John 1:1
Matthew 20:30



 is the continuative use of the conjunction KAI plus the particle of attention IDOU, meaning “And behold.”  Then we have the nominative subject from the masculine plural cardinal adjective DUO plus the adjective TUPHLOS, meaning “two blind men.”  Next we have the nominative masculine plural present deponent middle/passive participle of the verb KATHĒMAI, which means “to sit: sitting.”


The present tense is a descriptive present of what was occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the two blind men) producing the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  It can be translated “while sitting.”

This is followed by the preposition PARA plus the accusative of place from the feminine singular article and noun HODOS, meaning “beside the road.”

“And behold, two blind men, while sitting beside the road,”
 is the nominative masculine plural aorist active participle of the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two blind men produced the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  It can be translated “after hearing.”

Then we have the conjunction HOTI, meaning “that” and used after verbs of hearing to introduce the content of what is heard.  Next we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  With this we have the third person singular present active indicative from the verb PARAGW, which means “to pass by; to go by.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

“after hearing that Jesus is passing by,”
 is the third person plural aorist active indicative from the verb KRAZW, which means “to cry out; to shout.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two blind men produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurs at that moment.


The active voice indicates that the two blind men produce the action.


The participle is circumstantial.

This is followed by the second person singular aorist active imperative of the verb ELEEW, which means “to have mercy on; to take pity on.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus is requested to produce the action.


The imperative mood is an imperative of entreaty.

Next we have the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  With regard to the word [KURIE]: “Influenced by the recollection of similar passages elsewhere, copyists have introduced many variations.  Since the parallels in Mk 10:47 and Lk 18:38 both contain Ἰησοῦ, it is probable that the Matthean readings involving this word are secondary. Although it can be argued that the shortest reading (ἐλέησον ἡμᾶς, υἱὲ Δαυίδ) is original and all the other readings are scribal expansions, it is more likely that copyists, influenced by Matthew’s earlier account of the healing of the blind men, produced by assimilation an exact parallel to Mt 9:27.  As the least unsatisfactory resolution of all the diverse problems a majority of the Committee decided to adopt the reading of p45 C W Δ 1 28 and many others, but, in view of the variation in position of κύριε, to enclose this word within square brackets.”
  Finally, we have the vocative masculine singular noun HUIOS plus the genitive of relationship from the masculine singular proper noun DAUID, meaning “Son of David.”

“cried out, saying, ‘Have mercy on us, [Lord,] Son of David.’”
Mt 20:30 corrected translation
“And behold, two blind men, while sitting beside the road, after hearing that Jesus is passing by, cried out, saying, ‘Have mercy on us, [Lord,] Son of David.’”
Mk 10:47, “And after hearing that it was Jesus the Nazarene, he began to cry out and say, ‘Son of David, Jesus have mercy on me!’”

Lk 18:36-38, “Now after hearing a crowd going by, he began inquiring what this might be.  Then they told him that Jesus the Nazarene is passing by.  And so he cried out, saying, ‘Jesus, Son of David, have mercy on me!’”
Explanation:
1.  “And behold, two blind men, while sitting beside the road,”

a.  Matthew continues the story by drawing our attention to two blind men sitting beside the road.  They are listening to all the various crowds of people passing by, heading to Jerusalem for the Passover, which they themselves cannot attend, due to their blindness.


b.  Even though Mark and Luke only speak of one blind man, he was acting as the spokesman for both of them, and these two evangelists focus on the spokesman rather than the two.  There is no contradiction in their stories.


c.  The blind, lame, and other crippled people sat along the road begging for monetary help, since this is the place where most people traveled, and where it was most likely someone would take pity on them and give them something.  So Matthew is describing a very common scene for us that took place all over the country, just as we see so many beggars on street corners today.

2.  “after hearing that Jesus is passing by,”

a.  As Jesus and the crowd pass by the two beggars, they can hear people talking about Jesus and someone mentioning that Jesus is actually passing by.


b.  These men were keenly aware of the miracles Jesus had previously performed, including the healing of other blind people.  So this situation presented a once in a lifetime opportunity for them to be healed, and they immediately realized it.  They desperately had to take the chance that Jesus could and would do something for them.  So they did the only thing they could do.

