John 1:1
Matthew 19:24



 is the continuative use of the postpositive conjunction DE, meaning “Now; Then.”  With this we have the temporal adverb PALIN, meaning “again” plus the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”

“Now again I say to you,”
 is the predicate nominative from the neuter singular comparative use of the adjective EUKOPOS, meaning “easier.”  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that this situation about to be described produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the predicate accusative from the feminine singular noun KAMĒLOS, meaning “for a camel.”  Then we have the preposition DIA plus the adverbial genitive of place from the neuter singular noun TRUPĒMA and the feminine singular noun HRAPHIS, meaning “through the opening, hole, or eye
 of a needle.”
  This is followed by the aorist active infinitive of the verb DIERCHOMAI, which means “to go through.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that a camel produces the action.


The infinitive is an infinitive of substantive use of the infinitive, where the infinitive functions as the subject of the verb EIMI.  The Greek thought is: to go through the eye of a needle is easier for a camel.
“it is easier for a camel to go through the eye of a needle”
 is the coordinating use of the conjunction Ē, meaning “than” after the previous use of a comparative.  This is followed by the accusative ‘subject of the infinitive’ from the masculine singular adjective PLOUSIOS, meaning “a rich man.”  Next we have the aorist active infinitive of the verb EISERCHOMAI, which means “to enter into.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that a rich man produces the action.


The infinitive is a complementary infinitive.

Finally, we have the preposition EIS plus the accusative of place from the feminine singular article and noun BASILEIA with the genitive of identity (and/or possessive genitive) from the masculine singular article and noun THEOS, meaning “into the kingdom of God.”

“than a rich man to enter into the kingdom of God.”
Mt 19:24 corrected translation
“Now again I say to you, it is easier for a camel to go through the eye of a needle than a rich man to enter into the kingdom of God.”
Mk 10:25, “It is easier for a camel to go through the eye of a needle than for a rich man to enter into the kingdom of God.”

Lk 18:25, “For it is easier for a camel to enter through the opening of a needle than for a rich man to enter the kingdom of God.”

Explanation:
1.  “Now again I say to you,”

a.  Jesus follows up an absolute, dogmatic statement of divine truth with another absolute, dogmatic statement of absolute truth.


b.  He has made the absolute statement that rich people enter the kingdom of God with difficulty, because they so often cling to their riches.  Now He reinforces that statement with an illustration of the difficulty.


c.  The plural object “you” refers to the disciples (see the previous verse, which indicates Jesus is addressing the disciples).

2.  “it is easier for a camel to go through the eye of a needle”

a.  The Lord sets up a comparison between a rich person believing in Jesus Himself (the requirement for entering the kingdom of God) and a camel going through the opening, hole, or eye of a needle.  The feminine singular noun HRAPHIS is the normal word used for a sewing needle.  The neuter singular noun TRUPĒMA is the normal word for a hole, opening, or in this context what we call the ‘eye’ of a needle.  This does not and has never referred to a small opening or door in a city gate, which a camel had to struggle to go through in order to enter the city at night.  That is a wrong assumption and explanation from the Middle Ages.


b.  The statement ‘it is easier’ is contrasted with the previous adverb ‘with difficulty’ in the previous verse.  It is actually impossible for a camel to go through the literal eye of a needle.  This illustrates how difficult it is for a rich person to stop making money their ‘god’.  It is almost impossible for rich people to give up their money-god.


c.  “Some manuscripts read χάμιλος, ‘a heavy rope, a cable,’ rather than χάμηλος, ‘camel,’ but there seems to be no doubt that ‘camel’ is correct.  ‘Cable’ is an attempt to make the proposition a little more possible (this is a Byzantine invention [6th century A.D.] of a χάμιλος ‘cable’ to be an improvement on χάμηλος).  But we should understand Jesus to be speaking of the largest animal found in Palestine in that day and the smallest opening in common use; He is referring to sheer impossibility.”

3.  “than a rich man to enter into the kingdom of God.”

a.  The comparison between the camel and the rich man is now established.  The camel isn’t going through the eye of the needle anytime soon, nor is the rich man entering into the kingdom of God.


b.  Jesus isn’t applying this to all rich people.  It is a statement of generality.  It is typically true in most cases, but not every case.  It is clearly a statement of exaggeration to make a point.  We call this ‘hyperbole’, which was a frequent technique our Lord used to make His point.  We know that He made His point with His disciples, who knew how to react to what He has just said.

4.  Commentators’ comments.


a.  “There have been attempts to understand this of a small gate called ‘the eye of the needle’ that was not meant for the passage of large animals but through which a camel might be coaxed to go; but this is surely wrong-headed.  Apart from the fact that no real evidence appears to be cited for such a gate, this supposition misses the point that Jesus is simply using humor to drive home His point.  Where the people of His day saw riches as a manifest sign of the blessing of God, He saw wealth as a hindrance to spiritual progress.  In this Gospel the kingdom of God occurs rarely (Mt 12:28); we should understand it as equivalent to ‘the kingdom of heaven,’ which is Matthew’s preferred expression.”


b.  “Since the man was trusting his riches rather than the Lord to save him, he could no more enter the kingdom than a camel (one of the largest animals used by Jews) could go through ‘the eye of a needle’ (rhaphidos, a sewing needle; not a small gate within another gate as is sometimes suggested).”


c.  “Luke’s word for ‘needle’ differs from that in Matthew and Mark, and denies the suggestion that this indicated the “needle’s eye” gate, a gate in the wall of Jerusalem that was barely large enough to admit an unburdened camel, and then only if it knelt and was shoved through the small opening.”


d.  “Verse 24 restates the idea of verse 23 in hyperbolic language.  Moreover, the camel was the largest Palestinian animal; the needle’s eye, the smallest commonly used opening.  There is no solid historical evidence to support the legend that a narrow gate in the Jerusalem wall was called the Needle’s Eye, and the manuscript support for ‘rope’ as a substitute for ‘needle’ [he should have said ‘camel’] is very weak and very late (Uncial manuscript 59 [9th-10th century], lectionary 183 [7th century?], and Armenian and Georgian versions).”


e.  “In the fifteenth century the needle’s eye was enlarged by reference to a small portal that was used by foot passengers when entering a walled city, through which a camel might pass on its knees after its load had been removed.”
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