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

 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the first class conditional particle EI, meaning “if” and assuming the situation is true for the sake of argument.  Next we have the nominative subject from the feminine singular article and noun CHEIR with the possessive genitive from the second person singular personal pronoun SU, meaning “your hand.”  With this we have the coordinating conjunction Ē, meaning “or” plus the nominative subject from the masculine singular article and noun POUS with possessive genitive from the second person singular personal pronoun SU, meaning “your foot.”  This is followed by the third person singular present active indicative from the verb SKANDALIZW, which means “to cause (someone) to sin.”  The object “[you]” is implied.


The present tense is a customary present, describing an action that is reasonably expected to occur.


The active voice is a causative active voice, in which the subject (any hand or foot) causes the action of personal sinning to occur.


The indicative mood is declarative for a simple statement of fact or reality.

“Now if your hand or your foot causes [you] to sin,”
 is the second person singular aorist active imperative of the verb EKKOPTW, which means “to cut off; to cut down.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the sinning person is expected to produce the action.


The imperative mood is a command.

With this we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring back to the foot (masculine singular).  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative of the verb BALLW, which means “to throw.”  The morphology is the same as the previous verb.  The direct object “[it]” is implied, since it has already been stated and is so obvious.  Next we have the preposition APO plus the ablative of separation from the second person singular personal pronoun SU, meaning “from you.”

“cut it off and throw [it] from you;”
 is the predicate nominative from the neuter singular adjective KALOS with the third person present active indicative from the verb EIMI, meaning “it is better.”
  The positive is used for the comparative.


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the situation about to be described produces the state of being better.


The indicative mood is declarative for a simple statement of fact or reality.

With this we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  Next we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the person involved produces the action.


The infinitive mood is substantival infinitive, modifying the adjective KALOS.

Then we have the preposition EIS plus the accusative of place from the feminine singular article, used as a demonstrative pronoun, and noun ZWĒ, meaning “into that life.”  This is followed by the accusative direct object the masculine singular adjectives KULLOS and CHWLOS with the coordinating conjunction Ē, meaning “crippled or lame.”

“it is better for you to enter into that life crippled or lame,”
 is the coordinating conjunction Ē, meaning “than” when used after a preceding Ē.
  Then we have the accusative direct object from the feminine plural cardinal adjective DUO with the feminine plural noun CHEIR, the coordinating conjunction Ē and the masculine plural cardinal adjective DUO plus the noun POUS, meaning “two hands or two feet.”  This is followed by the accusative second person masculine singular present active participle of the verb ECHW, which means “to have: having.”


The present tense is a descriptive present of the hypothetical situation.


The active voice indicates that the believer produces the action of having two hands and feet.


The participle is circumstantial.

Then we have the aorist passive infinitive of the verb BALLW, which means “to be thrown; to be cast.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The passive voice indicates that the person receive the action.


The infinitive is a substantival infinitive.

Finally, we have the preposition EIS plus the accusative of place from the neuter singular article and noun PUR with the appositional article and adjective AIWNIOS, meaning “into the eternal fire.”

“than having two hands or two feet to be thrown into the eternal fire.”
Mt 18:8 corrected translation

“Now if your hand or your foot causes [you] to sin, cut it off and throw [it] from you; it is better for you to enter into that life crippled or lame, than having two hands or two feet to be thrown into the eternal fire.”
Mk 9:43, “And if [third class condition
] your hand causes you to sin, cut it off; it is better for you to enter that life crippled, than, having two hands, to go into hell, into inextinguishable fire,”

Luke does not mention this teaching.

A comparable teaching is found in the Sermon on the Mount, Mt 5:29-30, “Now if your right eye causes you to sin [and it does], tear it out and throw [it] from you; for it is better for you to lose one of your parts and not your whole body be thrown into Gehenna.  And if your right hand causes you to sin, cut it off and throw [it] from you; for it is better for you to lose one of your parts and not your whole body go into Gehenna.”
Explanation:
1.  “Now if your hand or your foot causes [you] to sin,”

a.  Jesus continues teaching the disciples with a transition to a related principle that comes out of the thought of tempting someone to sin.  This principles deals with causing oneself to sin, but could just as easily apply to causing someone else to sin, especially since the direct object of the action of the verb is not stated directly (notice the ‘[you]’ is in brackets, which indicates it is implied but not directly stated.


b.  The action is conditional (‘if’).  In fact it is a first class condition, which means that the action is really going to happen.  Here it is a hypothetical fact for the sake of argument or illustration, not for the sake of actual action.


c.  The enticement to sin comes from some physical part of the body, illustrated by the hand or foot.  In the Sermon on the Mount, Jesus used the illustration of the eye.  Some part of your body is causing you to sin.  Therefore, you are to take drastic action against it to make it stop.