3.  “cried out, saying, ‘Have mercy on us, [Lord,] Son of David.’”

a.  They cried out and shouted as loud as they could, trying to draw Jesus’ attention.  Matthew tells us what they said, having clearly heard it himself as he was walking on the same road right behind Jesus.


b.  All three gospels report the title ‘Son of David’ and the request to have mercy or compassion or pity.  As ‘Son of David’ they recognize and acknowledge the authority of Jesus as the legitimate king of the Jews.  The request to have mercy on them recognizes the deity of Jesus to perform a miracle of healing.


c.  The word ‘Lord’ in brackets is most likely a scribal insertion, since it is not found in the parallel accounts in Mark and Luke, but is used in other similar stories elsewhere.


d.  It is important to remember that Matthew was an eyewitness to this account of two blind men appealing to Jesus, whereas Mark and Luke’s accounts are not eyewitness accounts.  This illustrates how Matthew is not totally dependent on Mark’s account for his narrative, and also shows how Luke was certainly dependent on Mark, but not Matthew.

4.  Commentators’ comments.


a.  “The closing event of Matthew 20 is the healing of Bartimaeus and his friend, both of whom were blind (Mk 10:46–52).  Here Jesus put into practice what He had just taught the disciples. He became a servant to two rejected blind beggars.”


b.  “Earlier two other blind men called Jesus ‘Son of David’ (Mt 9:27; 15:22).  By using this title, they were appealing to Him as Messiah.”


c.  “Now we reach a significant fact—Bartimaeus used the title ‘Son of David,’ this claim must have been widespread general knowledge.  This is significant, for it is a clear acknowledgment that Jesus is the Son of David, and therefore that He fulfills this specific and very restrictive qualification to be Israel’s Messiah.  Israel knew this, had discussed it, and admitted that Jesus met this messianic qualification; this information had filtered down to even this humble beggar.  Second, the title ‘Son of David’ was an acknowledged messianic title based on 2 Sam 7:12–13, so we must note that Israel as a nation was well aware of Jesus’ claim to be her Messiah.  The third fact is that this claim had become a contentious issue in Israel and was both well recognized and dividing the nation, for this is obvious from the fact that many tried to quiet this man’s loud acknowledgment of Jesus’ lineage (Mk 10:48).  The Gospels only use the address ‘Son of David’ on five occasions:


i)  the exorcism of a demon,


ii) the healing of two blind men,


iii) the healing of the Syro-Phoenician’s daughter ,


iv) the healing of these two men,


v) during the triumphal entry.
The Pharisees themselves attested the significance of the title in Mt 22:42; for they identified the Messiah (Christ) as the ‘Son of David,’ but did not address Jesus by that title.”


d.  “This episode closely resembles Mt 9:27–31.  Surely Jesus encountered blind people more than once, and it would be natural for Matthew to tell the story of similar events with similar and even stereotyped language.  Nor would it be unusual to find blind men in pairs; they would commonly have sought companionship among others like themselves.  But Matthew, as the only Evangelist to refer to both men, may include this notice more to highlight his theme about the testimony of two or three witnesses.  As before, the blind men address Jesus as the ‘Son of David’ and plead for mercy.”


e.  “Evidently they knew something of Jesus, and specifically they knew that He had brought healing to many.  So they did not waste their opportunity—they would probably never get another.  They cried out; there is no indication of how far they were from Jesus, and they probably did not know.  But shouting was the way to get His attention, so that was what they did.  They did not specify that they wanted Him to give them their sight, but asked him to take pity on them, as did the two blind men in Mt 9:27, the Canaanite woman (Mt 15:22), and the man Jesus encountered at the foot of the mountain of the transfiguration (Mt 17:15).  They further greeted him as Son of David, a messianic title.  It is of interest that Jesus does not reject this title, though it was uttered loudly in the presence of a large crowd (earlier he had discouraged talk of His messiahship; Mt 9:30).  He was going to Jerusalem to die, and He would die as the Messiah.  The title indicates that the blind men thought highly of Jesus and saw in Him someone who could deliver them from their blindness if He only would.  But they realized, too, their lowly place, so they asked for His pity.”


f.  “The period of comparative retirement to the borders of the land, away from the crowds, and the reluctance to accept Messianic titles that might stir up political and nationalistic feelings, are now past.  Let the whole nation know that Jesus goes up to Jerusalem as the Son of David to die.  There is now no danger of a political upheaval.”
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