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Matthew 18:18



 is the asseverative particle AMĒN, meaning ‘Truly’, “always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the apostles/disciples.

“Truly I say to you,”
 is the accusative direct object from the neuter plural relative pronoun HOSOS plus the indefinite particle EAN, meaning “whatever.”  Then we have the second person plural aorist active subjunctive from the verb DEW, which means “to bind; to tie” containing the idea that the binding equals forbidding something.


The aorist tense is a constative/futuristic aorist, which views the entire future potential action in its entirety.


The active voice indicates that Christian leaders = the disciples (‘you’ plural) produce the action.


The subjunctive mood, used with the indefinite particle EAN, indicates a potential situation.  This can be translated by use of the English auxiliary verb “might.”

Next we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  This is followed by the third person singular future deponent middle indicative from the verb EIMI with the nominative neuter plural perfect passive participle of the verb DEW, which means “to bind; to tie.”  This is a future/perfect periphrastic construction.


The future tense is a predictive future, which affirms what will take place.  The perfect tense is a consummative perfect, which emphasizes a past, completed action.  This can be translated by use of the English auxiliary verb “have.”


The deponent middle functions like an active voice, but the passive voice in the participle indicates that whatever you might bind on earth receives the action of being bound.


The indicative mood is declarative for a simple statement of fact or reality.  The participle is circumstantial.

Next we have the preposition EN plus the locative of place from the masculine singular noun OURANOS, meaning “in heaven.”  Notice the singular!  Matthew uses the singular when he intends to say one heaven and the plural when he intends to mention ‘the heavens’.

“whatever you might bind on earth will have been bound in heaven;”
 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter plural relative pronoun HOSOS plus the indefinite particle EAN, meaning “whatever.”  Then we have the second person plural aorist active subjunctive from the verb LUW, which means “to loose; to untie” containing the idea that the loosing equals permitting something.


The aorist tense is a constative/futuristic aorist, which views the entire future potential action in its entirety.


The active voice indicates that Christian leaders = the disciples (‘you’ plural) produce the action.


The subjunctive mood, used with the indefinite particle EAN, indicates a potential situation.  This can be translated by use of the English auxiliary verb “might.”

Next we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  This is followed by the third person singular future deponent middle indicative from the verb EIMI with the nominative neuter plural perfect passive participle of the verb LUW, which means “to loose; to untie.”  This is a future/perfect periphrastic construction.  The morphology is the same as previously.  Finally, we have the preposition EN plus the locative of place from the masculine singular noun OURANOS, meaning “in heaven.”

“and whatever you loose on earth will have been loosed in heaven.”
Mt 18:18 corrected translation
“Truly I say to you, whatever you might bind on earth will have been bound in heaven; and whatever you loose on earth will have been loosed in heaven.”
Mt 16:19, “I will give to you the keys of the kingdom of the heavens; and whatever you forbid on earth will have been forbidden in the heavens, and whatever you permit on earth will have been permitted in heaven.’”

Explanation:
1.  “Truly I say to you,”

a.  The Lord continues His instruction of the disciples with another guarantee of absolute truth.


b.  What Jesus is about to say will become an established law and fact.  And He is guaranteeing this with on oath based on none other than Himself.  Thus what He about to say is a divine promise that cannot change and will not be broken.

2.  “whatever you might bind [forbid] on earth will have been bound [forbidden] in heaven;”

a.  “The Aramaic words used for binding and loosing are academic language for the decision of the rabbis as to what was to be regarded as forbidden or permitted.”
  Therefore, whatever the disciples/apostles forbid to believers on earth will have also been forbidden to believers in heaven.

b.  The word ‘whatever’ refers to rules, regulations, expected conduct or anything that the apostles considered wrongdoing, irreligious, or activities outside the will of God.


c.  The word “you” is plural and refers to all the apostles, who will become the authoritative leaders of the Church.  Jesus was not addressing a crowd of believers, but those who would have authority over all the local churches.  They would be the ones who would set the standards for behavior that would arise that would somehow compromise the word of God or will of God.  For example, no one could foresee what Ananias and Sapphira would do.  But what they did was forbidden on earth and immediately dwelt with by the Supreme Court of Heaven.


d.  Even today there are probably new ways of sinning that didn’t exist two thousand years ago, even though Solomon said there is nothing new under the sun.  (I thought of using drunk driving as an example, but then realized some drunk Roman officer could kill someone with his chariot.)

3.  “and whatever you loose [permit] on earth will have been loosed [permitted] in heaven.”

a.  The Lord continues by turning the coin over and looking at the other side.  Whatever the leaders of the Church permit on earth will have been permitted in heaven.  This relates directly to the divine decree and omniscience of God, who knows the end from the beginning and has always known all the activities and behaviors the apostles might permit under God’s plan of grace.  This promise is directly related to permitting all the legalistic, manmade rules and regulations of the scribes and Pharisees.


b.  No longer would sacrifices for sin have to be made.  No longer would washing before eating be mandatory.  No longer would special feast/festival days be required.  No longer would Sabbath observance/restrictions be required.  If we want to observe Sunday and special instead of Saturday, then it is permitted.  If we want to celebrate the birth, death, and resurrection of our Lord, it is permitted on earth as it is in heaven.


c.  Notice Matthew’s use of the singular noun OURANOS = heaven.  Matthew clearly knew the difference between the singular and plural, and used them purposefully in the phrases “in the heavens” and “in heaven.”  He meant what he wrote, and we have no right to treat ‘in the heavens’ as a singular, when it is clearly a plural noun.

4.  Commentators’ comments.


a.  “Whatever we loose (permit) in the assembly must first have been permitted by God.”


b.  “Peter’s legislative authority is here vested in the disciple group as a whole.  The basis of the church’s appeal to the sinner in verse 17 was their united conviction of what was right or wrong conduct for a disciple; this verse assures them that they have a right to such a conviction, and that therefore their refusal to allow the brother’s sin to pass without rebuke carries the prior endorsement of heaven.”


c.  “In this context Jesus is almost certainly referring to the procedures of verses 15–17 involving the withholding or bestowing of forgiveness and fellowship.  As in Mt 16:19, ‘binding’ and ‘loosing’ are more likely parallel to Jn 20:23 than to the rabbinic maxims on permitting or prohibiting certain behavior.”
  The phrase “more likely” indicates this commentator’s theory or conjecture rather than a dogmatic explanation of the verse.

d.  “As we observed in Mt 16:19, the probability is that we should understand the ‘binding’ and ‘loosing’ as declaring forbidden or permitted.  That would certainly fit this context, where the church in the last resort has to say whether what the offender has done is forbidden to the Christian or whether it is permitted.  To the church as a whole is committed the responsibility of declaring what conduct is forbidden to the believer and what is permitted.”
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