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 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Joseph produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Next we have the third person singular aorist active indicative from the verb KATOIKEW, which means “to live: he lived.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Joseph produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the feminine singular noun POLIS, meaning ‘in a city.”  With this we have the accusative feminine singular present passive participle of the verb LEGW, which means “to be called.”


The present tense is a retroactive progressive present for an action begun in the past and continuing in the present.


The passive voice indicates that the city received the action of being called something.


The participle is circumstantial.

Then we have the appositional accusative from the feminine singular proper noun NAZARA, meaning “Nazareth.”

“and after coming, he lived in a city called Nazareth,”
 is the conjunction HOPWS, which is used to introduce a purpose clause, and is translated “in order that.”
  Next we have the third person singular aorist passive subjunctive from the verb PLĒROW, which means “to be fulfilled.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The passive voice indicates that what was spoken by the prophets might receive the action of being fulfilled.


The subjunctive mood is a subjunctive of purpose.

This is followed by the nominative subject from the neuter singular articular aorist passive participle of the verb EIPON, which means “to be spoken.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “that which,” and can be simplified in English to the word “what.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that something receive the action of being spoken.


The participle is circumstantial.

Next we have the preposition DIA plus the ablative of agency from the masculine plural article and noun PROPHĒTĒS, meaning “through the prophets.”

“in order that what was spoken through the prophets might be fulfilled”
 is the conjunction HOTI, which is used to introduce indirect discourse and is translated “that.”  Then we have the predicate nominative from the masculine singular proper noun NAZWRAIOS, meaning “a Nazarene.”  Finally, we have the third person singular future passive indicative from the verb KALEW, which means “to be called.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that Jesus will receive the action of being called a Nazarene.


The indicative mood is declarative for a simple statement of fact.

“that He will be called a Nazarene.”
Mt 2:23 corrected translation
“and after coming, he lived in a city called Nazareth, in order that what was spoken through the prophets might be fulfilled that He will be called a Nazarene.”
Explanation:
1.  “and after coming, he lived in a city called Nazareth,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Then, after being warned in a dream, he took refuge in the regions of Galilee, and after coming, he lived in a city called Nazareth, in order that what was spoken through the prophets might be fulfilled: ‘He will be called a Nazarene.’”


b.  Matthew continues and concludes the story of the family’s return to Israel by telling us where exactly in Israel they finally settled.  After going through the southern or southeastern part of Israel, they eventually arrived back in their original hometown of Nazareth.  Nazareth was a small nondescript town west of Lake Galilee and at the southern end of the lake and not far from the border of Samaria (see the map in verse 21).  “Many scholars have regarded the Nazareth of Jesus’ time as an unimportant village.  This evaluation is based upon its location off the international trade routes, the lack of any mention in the OT, Apocrypha, or Josephus, and Nathanael’s rather uncomplimentary ‘Can anything good come out of Nazareth?’  However, it is always designated a pólis (city) and never a kṓmē (village).”

2.  “in order that what was spoken through the prophets might be fulfilled”

a. Next Matthew informs us of the purpose for Joseph settling the family in Nazareth.  He did so in order to fulfill another prophecy from the Old Testament.  Notice that the purpose for giving the name of the city of Jesus’ residence is strictly to relate it to the fulfillment of prophecy.  It has been Matthew’s objective throughout the first two chapters of his gospel to show over and over again the fulfillment of prophecy in the conception, birth, and early life of our Lord. 


b.  The actual prophecy being fulfilled is found nowhere in the Old Testament.  “We will not find any specific prophecy that called Jesus a ‘Nazarene.’”

3.  “that He will be called a Nazarene.”

a.  There are no specific ‘prophets’ that mention this quote.  It is possible that these words were part of the oral tradition concerning the Messiah, but we have no written evidence that this quote was ever in a written source.


b.  Jesus was, in fact, called a Nazarene and it was a term of contempt, insult, and derision.  The people of Nazareth were not only despised because they were uneducated, non-city dwellers (country folk), but also because the northern garrison of Roman soldiers were quartered in Nazareth, and people outside of Nazareth believed that the people of Nazareth consorted with the enemy.


c.  Throughout His public ministry and beyond Jesus was called ‘the Nazarene’: Mt 26:71; Lk 18:37; Jn 18:5, 7; Jn 19:19; Acts 2:22; 3:6; 4:10; 6:14; 22:8; 24:5; 26:9.

