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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb PEMPW, which means “to send: sending.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Herod produced the action.


The participle is a temporal participle that coincides with the action of the main verb.

Here is a perfect example of the coterminous action of the aorist participle with the main verb.

Next we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the magi.  This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun BĒTHLEEM, meaning “to Bethlehem.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The indicative mood is declarative for a simple statement of fact.

“And sending them to Bethlehem, he said,”
 is the nominative masculine second person plural aorist deponent passive participle of the verb POREUOMAI, which means “to go; travel, or proceed.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the magi) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going.”  Some translations treat this participle as an imperative participle.  However, if that is what Matthew wanted to report, he would have used the imperative mood of the verb, which is just as easy to write as the participle.

Next we have the second person plural aorist active imperative of the verb EXETAXW, which means “to search.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the magi are expected to produce the action.


The imperative mood is an imperative of entreaty.

With this verb we have the adverb of manner AKRIBWS, which means “accurately, thoroughly, and diligently.”  It means ‘carefully’ when used of ethical behavior, as in Eph 5:15.  Next we have the preposition PERI plus the adverbial genitive of reference from the neuter singular article and noun PAIDION, meaning “a very young child, infant.  Of a newborn child Jn 16:21; Mt 2:8, 9, 11, 13f, 20f; Lk 1:59, 66, 76, 80; 2:17, 27, 40; Heb 11:23.”

“‘After going, search thoroughly for the Child.”
 is the continuative use of the postpositive conjunction DE, meaning “Then” with the temporal conjunction EPAN, meaning “when.”  This is followed by the second person plural aorist active subjunctive from the verb HEURISKW, which means “to find: you have found.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the magi will produce the action.


The subjunctive mood is a temporal subjunctive, used with the temporal conjunction EPAN, to indicate the indefinite time when the child might be found.

The direct object ‘him’ is deliberately omitted, since it is so obvious what it is in Greek. However, English grammar requires that we state it.  Thus the addition “[Him].”  Next we have the second person plural aorist active imperative of the verb APAGGELLW, which means “to report (back).”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the magi are expected to produce the action.


The imperative mood is an imperative of entreaty.

This is followed by the dative indirect object from the first person singular personal pronoun EGW, which means “to me” and refers to Herod.

“Then, when you have found [Him], report to me,”
 is the conjunction HOPWS, which is used to introduce a purpose clauses.  It is translated “in order that.”  Then we have the crasis or combination of two words into one word—the word KAGW, which combines the conjunction KAI and the first person singular personal pronoun EGW, meaning “I also” or “I too.”  Next we have the nominative masculine first person singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Herod will produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the first person singular aorist active subjunctive from the verb PROSKUNEW, which means “to worship.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Herod may produce the action.


The subjunctive mood is a subjunctive of purpose with the purpose conjunction HOPWS.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the new king.

“in order that I too, after coming, may worship Him.’”
Mt 2:8 corrected translation
“And sending them to Bethlehem, he said, ‘After going, search thoroughly for the Child.  Then, when you have found [Him], report to me, in order that I too, after coming, may worship Him.’”
Explanation:
1.  “And sending them to Bethlehem, he said,”

a.  The magi have been summoned to the court of Herod.  He is in the process of sending them to Bethlehem, where the Sanhedrin has told him the Messiah has been born.


b.  The magi are guests in Herod’s kingdom, but he has authority over them as long as they are in his territory.  However, Herod is not about to lord his authority over them.  Instead he is going to use them for his evil plan.  Therefore, this requires him to speak to them in a kind and considerate manner rather than being harsh and authoritative.  So in the process of sending them to Bethlehem he asks them to do him a favor.


c.  There is a sad side note to the action taking place here.  Bethlehem is only five miles away.  Herod and the entire Sanhedrin could easily make the trip in less than two hours and go see the newborn King themselves.  If the religious and political leaders cared at all about the coming of the Messiah, they would have immediately hastened to Bethlehem, taking the magi with them.  But they could care less about seeing the Messiah or future King of Israel.  Such was their negative attitude toward the presence of God incarnate.

