John 1:1
Matthew 2:6



 is the adversative use of the conjunction KAI, meaning “And yet” (Matthew takes his first three words from the Septuagint translation of the Hebrew, but the Hebrew text reads, “But you…,” being adversative.  Then we have the vocative feminine singular from the proper noun BĒTHLEEM, transliterated as Bethlehem (‘house of bread’ or ‘bread house’).  Next we have the appositional vocative feminine singular from the noun GĒ, meaning “land” and the genitive of identity or possessive genitive from the proper noun IOUDAS, meaning “of Judah.”

““And yet you, Bethlehem, land of Judah,”

 is the adverb of manner OUDAMWS, meaning “a marker of emphatic negation, meaning: by no means Mt 2:6.”
  Next we have predicate nominative from the feminine singular superlative adjective ELACHISTOS, meaning “least.”
  This is followed by the second person singular present active indicative of the verb EIMI, meaning “to be: you are.”


The present tense is an aoristic present, which describes the static state of being as a fact.


The active voice indicates that Bethlehem produces the state of not being least.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of place from the masculine plural article and noun HĒGEMWN with the genitive of identity from the masculine singular proper noun IOUDAS, meaning “among the leaders of Judah.”

“are by no means least among the leaders of Judah;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the preposition EK plus the ablative of source/origin from the second person singular personal pronoun SU, meaning “from you.”  Then we have the third person singular future deponent middle indicative from the verb EXERCHOMAI, which means “to come out of; to come from; to come; to go.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (a leader) producing the action.

Next we have the nominative masculine singular present deponent middle/passive participle of the verb HĒGEOMAI, which means “to lead.”  The participle is a substantival participle, which is translated as a noun, “a Leader.”

“for from you will come a Leader,”
 is the nominative subject from the masculine singular qualitative relative pronoun, meaning “Who,” followed by the third person singular future active indicative from the verb POIMAINW, which means “to shepherd (a flock of sheep); to tend (a flock).”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that this Leader will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun LAOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My people.”  Finally, we have the appositional/explanatory accusative (double accusative of person and thing) from the masculine singular article and proper noun ISRAĒL, meaning “Israel.”

“Who will shepherd My people Israel.”’”
Mt 2:6 corrected translation
““And yet you, Bethlehem, land of Judah, are by no means least among the leaders of Judah; for from you will come a Leader, Who will shepherd My people Israel.”’”
Explanation:
1.  ““And yet you, Bethlehem, land of Judah,”

a.  Matthew continues the story by quoting what the priests and scribes quoted to Herod.  Part of the quote comes from the Septuagint translation into Greek around 250 B.C.  Some of the words from the original Hebrew text are simply left out by the priests and scribes.  For example, compare what Matthew says these men said to Herod with what the LXX (Septuagint) says:

Matthew--

  (The words in common are in black.)

LXX-- 
As you can easily see, Matthew is not quoting from the LXX, but citing exactly what these priests and scribes said to Herod.

The Hebrew text says:



“But as for you, Bethlehem Ephrathah,

Too little to be among the clans of Judah,

From you One will go forth for Me to be ruler in Israel.

His goings forth are from long ago,

From the days of eternity.”

It is obvious that these priests and scribes also are not quoting from the Hebrew text.  If anything they are giving Herod the ‘Readers Digest’ version of the passage in Micah.


b.  The basic thought in the Hebrew text is: “Bethlehem, from you One will go forth to be a ruler in Israel.”  The basic thought of the LXX is: “Bethlehem, from you there will come one to be for a ruler in Israel.”  And the basic thought of Matthew’s quotation of the leaders of Israel is: “Bethlehem, from you will come a Leader.”  As we can see, the main thought is not lost, even though the translations, quotations, and interpretations vary.


c.  The answer to Herod’s question is “Bethlehem.”  This is where the Messiah and new king of Israel from the house of David has been predicted to be born.  The phrase ‘land of Judah’ is added by the scribes and priests to distinguish the city of Bethlehem in Judea from the city of Bethlehem in Galilee.  The priests and scribes deliberately made this change in their explanation to Herod, so there would be no confusion about which city was meant.
2.  “are by no means least among the leaders of Judah;”

a.  This line follows the meaning of the Septuagint more so than the Hebrew text.


b.  The idea here is that even though the city of Bethlehem is very small (probably only a village or small town), there are still great leaders who come from this place.  As the great king David came from Bethlehem, so the Messiah comes from the same city.  Therefore, no one has the right to look down their nose at the size of a city that produces such great leaders.


c.  Notice the emphasis on the phrase ‘leaders of Judah’.  The little town of Bethlehem was a part of the cities belonging to the tribe of Judah, which was designated by the God of Israel as the ruling tribe—the rulers of Israel were expected to come from the tribe of Judah according to the prophecy of Jacob in Gen 49:10, “The scepter shall not depart from Judah, or the ruler’s staff from between his feet, until Shiloh [the Messiah] comes,”

3.  “for from you will come a Leader,”

a.  Then we have the heart of the prophecy.  The prophet explains that from Judah will come ‘a Leader’, and this is not just any old leader or just another leader in a long line of leaders.


b.  This ‘Leader’ will be a Leader like no other.  This Leader will be the one, true and final Leader of Israel.  This ‘Leader’ is the focus of every prophecy in the Jewish Scriptures.

