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Matthew 2:18



 is the nominative subject from the feminine singular noun PHWNĒ, meaning “A voice; A sound.”  Then we have the preposition EN plus the locative of place from the feminine singular proper noun HRAMA, meaning “in Ramah.”  Next we have the third person singular aorist passive indicative from the verb AKOUW, which means “to be heard: was heard.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the sound received the action of being heard.


The indicative mood is declarative for a simple statement of fact.

“‘A sound was heard in Ramah,”

 is the appositional nominative masculine singular noun KLAUTHMOS, meaning “weeping, crying.”
  With this we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular noun ODURMOS with the adjective POLUS, meaning “great lamentation/mourning.”

“crying and great mourning,”
 is the nominative subject from the feminine singular proper noun HRACHĒL, meaning “Rachel.”  Next we have the appositional nominative feminine singular present active participle of the verb KLAIW, which means “to weep for: weeping for.”


The present tense is a descriptive present of what was occurring at that moment in the past.


The active voice indicates that Rachel was producing the action.


The participle is circumstantial.

This is followed by the accusative direct object from the neuter plural noun TEKNON with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her children.”

“Rachel weeping for her children;”
 is the continuative/additive use of the conjunction KAI, meaning “And,” followed by the negative adverb OUK, meaning “not” plus the third person singular imperfect active indicative from the verb THELW, which means “to will, want, wish.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Rachel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist passive infinitive of the verb PARAKALEW, which means “to be comforted.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Rachel was not willing to receive the action of being comforted.


The indicative mood is declarative for a simple statement of fact.

“And she was not willing to be comforted,”

 is the causal use of the conjunction HOTI, meaning “because,” followed by the negative adverb OUK, meaning “not” plus the third person plural present active indicative of the verb EIMI, which means “to be: to exist: they are.”


The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that the children produce the action of not existing or being.


The indicative mood is declarative for a simple statement of fact.

“because they are not.’”
Mt 2:18 corrected translation
“‘A sound was heard in Ramah, crying and great mourning, Rachel weeping for her children; And she was not willing to be comforted, because they are not.’”
Explanation:
1.  “‘A sound was heard in Ramah,”

a.  Matthew now gives us the quote from Jer 31:15.  He is using this quote to compare a past tragedy in Israel to the present tragedy in Bethlehem.  The mourning over the death of the children of Bethlehem is similar to the mourning over the death of the children in Ramah.


b.  It was not a ‘voice’ that was heard but a sound.  The sound is described in the next stanza of the poetry as the sound of crying and great mourning.  If a voice had been heard, there would have been words that are distinguishable.  But there are no words.  There is only the sound of enormous grief.


c.  The city of Ramah is just north of Jerusalem and is the location where all the children of the southern kingdom were assembled for the death march of 1200 miles to Babylon in 586 B.C.  The children were taken from their parents (those who survived the siege of Jerusalem and the capture of the city) and marched off to captivity.  For example, Daniel was one of those children.  The surviving parents of these children mourned the loss of their children and Jeremiah recorded these events in his prophecy. 

2.  “crying and great mourning,”

a.  The sound is described as crying and great mourning, which includes weeping, wailing, shouting, and all types of pitiful sounds or mourning.  There is no speaking described here.


b.  All we need imagine is having our children taken from us by our enemies and marched off to a foreign country, knowing that we will never again see them in our lifetime.  This was the reality for these parents and these children; for they too would have been crying.

3.  “Rachel weeping for her children;”

a.  Rachel is the daughter of Laban, wife of Jacob, and mother of Joseph and Benjamin.  Gen 35:19, “So Rachel died [giving birth to Benjamin] and was buried on the way to Ephrath (that is, Bethlehem).”  Some scholars believe she was buried in Ramah.

b.  Rachel represents all the parents of the children gathered at Ramah for the death march to Babylon.  She represents the remainder of the nation of Israel after the destruction of the southern kingdom.


c.  Just as Rachel had to weep and mourn the loss of her children in her death at the birth of Benjamin, so the parents of the children gathered at Ramah would mourn, just as the parents of the children of Bethlehem and vicinity mourned.  Matthew relates all three events to one another.

