John 1:1
Matthew 19:9



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to you.”

“However, I say to you,”
 is the conjunction HOTI, used to introduce indirect discourse, and is translated “that.”  With this we have the nominative subject from the masculine singular relative pronoun HOS plus the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb APOLUW, which means “to divorce.”


The aorist tense is a constative/futuristic aorist, which views the entire potential future action as a fact.


The active voice indicates that whoever produces the action.


The subjunctive mood is a potential subjunctive, indicating what could possibly happen.

Next we have the accusative direct object from the feminine singular article and noun GUNĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his wife.”

“that whoever divorces his wife”
 is the negative conjunction MĒ, meaning “not; except.”  (This appears to be Matthew using a shortened version of EI MĒ, which means “except.”)  Then we have the preposition EPI plus the instrumental of cause from the feminine singular noun PORNEIA, which means “for or because of sexual immorality.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active subjunctive from the verb GAMEW, which means “to marry.”  The morphology is the same as the previous verb.  Finally, we have the accusative direct object form the feminine singular adjective ALLOS, meaning “another” plus the third person singular present middle indicative from the verb MOICHAW, which means “to commit adultery.”


The present tense is a gnomic present for a universal truth.


The middle voice is an intensive or dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

“except for sexual immorality and marries another commits adultery.’”
Mt 19:9 corrected translation
“However, I say to you, that whoever divorces his wife except for sexual immorality and marries another commits adultery.’”
Mt 5:32, “however, I say to you that everyone who divorces his wife, except for the reason of unlawful sexual intercourse, makes her commit adultery; and whoever marries a divorced [woman], commits adultery.”

Mk 10:11-12, “And He said to them, ‘Whoever divorces his wife and marries another [woman] commits adultery against her; and if, after divorcing her husband, she herself marries another [man], she commits adultery.’”

Lk 16:18, “Everyone who divorces his wife and marries another commits adultery; and the one having been divorced from a husband who marries commits adultery.”

1 Cor 7:15, “But if the unbeliever divorces [and he will], let him be divorced.  The male believer or the female believer is not bound [by the marriage contract] under such circumstances.  But God has called you in the sphere of harmony.”

Explanation:
1.  “However, I say to you,”

a.  Jesus continues His teaching on the subject of divorce with the contrast to Moses’ permission for Jewish men to divorce their wives because of “a matter of shame [dishonor, indecency] in her” and God’s standard, which states only one reason that is a matter of shame, dishonor, or indecency.


b.  On the one hand Moses gave a reason for divorce—a matter of shame, dishonor, or indecency.  Now Jesus defines and clarifies that reason as being sexual immorality.


c.  The words “I say to you” have greater authority than Moses’ permission.  The Jews used Moses’ permission as a loophole to get out of marriage.  Jesus closed the loophole by confining divorce to one specific area—sexual immorality.

2.  “that whoever divorces his wife except for sexual immorality”

a.  The phrase “whoever divorces his wife” is a statement authorizing divorce.  People can get divorced.  They have a legitimate right to get divorced, and this is true for the woman in marriage as well as the man.  Jesus uses the man as His example, but the woman gets equal treatment under God’s law.


b.  But wait!  This isn’t a blanket statement permitting divorce for any and all reasons.  Divorce is confined to one primary reason as God’s standard in a lifelong marriage.  Sexual immorality of any type is cause for dissolution of the marriage.  Divorce is not mandated in this case, but is legitimately authorized with the right of remarriage by the innocent party.  The guilty party does not have the right of remarriage.


c.  Sexual immorality includes any type of sexual sin.  Sexual sinning is a legitimate cause for divorce in the eyes of God.  God intended the union to be mental, spiritual, and physical.  Breaking the physical relationship breaks the marriage relationship.


d.  Does this mean that the two parties must divorce?  No, absolutely not.  If the innocent party can forgive and forget and continue the marriage, then the couple may do so.

