as possible.  We should also bear in mind that if Jesus did throw the traders out in the early part of his ministry, it is not at all unlikely that they would return in due course.  Nor that Jesus should repeat His action.”


f.  “The traders would have been at work in the outermost court.  The money changers performed a useful, even a necessary function because worshipers came with a variety of coinage.  Many commentators say that they had to change the money because so many coins bore the emperor’s image or a heathen symbol of some sort, but this overlooks the fact that offerings were required to be made in Tyrian coinage (the coins minted in the city of Tyre).  No reason is given for this, but it is not hard to conjecture that it was because Tyrian coins were so reliable: the men of Tyre were traders, and they insisted that their coins should be of the correct weight and that they should have the right amount of silver or gold in them.  Whether that was the reason or not, worshipers had to make their offerings in Tyrian currency, and the money changers performed a necessary function.  So did the sellers of sacrificial animals and birds.  It was not practicable for people coming from all over the Roman world to bring their beasts or birds with them.  If they were to offer sacrifice, there had to be some place where they could purchase them.  But the point is that that place did not have to be within the temple precincts, and it is to this that Jesus was objecting.  So He threw out the traders, and overturned the tables so necessary to the money changers and the seats of the dove sellers.  This effectively stopped the trading and brought about the fulfilment of Zechariah’s prophecy that a day would come when ‘there shall no longer be a trader in the house of the Lord of hosts’ (Zech 14:21), though Matthew does not draw attention to this particular fulfilment of prophecy.  It is often suggested that Jesus was protesting against dishonest trading practices.  That such practices did at times exist and that Jesus would have opposed them is beyond doubt, but Matthew is describing a protest against the practice itself, against the buyers as well as the sellers.  It was wrong for this to go on in the temple precincts.  That Jesus accomplished this single-handedly seems to imply that He had a mighty ally in the consciences of the traders.  Deep down they knew that what they were doing was not right.”


g.  “Places to change money were also needed; for a tax was collected from every Israelite who was twenty years old, Ex 30:11-16.  This was due during the month preceding the Passover and was either sent in by those who lived at a distance or paid in person by those who attended the festival, which compelled those who came from foreign lands to have their money exchanged.  The Temple authorities controlled the volume of trade [and rate of exchange], which amounted to a grand lucrative monopoly.  At the second cleansing there was little resistance to what Jesus was doing, because He was so well known.  Yet at the time of the first cleansing He was unknown,”
 [which explains the challenges of His actions by the authorities in John’s account].
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