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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the first class conditional particle EI, meaning “if (and it will).”  Next we have the nominative subject from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “your eye.”  Then we have the third person singular present active indicative from the verb SKANDALIZW, which means “to cause (someone) to sin.”


The present tense is a customary present for an action that is reasonably expected to occur.


The active voice indicates that your eye produces the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the accusative direct object from the second person singular personal pronoun SU, meaning “you.”

“And if your eye causes you to sin [and it will],”
 is the second person singular aorist active imperative of the verb EXAIREW, which means “to remove; to take out; to tear out.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that the unbeliever with the lust of the eyes problem is expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the eye.  This is followed by the additive use of the conjunction KAI, meaning “and.”  With this we have the second person singular aorist active imperative of the verb BALLW, which means “to cast; to throw.”  The morphology of the verb is the same as the previous verb.  Next we have the preposition APO plus the ablative of separation from the second person singular personal pronoun SU, meaning “from you.”  The direct object AUTOS does double duty, serving as the object for both verbs.

“tear it out and throw it from you.”
 is the predicate nominative from the neuter singular adjective KALOS, used in a comparative sense, meaning “better.”  With this we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  This is followed by the third person singular present active indicative of the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which emphasizes the fact and reality of this state of being.


The active voice indicates that the situation of having one eye produces the state of being better.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the accusative direct object from the masculine singular adjective MONOPHTHALMOS, meaning “one-eyed.”  This is followed by the preposition EIS plus the accusative of place form the feminine singular article and noun ZWĒ, meaning “into life.”  Then we have the aorist active infinitive of the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that the person with one eye will produce the action.


The infinitive is a substantival infinitive, functioning as the subject of this clause.  The meaning is “To enter into life one-eyed is better for you.”

“To enter into life one-eyed is better for you,”
 is the coordinating conjunction Ē, meaning “than,” when used after a comparative thought.  Then we have the accusative direct object from the masculine plural cardinal adjective DUO plus the noun OPHTHALMOS, meaning “two eyes.”  This is followed by the second person masculine singular accusative present active participle of the verb ECHW, which means “to have: having.”


The present tense is a descriptive present of the possible future event.


The active voice indicates that the person produces the action of having two eyes.


The participle is circumstantial.

Next we have the aorist passive infinitive from the verb BALLW, which means “to be cast; to be thrown.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The passive voice indicates that the two-eyed unbeliever receives the action.


The infinitive is a substantival infinitive, serving as the subject of this clause.

Finally, we have the preposition EIS plus the accusative of place from the feminine singular article and proper noun GEHENNA with the descriptive genitive or genitive of identity from the neuter singular article and noun PUR, meaning “into the Gehenna of fire.”

“than having two eyes, to be thrown into the Gehenna of fire.”
Mt 18:9 corrected translation
“And if your eye causes you to sin (and it will), tear it out and throw it from you.  To enter into life one-eyed is better for you, than having two eyes, to be thrown into the Gehenna of fire.”
Explanation:
1.  “And if your eye causes you to sin (and it will),”

a.  This verse is a parallel idea to the previous verse.  Instead of the hand or foot causing you to sin, the eye is used as the illustration.  The first class condition indicates that this is a definite possibility.  This is the lust of the eyes problem.


b.  We see many things in life and lust for them.  We see something and really want it to the point of being obsessed with having it.  Our focus is constantly related to things rather than God.  It becomes a subtle form of idolatry.


c.  The subject of the action is an unbeliever, because that person ends up in ‘the Gehenna of fire’, which cannot happen to a believer.  And to which disciple was this most directed?  Judas Iscariot.  Judas wanted the kingdom so badly and to be the Secretary of the Treasury in the kingdom that he was willing to betray Jesus, when he believed none of this was going to happen for him.  Judas had his eyes on power, wealth, and prestige.