4.  “And she was not willing to be comforted,”

a.  Rachel was not able to be comforted at her separation from her children.  The parents of the children gathered at Ramah were not willing to be comforted at the loss of their children.  And the parents in Bethlehem were not willing to be comforted at the loss of their children.


b.  Are parents able to be comforted at the loss of a child or children?  Yes, if they are willing to be comforted by the word of God, the promise of God of resurrection and eternal life.  But not all parents are willing to be comforted.  And the time for comforting is never immediately after the loss of a child.  Mourning should be allowed and considered before anyone ever tries to comfort a parent.  Mourn with them for as long as it takes.  Comfort from the word of God will still be available after the mourning ends.  We know that life goes on for those left behind.  But more importantly, we know that there is eternal life and we will be with our children forever.  God has promised this and no one can take it away from a grieving parent.

5.  “because they are not.’”

a.  Finally, Jeremiah (and by extension Matthew) gives the reason or cause for the great mourning—the children no longer are alive or able to live with their parents.  It is as though the living children cease to exist.


b.  The subject “they” refers to the children, not to the parents.  The literal statement “they are not” is a euphemism for death.

6.  Commentators’ comments.


a.  “Some of the captives were taken to Ramah in Benjamin, near Jerusalem; and this reminded Jeremiah of Jacob’s sorrow when Rachel died.  However, now it was Rachel who was weeping.  She represented the mothers of Israel weeping as they saw their sons going into captivity.”


b.  “Jer 31:15 referred initially to the weeping of the nation as a result of the death of children at the time of the Babylonian Captivity (586 b.c.).  But the parallel to the situation at this time was obvious, for again children were being slaughtered at the hands of non-Jews.  Also, Rachel’s tomb was near Bethlehem and Rachel was considered by many to be the mother of the nation.  That is why she was seen weeping over these children’s deaths.”


c.  “The following verses in Jeremiah go on to assure Rachel that her lost children (the reference is to captives taken into exile) will return, so that ‘there is hope for your future’.  Perhaps Matthew intends us to see also in Bethlehem’s mourning a temporary sorrow, out of which God will bring joy and deliverance through Bethlehem’s Messiah, returning from a foreign land; there is no precise correspondence, but the relevance lies in the perception of God’s working through disaster to blessing, through death to life.  It is possible that the later tradition of Rachel’s burial near Bethlehem influenced Matthew’s choice of the text, but as the text explicitly locates Rachel’s weeping at Ramah (in Benjamin, the earlier traditional site of Rachel’s tomb, and the place where the exiles, including Jeremiah, were gathered for the march to Babylon in 586 bc, Jer 40:1 [This verse indicates that Ramah was the gathering place for the children that were being taken to Babylon]), this is certainly not the main point.  The relevance is not in Ramah or in Rachel (Bethlehem was not in one of the ‘Rachel’ tribes), but in bereavement as a prelude to blessing.”


d.  “In its original context, the passage depicted the lament of mothers in Israel bewailing their sons led off into exile.  Already a sense of the recapitulation of history appeared in Jeremiah’s time in that the mothers of Israel were personified as ‘Rachel,’ the mother in the days of the patriarchs whose sons Joseph and Benjamin had also been threatened with being ‘no more’ (i.e., carried away into Egypt; cf. Gen 42:36).  Now Matthew applies the passage to the mothers in first-century Israel in anguish over the babies Herod massacred.  Ramah originally was located approximately five miles north of Jerusalem and would have been one of the first cities the exiles passed by as they headed north on their way out of Israel.  1 Sam 10:2–3 associates Rachel’s tomb with the same general area on the border of Judah and Benjamin.”


e.  “Jeremiah speaks of Rachel as weeping for her children as the Israelites went off into exile (Rachel is taken symbolically as the mother of the nation, and relates this to the fact that the infant Jesus went off into exile in Egypt).  Matthew relates Rachel’s grief to the situation in Bethlehem after Herod’s men were through.  Neither the prophet nor Matthew says whose voice was heard: the emphasis is on the mourning, not the mourners, and the language stresses the depths of the grief.  It is this sort of bitter grief that Matthew sees in Bethlehem.  Rachel’s grief is such that she will not be comforted. The reason?  Nothing can alter the fact of the exile and nothing can alter the fact of the killings at Bethlehem.  Thus the grief remains.  Yet we should add that Jeremiah’s prophecy goes on to the note of hope (Jer 31:17) and to the making of a new covenant (Jer 31:31–34); further, the Israelites did in time return from their exile.  All this points to the fact that the child Jesus would in due course come back from his exile in Egypt.”
  More importantly it points to the fact the baby Jesus would come back from the grave, providing eternal life for these children and, in fact, all children, who die before becoming responsible adults.
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