4.  “Who will shepherd My people Israel.”’”

a.  This Leader is then described as the Leader who will shepherd the people of Israel.  Notice the word “My.”  This refers to God the Father; for the Leader himself is God the Son.  God the Son is the Leader who will take care of and provide for God the Father’s people, Israel.


b.  The verb ‘to shepherd’ refers to the many things that the shepherd does for the flock: he leads them to water; he protects them from harm; he rescues them when they go astray; he provides good pasture for them; he comforts and quiets their fears; he provides for their every need.  The priests and scribes describe everything that Herod should be doing, but is not doing.


c.  The implication is that this newborn king will be a far better king than Herod could ever be.  And the further implication because of this is that the people will gladly overthrow Herod to have this new king.  Thus the statement by the priests and scribes only further increases Herod’s fear, anxiety, and foreboding.


d.  You should notice that this line is found neither in the LXX or the Hebrew text.  The priests and scribes added this, and Matthew simply quotes what they added.  What was their purpose in doing this?  It was their way of indirectly insulting Herod without him knowing it.  It was their way of pointing out what a poor ruler he was and what they really thought of his illegal rule over them.

5.  Commentators’ comments.


a.  “The text cited differs considerably from the Hebrew and other known versions of Micah 5:2.  The ancient name of Bethlehem, Ephrathah, is replaced by a currently recognizable term, in the land of Judah (differentiating it from Bethlehem in Galilee, but more significantly emphasizing Jesus’ origin from the royal tribe).  Micah’s statement of Bethlehem’s insignificance is reversed by the addition of by no means, and the ‘thousands’ (or clans) of Judah become its rulers.  The following description of the one who shall come is a paraphrase of the rest of Micah 5:2, with an allusion to the shepherd theme in Mic 5:4, but its actual words are drawn from 2 Sam 5:2, the description of David’s role as shepherd of Israel.  Not all these changes involve much difference in Hebrew, but taken together they show clearly that Matthew is quoting freely [no, he is quoting exactly what these men said], in such a way as to point out the application of the text [Matthew is showing us the priests and scribes ‘spin’ on the statement of Micah].  His addition of for after rulers of Judah makes it clear that he regards Jesus’ birth in Bethlehem as conferring on it an importance in contrast with its insignificance in Micah’s day, hence the change to by no means least.  (This reversal of fortunes was of course the point of Micah’s reference to Bethlehem’s insignificance; Matthew [the scribes and priests] has merely made it explicit.)   And the introduction of words from 2 Sam 5:2 makes clearer the status of Jesus as son of David, born in the city of David, to rule like David over the people of God.”


b.  “Matthew makes a key addition to Micah’s wording, by inserting the word translated ‘by no means,’ to show that the fulfillment of this prophecy has transformed Bethlehem from a relatively insignificant town into a city of great honor.  What seems at first glance to create a formal contradiction in fact involves an addition designed to make the text accurately reflect the altered situation.  This combination of translation and commentary closely resembles that of the Jewish targums.  Discerning Jewish readers would have known the wording of the original text and would have recognized that Matthew’s addition was not a mistake in quoting the Scriptures but an interpretative explanation.  Other changes to the text are minor and do not affect the overall meaning.  Nevertheless, Matthew’s rendering of the Old Testament is more periphrastic here and probably reflects his independent translation of the Hebrew rather than dependence on the LXX.  This in fact is Matthew’s consistent practice in citing Scripture when he is not following a previously written Gospel source.”
  This commentator misses the point of Matthew quoting the misinterpretation of the text by the priests and scribes.  It is they who are altering the Hebrew and Septuagint, not Matthew.  Matthew is merely quoting what they have done.

c.  “The quotation adapts the text of Mic 5:2, partly by weaving in words from 2 Sam 5:2, on which Micah’s prophecy was based.”
  There is no ‘weaving in words’ here, but the addition of the last line from the text of 2 Sam 5:2.  The priests and scribes took the ending of 2 Sam 5:2 and plugged it into Micah 5:2.  They are the ones twisting Scripture, not Matthew.

d.  “The Jewish leaders may have quoted these words from the prophet or they may be an annotation by the evangelist himself (the Jews would have kept closer to the Hebrew text).  The quotation is not particularly close to either LXX or the Hebrew.  For example, ‘land of Judah’ replaces LXX ‘house of Ephratha,’ while the Hebrew has ‘Bethlehem Ephratah.’  But it preserves the sense.  The last section, about shepherding the people, may come from 2 Sam 5:2 or Micah 5:4.  The city of Bethlehem is addressed and is then equated with land of Judah.  By no means is not in the text of Micah that we know; therefore some interpreters suggest that Matthew has contradicted the prophet by inserting it.  But if he did insert it, there is no real contradiction.  The passage is saying that Bethlehem’s greatness consists only in that it is the birthplace of the great leader, and this is as plain in Micah as in Matthew.  On the next section the translation is rather free, or else it presupposes a different Hebrew text.  [Or more likely, Matthew is quoting the scribes’ distortion.]  Our text refers to the leaders of Judah and goes on to a leader.  The leader is not said to be the Messiah, but the one who was to shepherd the people certainly qualifies for the title.  The verb may be used of the activities of a shepherd with a flock of animals, but here the symbolic meaning emphasizes the care the leader would show as he looked after those he led.”


e.  “The fact that the quotation is made by the Sanhedrin itself and not by Matthew is as clear as that the first quotation is made by the angel in Mt 1:28.”
  In other words, Lenski asserts that Matthew is quoting the members of the Sanhedrin.  I heartily agree.
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