2.  “cut it off and throw [it] from you;”

a.  The drastic action is now described—cut off the offending body part and throw it away.  Is this to be taken literally or hyperbolically?  Hyperbole is making a grossly exaggerated statement to illustrate the seriousness and importance of a principle.  This is hyperbole and not to be taken literally.  For example, let’s apply this to a person as though it were literal.  A man gets in a fight and kicks another.  Now we have to cut off his feet.  He still punches, so we cut off his feet.  He runs rapidly to evil, so we cut off his legs.  He hears a dirty joke, so we cut off his ears.  He looks at pornography, so we cut out his eyes.  He makes a blasphemous statement, so we cut out his tongue.  He commits fornication, so we castrate him.  And after committing a series of mental attitude sins, shall we tear out a man’s brain?  And since all men can commit all these sins, we have a whole world full of maimed, dead people.  Is that truly what God wants?  Of course not.


b.  Did Peter cut off his tongue after denying the Lord three times?  No.  He didn’t cut his tongue off and throw it from him.  Obviously, he understood these commands as hyperbole.


c.  So what’s the point?  Do everything you can to avoid sinning at all costs.  If we conduct ourselves against sinning with the seriousness of losing a real body part, then how much stronger is our fight against temptation?

3.  “it is better for you to enter into that life crippled or lame,”

a.  The Lord continues with a comparison that continues the hyperbolic illustration.


b.  First, we must define the phrase ‘that life.’  This does not refer to our human life, since we are already in it and cannot ‘enter into’ it again.  We are already in it.  The only other possible lives we have are: (1) the life in the millennial kingdom; (2) our spiritual life; (3) or our eternal life.  Since all will enter their eternal life with a perfect resurrection body, the third option cannot be correct.  We don’t have maimed resurrection bodies.  And since believers have already entered into their spiritual life at the moment of salvation, this option cannot be right.  Therefore, the Lord is talking about people entering into His millennial kingdom, and those people are unbelievers, not believers.  The Lord is talking about what an unbeliever should do to enter the kingdom—whatever he has to do to avoid the eternal lake of fire.


c.  Unbelievers can enter into the millennial kingdom only through faith in Christ.  They can enter maimed and be restored by the Lord.  What matters is the qualification for entering that life, which extends into eternity, after His thousand-year reign.  The issue is getting into that life no matter what is takes.

4.  “than having two hands or two feet to be thrown into the eternal fire.”

a.  It is better to be maimed and have the spiritual and eternal life in the kingdom of God than to not be maimed and be thrown into the eternal lake of fire.  Do whatever it takes to avoid the lake of fire.


b.  The body can be healed; the body can be restored.  A new resurrection body can be provided.  Avoid the lake of fire and enjoy your perfectly new body.  Stop causing your body to sin and stop tempting others to sin.  Avoid sin; avoid the eternal fire, because more than a foot, hand, or eye depends on it.

5.  Commentators’ comments.


a.  “Jesus was not suggesting that we maim our bodies, for harming our physical bodies can never change the spiritual condition of our hearts.  Rather, He was instructing us to perform ‘spiritual surgery’ on ourselves, removing anything that causes us to stumble or that causes others to stumble.”


b.  “Jesus was not teaching self-mutilation.  Doing that would not remove the source of offense, which is the heart.  Jesus was saying one must remove whatever offends.  To keep from offending, radical changes are often necessary.”


c.  “We should note that the cause of sinning is in imminent danger of Hell, so that individual cannot be a saved person or earlier have been saved.  Throughout this passage the word ‘hell’ is used, not ‘hades,’ so Christ was speaking of the final consequence after the final judgment [that is, the lake of fire].  God exhorts the unbeliever to maim himself, if need be, in order to safeguard himself from further sin and to enter the Kingdom of God and thus escape the terrible consequences of eternal punishment.  The maiming injunctions may be [are] a dramatic (rather than literal) device to encourage sinners to repent in fear of hell fire and to enter into eternal life.  Verses 6 and 10, which bracket these maiming injunctions, deal with ‘little ones,’ so indicate that these injunctions do not target believers who fall into sin. “


d.  “Verses 8-9 mirror the logic of Mt 5:29–30 and reuse much of the identical imagery.  There Jesus applied these hyperboles to lust.  Here He applies them to any kind of sin.  Disciples must radically reject anything that will lead them into evil.”


e.  “Jesus moves from provocation to sin to the importance of avoiding sin of any kind.  He makes the supposition that one’s hand or foot leads one into sin.  Jesus does not define how this should take place, but leaving it general covers all the ways in which one of these members of the body should occasion evil. If that takes place, He directs a drastic remedy: cut it off and throw it away.  In other words, get rid of the source of the sin.  Jesus is not, of course, counseling His followers to engage in mutilation of the body.  He is using picturesque language to make clear that He looks for a complete and thorough repudiation of evil.  He underlines His point by saying that it is better to be alive with an impaired body than to be destined for hell.  He speaks of entering life, where He means more than this earthly existence which we share with all others; the sinner obviously has already entered this life.  He is speaking about the life that really matters, the life of the world to come.  It is better to make sure of that life, even if it means some impoverishment in this life.  Better a grievous handicap than having the normal equipment and be lost eternally.  Jesus leaves His hearers in no doubt as to the seriousness of the eternal state of sinners.”
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