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

 is the particle of exclamation OUAI, which means “Woe!” plus the dative indirect object from the masculine singular article and noun KOSMOS, which means “to the world.”  Next we have the preposition APO plus the ablative of cause from the neuter plural article, used as a possessive pronoun and noun SKANADALON, meaning “because of its temptations to sin.”

“Woe to the world because of its temptations to sin!”
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the ellipsis of the verb EIMI, meaning “to be: [it is].”  Then we have the predicate nominative from the feminine singular noun ANAGKĒ, meaning “necessary; inevitable.”  Next we have the aorist active infinitive of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that temptations to sin produce the action of coming.


The infinitive is an infinitive of purpose, which is translated with the word “that.”

This is followed by the accusative subject of the infinitive from the neuter plural article and noun SKANDALON, meaning “temptations to sin.”

“For [it is] inevitable that temptations to sin come;”
 is the conjunction of contrast PLĒN, meaning “but”
 plus the particle of exclamation OUAI, meaning “woe!”  Next we have the dative indirect object from the masculine singular article and noun ANTHRWPOS, meaning “to the man.”  This is followed by the preposition DIA plus the ablative of agency from the relative pronoun HOS, meaning “through whom.”  Then we have the nominative subject from the neuter singular article and noun SKANDALON, meaning “the temptation to sin.”  Finally, we have the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present is a descriptive present of what is inevitably going to happen.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the temptation to sin) producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

“but woe to the man through whom the temptation to sin comes!”
Mt 18:7 corrected translation
“Woe to the world because of its temptations to sin!  For [it is] inevitable that temptations to sin come; but woe to the man through whom the temptation to sin comes!”
Lk 17:1, “Now He said to His disciples, ‘It is impossible that enticement to sin not come, nevertheless woe through whom it comes!’”

Explanation:
1.  “Woe to the world because of its temptations to sin!”

a.  The Lord continues His teaching of the disciples with a dire warning—the single word “Woe!”  This word is used in Greek drama to describe the impending doom of someone, the consequences of their actions being dreadful and horrible.


b.  In this case the ‘Woe’ applies to the world of mankind.  The word ‘world’ is not used in a literal sense, referring to the earth (though the eventual complete destruction of the earth will occur), but rather refers to all the unbelievers who have ever lived on the earth and have tempted others to sin.


c.  The implied fact implicit in this statement is that the people of the world tempt others to sin.  This was first demonstrated by the woman in the Garden of Eden, when she learned to do this from Satan and so tempted Adam.  People have continued to do so every day thereafter.  It is now part of our nature to tempt others to sin.


d.  The dire consequence of this life of sinful temptation of others is the lake of fire.  Nothing greater elicits this ‘Woe!’  And it is God proclaiming this ‘Woe’ as a warning to all His creatures that tempting others to sin has the most dire consequences.  This warning is a direct application to people with an indirect application to Satan, which he ignores on a daily basis.

2.  “For [it is] inevitable that temptations to sin come;”

a.  The Lord then continues with an explanation.  Temptations to sin are inevitable because we have sin natures and other people have sin natures.


b.  The sin nature enjoys tempting others and being tempted.  It is a function of our total depravity.  Therefore, because we enjoy sin and tempting others to sin, we indulge ourselves in the active function of tempting others and the passive function of being tempted.


c.  Sin is going to happen.  It cannot be avoided.  We do it because we want to and think it will be enjoyable or is justifiable or whatever other excuse we make up in order to excuse our behavior.  Others are going to cross paths with us and that interaction will sometimes lead to temptation to sin mentally, verbally, and/or overtly.  God demands that we not sin, but our sinning is said here to be ‘inevitable’.  We don’t stop ourselves, because we don’t want to stop ourselves.  We do what we want, which was the first sin of Satan and is the guiding sin principle of creature history.

3.  “but woe to the man through whom the temptation to sin comes!”

a.  Sin is inevitable, but there is a dire consequence which accompanies our desire to do what we want.  A second ‘woe’ introduces this dire consequence.  Notice that we don’t just get one dire warning, but a double dire warning.  God can’t be more serious about His warning.


b.  The warning about tempting another is individualized “to the man.”  We are individually and personally responsible for our actions.  God holds us individually accountable for our actions, whether we tempt others or allow ourselves to be tempted by them.  Here the focus and emphasis is on the person creating the temptation for another person to sin.


c.  This clause indicates without question that men are capable of tempting others to sin and will be held accountable for so doing.


d.  The ultimate ‘woe’ for the man who tempts others is the lake of fire.  So the man here is an unbeliever.  Are there consequences for the believer who tempts others to sin?  Yes, divine discipline and loss of eternal rewards—a form of disciples that lasts forever.  Tempting others to sin isn’t worth it.  The temporary pleasure of sin can’t be compared to the wonder and joy of the eternal state.


e.  Jesus is also making a very personal message indirectly to Judas Iscariot.  This warning is one of the many attempts Jesus makes to try and save Judas from his fateful course of action.

4.  Commentators’ comments.


a.  “This section speaks against those outside the Church who cause believers to stumble, and reveals that while these attacks are inevitable, the very fact that they are inevitable in no way mitigates the personal consequences for the opponent.”
  Having this apply to just unbelievers tempting believers to sin narrows the focus too much.  There is some application to believers as well.

b.  “The ‘fatalism’ of this verse is an echo of the realism of Mt 13:37–43 which accepts that temptation (Mt 13:41) will remain in the world until the final consummation.  Until then we are all vulnerable.  This is the woe of the world in general, and of every disciple, whose life will never be free of temptation.  But this fact does not remove the responsibility of those who are the cause of others’ stumbling—for them there is a further woe.  This paradox of individual responsibility within a world governed by ‘necessity’ will be graphically illustrated in the case of Judas Iscariot.”


c.  “This verse recognizes the inevitability of seduction in a fallen world, but at the same time affirms the accountability of all offenders.  Since the fall all inherit a sinful nature, making sin inevitable in their lives, but all people freely choose to go along with that nature.  God in Christ offers a way out of this otherwise hopeless situation, so that those who reject Jesus have only themselves to blame.  They cannot escape everlasting punishment.  ‘The man’ of verse 7b is probably generic, but Matthew’s original audience must surely have thought of Judas in particular, especially after they read the very similar remarks of Mt 26:24.  The reference to ‘the world’ shows that temptations to sin come from outside as well as inside the community of professing believers.”


d.  “This passage is found only in this Gospel.  Woe is to be understood as an expression of regret and compassion; Jesus is not exulting in the punishment that must come, but making it clear that punishment will come (woe is a verdict as well as an expression of sorrow).  The person who leads others to sin is storing up grievous trouble for himself.  The world here denotes earth’s people, those who sin and those who lead them to sin; unhappiness is inevitable for both.  The sinner is in trouble because of the evil he does, and the person who leads another into sin is in a worse position.  The world being what it is and people being what they are, it is inevitable that the things that lead to sin will make their appearance.  But that they are certain to come does not excuse the person who brings them about.  A second woe brings out the certainty of that person’s unhappiness in due course.  There is more to evil than the wrong deeds of the sinner.”


e.  “All the men in the world who remain outside the kingdom are sentenced to ‘woe’, and this sentence will be duly carried out. Since the world is what it is, it cannot let believers alone.  The world will always set deathtraps for them and bait them in all sorts of ways, and some believers will be caught.  In the world each man shall receive his woe according to the spiritual damage he does or tries to do.”
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