2.  “tear it out and throw it from you.”

a.  The Lord’s solution is again a statement of hyperbole.  If we applied this statement literally, we would have a world full of blind people, which is certainly not what God wants.


b.  The principle is that we should take drastic action to say ‘no’ to temptation.  We should do everything possible to reject the temptation to sin and not repeat a sin, when it occurs.  We are to tear the temptation out of our soul and remove that type of sinning from our life.

3.  “To enter into life one-eyed is better for you,”

a.  The ‘life’ mentioned here again cannot refer to the normal human life we are now living, since we have already ‘entered’ into this life the day we were born.  The ‘life’ referred to is the spiritual life with its accompanying eternal life, which will be lived in the millennial kingdom of our Lord and in the eternal state.


b.  We are better off entering into the spiritual life without the prevailing trends of the sin nature, which we so faithfully indulge.  Tearing the trends of our sin nature from our behavior and casting them from us leaves us with a far better life than a life in indulging the trends and lust patterns of our sin nature.


c.  Better to enter God’s spiritual and eternal life doing what God wants, desires, and wills than living our non-spiritual human life doing everything we want.

4.  “than having two eyes, to be thrown into the Gehenna of fire.”

a.  The person having two eyes has determined not to deal with the sin problem in their life.  They intend to not eradicate the spiritual death problem by believing in Jesus and being born again into a new spiritual life.  They want to keep their sin nature with all its trends, desires, functions, etc.  They don’t want to see eternal life; they want to see, but do not see.  They see, but remain blind to the spiritual reality of salvation through faith alone in Christ alone.


b.  The result is being thrown into the Gehenna of fire, which is the same place as the eternal lake of fire, mentioned in Rev 19:20, “And then the beast was seized, and with him the false prophet, who performed miracles in his presence, by which he deceived those who received the mark of the beast and those who worshipped his image.  Although being alive, these two were thrown into the lake of fire which burns with sulfur.”  This is not Hades or any compartment of Hades, which is only a temporary residence of unbelievers until the Last Judgment.


c.  Obviously, the person producing the action in this verse and the previous verse is an unbeliever; for no believer ever sets foot in the eternal lake of fire.  The salvation of the body is salvation from the eternal lake of fire.  Notice that Jesus affirms that there is such an eternal place of judgment for those who refuse to believe in Him.  The Gehenna of fire will really exist and people will spend eternity there.  This is why Jesus demands such drastic action be taken by the unbeliever to avoid ending up there—get rid of whatever causes you to keep sinning, and the easiest way to do that is by believing in Him.

5.  Commentators’ comments.


a.  “Jesus was not suggesting that we maim our bodies, for harming our physical bodies can never change the spiritual condition of our hearts.  Rather, He was instructing us to perform ‘spiritual surgery’ on ourselves, removing anything that causes us to stumble or that causes others to stumble. “


b.  “Jesus was not teaching self-mutilation.  Doing that would not remove the source of offense, which is the heart.  Jesus was saying one must remove whatever offends.  To keep from offending, radical changes are often necessary.”


c.  “It would have been better for an opponent of Christianity [unbeliever] to die early than to add this dire sin to his catalog of punishable actions. [The passage doesn’t come close to teaching this.  The commentator is reading into the passage what he wished it said.]  His life on this earth, no matter what pleasures he may derive from his sins, will not be worth the price he will pay in eternity...”
  The rest of this statement is more incorrect interpretation.

d.  “Here the fate of those who ‘stumble’ is specified as eternal fire, a phrase which will recur in Mt 25:41, and which develops the idea of ‘destruction in hell’ found in Mt 10:28.”


e.  “Jesus repeats the thought, shifting attention from the hand or foot to the eye, a member of the body that we all tend to value very highly.  Again Jesus speaks of getting rid of the offending member; better to pluck the offending eye out and hurl it away than to retain it as an occasion for sin.  As in the preceding verse, we should not take Jesus’ words as advocating literal self-mutilation.  He is saying that His followers [unbelievers; His followers are already saved from the Gehenna of fire] should take decisive action to be rid of sin.  The rest of the verse repeats verse 8 until we come to the final expression, where the hell of fire replaces ‘the eternal fire.’  There is no essential difference.”
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