4.  Commentators’ comments.


a.  “The term Nazarene was one of reproach: ‘Can there any good thing come out of Nazareth?’ (Jn 1:46)  In many Old Testament prophecies, the Messiah’s lowly life of rejection is mentioned; and this may be what Matthew had in mind (Ps 22; Isa 53:2–3, 8).  But perhaps Matthew saw a spiritual connection between the name ‘Nazarene’ and the Hebrew word netzer, which means ‘a branch or shoot.’  Several prophets apply this title to Jesus (Isa 4:2; 11:1; Jer 23:5; 33:15; Zech 3:8; 6:12–13).”


b.  “The words He will be called a Nazarene, were not directly spoken by any Old Testament prophet, though several prophecies come close to this expression.  Isaiah said the Messiah would be ‘from [Jesse’s] roots’ like ‘a Branch’ (Isa 11:1).  ‘Branch’ is the Hebrew word neṣer, which has consonants like those in the word ‘Nazarene’ and which carry the idea of having an insignificant beginning.  Since Matthew used the plural prophets, perhaps his idea was not based on a specific prophecy but on the idea that appeared in a number of prophecies concerning Messiah’s despised character.  Nazareth was the town which housed the Roman garrison for the northern regions of Galilee.  Therefore most Jews would not have any associations with that city.  In fact those who lived in Nazareth were thought of as compromisers who consorted with the enemy, the Romans.  Therefore to call one ‘a Nazarene’ was to use a term of contempt.”


c.  “The reference to ‘Nazarene’ is a puzzle as there is no specific Old Testament prophecy to this effect; indeed, neither ‘Nazareth’ nor ‘Nazarene’ are referred to in the Old Testament!  A plausible explanation is that this is not a direct quotation of an Old Testament prophecy, but rather an allusion to prophecies like Isa 53:3 and Ps 22:6–9, for ‘Nazarene’ was a title of derision and despicability as is attested by Jn 1:46.  Nazareth was a military town and consequently despised by the Jews, partially because its inhabitants traded with the Roman conquerors, partially because of the loose morals commonly associated with a military camp, and partially because its populace was regarded as more mercenary than religious.  Christ made His home among the despised people.”


d.  “Matthew, with his typical avoidance of unnecessary detail, does not mention that Nazareth had already been the family home before the birth of Jesus (Lk 1:26; 2:4).  What interests him is the significance of the choice of Nazareth in the light of Scripture.  The Messiah was expected to come from Bethlehem, and Jesus’ coming from Nazareth, an insignificant village with a partly Gentile population and outlook, could well be an embarrassment; it must be scripturally defended.  Nazareth is not mentioned in the Old Testament (or in any other contemporary Jewish literature), and the words He shall be called a Nazarene do not occur in the Old Testament.  How then does Jesus’ upbringing in Nazareth fulfil what was spoken by the prophets?  Matthew does not explain, and numerous suggestions have been made.  The two most favored Old Testament passages are Isa 11:1, where the Messiah is described as a ‘branch’ (nēṣer) from the root of Jesse (a similar image, though not the word nēṣer, is used in other Messianic passages, e.g. Isa 4:2; 53:2; Jer 23:5; 33:15; Zech 3:8; 6:12), and Judges 13:5, where Samson is presented as a Nazirite.  The disadvantage of the former is that the word-play is not obvious in Hebrew, and would be completely lost in Greek; and of the latter that Matthew uses Nazōraios not naziraios, and that Jesus was never a Nazirite anyway.  Neither passage provides Matthew’s actual wording.  It should be noted, however, that the formula introducing the quotation differs from the regular pattern in two ways: it refers not to a single prophet but to the prophets, and it concludes not with ‘saying’ but with ‘that’ (hoti).  This suggests that it is not meant to be a quotation of a specific passage, but a summary of a theme of prophetic expectation.  Thus it has been suggested that Matthew saw in the obscurity of Nazareth the fulfilment of Old Testament indications of a humble and rejected Messiah; for Jesus to be known by the derogatory epithet Nazōraios was not compatible with the expected royal dignity of the Messiah, and thus fulfilled such passages as Ps 22; Isa 53; Zech 11:4–14.”


e.  “He will be called a Nazarene is not a quotation of a specific text (as the formula indicates by a general reference to the prophets) but probably sums up the prophetic theme of a humble, despised Messiah.”


f.  “We should understand that Nazareth was more than a hamlet, but not that it was a bustling metropolis.  It was apparently not an important place; it is not mentioned in the Old Testament, the Talmud, the Midrashim, or Josephus.  It appears that Matthew is drawing attention to the thrust of Old Testament prophecy about the Christ rather than to any one passage. Jesus went to Galilee so that what was written about Him in the prophets would be fulfilled, and we see this in His being called a Nazarene, a citizen of an obscure and unimportant town.  Had He been known as ‘Jesus of Bethlehem’ He would have had the aura of one who came from the royal city; there would have been overtones of messianic majesty.  But ‘Jesus the Nazarene’ carried with it overtones of contempt.  We are to understand the prophets as pointing to one who would be despised and rejected, and Jesus as fulfilling this by His connection with obscure Nazareth.”


g.  “The enemies of Jesus branded Him the ‘Nazarene’ so that this was the name that marked His Jewish rejection and would continue to do so among Jews.  They put into it all the hate and odium possible, extending it to His followers.  All the prophets told how the Jews would despise the Messiah.  It was God who let Him grow up in Nazareth and thus furnished the title of reproach to the Jews in fulfillment of all the reproach God had prophesied for the Messiah through the prophets.”
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