2.  “‘After going, search thoroughly for the Child.”

a.  Herod first asks the magi to go to Bethlehem.  Then they are to conduct a diligent and thorough search for the Child.  The implication is that they are to make certain they have the correct child and are not tricked, fooled, or make a mistake about which child is the correct child.


b.  Commentators make a big deal out of the meaning of the Greek word translated ‘child’ here.  They compare Lk 2:16, where the word BREPHOS, meaning “infant” is used, with the word PAIDION is used, which means both ‘a child’ and ‘an infant’.  These commentators assert that PAIDION is used only for children that are eighteen months old and BREPHOS is used only for newborn children.  Based upon this they suggest that Joseph and Mary lived in Bethlehem for the first eighteen months of Jesus’ life before the coming of the magi and having to flee to Egypt.  They discard the simple possibility that the words are synonyms

3.  “Then, when you have found [Him], report to me,”

a.  Herod then tells the magi exactly what he wants them to do for him—after finding the infant child, come back to me and tell me exactly where he lives.  The implication here is that knowing the exact location of the child would allow Herod to kill only one infant-child.  That was the initial plan.  But when the magi fail to return to Herod, Herod has to change his plan and murder all the children two years old and younger, because he does not know the exact location of the one child he seeks to kill.


b.  Herod’s request is in the imperative mood.  But there are two kinds of imperative moods in the Greek.  The first imperative mood is the authoritative command of a superior to a subordinate.  This is the drill sergeant ordering the new recruits to come to attention as they step off the bus at basic training.  The second type of imperative mood is the imperative of entreaty, in which a superior politely requests his subordinates to follow a course of action.  This is the British officer asking his one-hundred soldiers to follow him into battle against a thousand Zulu warriors, “Come.  Won’t you join me?  Shall we go forth?  Let’s.”  Herod was ‘playing nice’ with the magi, so he would not tip his hand or evil desire.

4.  “in order that I too, after coming, may worship Him.’”

a.  Then comes the lie.  Herod says that his purpose in all this is that he may then go himself and worship the newborn Messiah.  Lies, lies, lies.  He has no intention in doing so.  He just wants to know where the child resides, so he can send his soldiers to kill him.


b.  If Herod really wanted to worship the child, he could easily accompany the magi and do so.  Based on the actions of the magi after worshipping the child (returning home by a different route so as to not report back to Herod), we know from verse 12 that they were warned in a dream about Herod’s deception.

c.  The only person Herod ever worshipped in his life was himself.  He had no intention of worshipping Jesus.  The magi were probably very aware of Herod’s past history of ruthless murders and suspected that he would tolerate no danger to his continued rule.  Thus, they likely suspected that not only was the child in danger, but they themselves might have been part of Herod’s plot, since they were the ones publicly proclaiming the birth of a newborn king.  They had good reason to suspect their lives were in danger.
5.  Commentators’ comments.


a.  “They were five miles from the very Son of God, yet they did not go to see Him! The Gentiles sought and found Him, but the Jews did not.”
  “The chief priests and scribes …would not undertake an hour and a half’s walk to see the Messiah for themselves. What apathy!”


b.  “Various indications in this chapter suggest that the visit of the Magi took place some time after the birth of Jesus: he is now a ‘child’ (verses 9, 11), not a ‘babe’ (Lk 2:12, 16, though ‘child’ is used in Lk 2:27 of Jesus forty days after his birth [which proves this speculation to be suspect]); verse 7 suggests that the appearance of the star, and therefore the birth, was some time ago [If the star first appeared at Mary’s conception, then the Magi had nine months to make the 1200 mile trip]; and Herod’s murder of all children under two (verse 16) would hardly be necessary if the birth was known to be very recent.”
  The main purpose of this reasoning is to justify Herod’s evil murder of the children older than just being newborns.  There is no justifying the evil of this serial killer.  He was simply a ruthless murderer, who was taking no chances.

c.  “It is sometimes alleged that the historical Herod was too cunning and ruthless a man to depend on the co-operation of these foreigners, and that he would have sent his troops with them.  But he had no reason to doubt that they would return with the information he needed, and the sight of soldiers with them would have jeopardized their chances of finding the child.  His hypocritical motive for desiring the information would not perhaps have deceived his subjects, but might be expected to work with foreigners.”


d.  “Comparing verses 7 and 16 demonstrates Herod’s evil plans.  The end of verse 8 is therefore a bold-faced lie; Herod has no intentions of worshiping the child.”


e.  “Herod apparently shared with the Magi the information he had acquired about the birthplace of the Messiah, then dispatched them to Bethlehem.  He instructed them to search diligently for the baby, and when they had found him to let him know where the child was so that he could go along too and worship him.  It must have rung true for the Magi; they had come so far to find the new king, and the old king gave evidence of sharing their enthusiasm and their pious purpose.  There is some emphasis in his I: ‘I, as well as you.’  He says that he intends to worship as they planned to do.  The word for little child may be used of children of various ages, but mostly of the young (though in familiar address it can be used even of grown men, Jn 21:5).  Here it clearly refers to a very small child.  It is perhaps surprising that he did not send someone with the Magi.  But soldiers would have been inappropriate, and he may have felt that anyone linked to him would raise problems for the search.  He had no reason for thinking that the Magi would not report back.”
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