3.  “and marries another commits adultery.’”

a.  Jesus extends the example of the man divorcing his wife for some flimsy reason other than sexual immorality by stating that this man then goes off and marries another woman.  This is an example of the divorce gimmick (trading in the old model wife for the new and improved model).  This is a husband getting rid of his old, faithful wife, because he is tired of her and wants someone fresh, new, better looking, rich, more influential, etc.


b.  Jesus then states this man’s condition—he commits the sin of adultery by marrying the other woman.  And remember the punishment for the sin of adultery was stoning to death.  So any Jewish man who divorces his wife for any reason other than her committing some sexual sin by marrying another commits a sexual sin worthy of death.


c.  Are there exceptions to this rule?  Yes, very few.  Scripture gives three reasons for legitimate divorce and the right of remarriage: the divorce gimmick; adultery; desertion.  But our Lord limited legitimate divorce to only adultery, and permitted Paul to add desertion (1 Cor 7:15).  Criminal behavior of a spouse and spousal abuse are all legitimate reasons for divorce, but don’t necessarily give the right of remarriage.  Criminal behavior of a spouse is especially difficult.  For example, a woman marries a man who murders someone.  By God’s love the man is supposed to die, thus freeing his wife to remarry.  But in our system of life imprisonment, he doesn’t die, and the woman is stuck in a horrible marriage.  I think she should have the right of remarriage.  Being the victim of spousal abuse does not give the right of remarriage.


d.  Divorce and remarriage before salvation is sinful in the eyes of God, since all pre-salvation sins are blotted out at the moment of faith in Christ, Isa 43:25, 44:22; Ps 103:12; Eph 1:7; Col 1:14.

4.  Commentators’ comments.


a.  “When Jesus said ‘I say unto you,’ He was claiming to be God; for only God can establish or alter the laws of marriage.  He declared that marriage was a permanent union that could only be broken by sexual sin.  Divorce in the New Testament is the equivalent of death in the Old Testament: It permitted the innocent party freedom to remarry.”


b.  “Only Matthew, the Gospel addressed to Jews, reports this exception.  A Jewish betrothal could only be terminated by a formal divorce. Dt 22:13–21 discusses the circumstance of a bride who held herself out to be a virgin (during her betrothal), but on the consummation of her marriage was found not to be one.  She had committed fornication because the event took place before her betrothal (if it occurred after betrothal it was adultery [Dt 22:22–27]), and the Mosaic Law imposed the death penalty on her for concealing this fact.  Jesus explained that if this situation was discovered before the marriage was consummated (i.e., while still betrothed), then her husband (‘to be’) could divorce her.  This is exactly the circumstance Mt 1:18–19 reports; for the word rendered ‘put her away’ in Mt 1:19 is the identical word rendered ‘divorce’ in the gospel records of Jesus’ teaching on divorce.  The exception, then, is found in the Jewish practice of betrothal and marriage which differs from ours (and to that of the Romans and Greeks to whom Mark and Luke were addressed), and required a bill of divorce to terminate the betrothal which was instituted by a marriage contract.  Notably, only Matthew, which is addressed to Jews, records this exception; the Gospels addressed to Gentiles do not. Dt 24:1 is nothing more than permission to break an engagement on one ground only, the grounds of fornication.”


c.  “Jesus leaves his hearers in no doubt but that marriage is meant to be for life and that contemporary Jewish discussions about when a divorce is properly carried out and when it is invalid are wide of the mark.  Such discussions proceed from a view that marriage is a human device that may easily be set aside.  But when we realize that it is God’s will for people, marriage must be seen in another light.  There is a problem with this in that the exception is not found in Mark or Luke.  Precisely opposite conclusions have been drawn from this.  It was so widely accepted that adultery was a sufficient cause for divorce that it did not need stating; it could simply be assumed, and Mark and Luke are doing just that.  In fact, among the Jews of the time divorce on the grounds of adultery was not simply permitted—it was required.  But we should be clear that Jesus is not setting up a new set of regulations and providing for all the exceptions that a law must take note of.  He is laying down in strong terms the permanent nature of the marriage tie in the face of a society where a marriage could be dissolved at any time a husband chose to write out a few lines containing the necessary formula, sign it before witnesses, and hand it to his wife.  Jesus is saying that this is no way to treat a divine ordinance.  He is not defining under what circumstances a divorce may or may not take place.”
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