John 1:1
Matthew 18:17



 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the third class conditional particle EAN, meaning “if” and it may or may not happen.  This is followed by the third person singular aorist active subjunctive from the verb PARAKOUW, which means “to refuse to listen to.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the offending believer produces the action.


The subjunctive mood is a potential subjunctive.

Next we have the genitive direct object (verbs of hearing take their objects in the genitive case) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”

“Now if he refuses to listen to them,”
 is the second person singular aorist active imperative of the verb EIPON, which means “to say, speak; tell.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the offended believer produces the action.


The imperative mood is a command.

Then we have the dative indirect object from the feminine singular article and noun EKKLĒSIA, which means “to the assembly.”

“speak to the assembly;”
 is the continuative use of the postpositive conjunction DE, meaning “then” plus the third class conditional particle EAN, meaning “if” and it may or may not happen.  This is followed by the ascensive/adverbial use of the conjunction KAI, meaning “even.”  Then we have the genitive direct object from the feminine singular article and noun EKKLĒSIA, meaning “the assembly.”  Next we have the third person singular aorist active subjunctive from the verb PARAKOUW, which means “to refuse to listen to.”  The morphology is the same as in its previous use above.

“then if he refuses to listen even to the assembly,”
 is the third person singular present active imperative from the verb EIMI, which means “to be: ‘let it be’ or ‘he must be’.”


The present tense is a descriptive and customary present of what is reasonably expected to occur.


The active voice indicates that the whole assembly is expected to produce the action.


The imperative mood is a command.

Next we have the dative direct object from the second person singular personal pronoun SU, meaning “to you.”  This applies to the individual who has been offended or sinned against.  This is followed by the comparative use of the conjunction HWSPER, meaning “as.”  Then we have the predicate nominative from the masculine singular article and adjective ETHNIKOS with the additive use of the conjunction KAI plus the article and noun TELWNĒS, meaning “the Gentile and the tax-collector.”

“he must be to you as the Gentile and the tax-collector.”
Mt 18:17 corrected translation
“Now if he refuses to listen to them, speak to the assembly; then if he refuses to listen even to the assembly, he must be to you as the Gentile and the tax-collector.”
Explanation:
1.  “Now if he refuses to listen to them,”

a.  Jesus continues this parable/illustration with the further consequences, if the offending believer is unwilling to listen to the advice of the offending believer and his witnesses.


b.  The verb PARAKOUW means the adamant refusal to listen to anything the offended believer and his supporting witnesses have to say.  The offending believer is in complete denial of any wrongdoing on his part regardless of the evidence presented against him.


c.  The offending believer not only denies his wrongdoing, but refuses to believe the evidence of his wrongdoing presented against him.  He is like a murderer or thief caught in the act of committing the crime, who insists he didn’t commit the crime.  This offending believer doesn’t want to hear, refuses to hear, and completely denies any wrongdoing.  Proof and evidence against him has no bearing on his thinking or attitude.  No amount of evidence against him is going to cause him to change his mind.

2.  “speak to the assembly;”

a.  The offended believer has no choice now, but to take the matter before the entire assembly of believers.  The word EKKLĒSIA refers to an assembly of persons (people of a town or village; Jews in their synagogue; or Christians in a church.  Since the ‘Church’ was not yet established by the Lord Jesus Christ sending the Holy Spirit on Pentecost, the translation ‘church’ is inappropriate here.


b.  In this context the assembly would be the assembly of Jewish leaders in a local synagogue.  The offended believer brings the matter before the synagogue judges (usually 3-5 men, depending on the size of that synagogue) along with his witnesses and the offending believer.  The whole matter is then presented before the synagogue ‘court’, including all the statements by the accused, the defendant and the supporting witnesses.  This is now a religious trial, not a government trial.

3.  “then if he refuses to listen even to the assembly,”

a.  The implication of this statement is that the offending believer is found guilty as charged, and the assembly court has recommended the offending believer acknowledge his wrongdoing publicly and ask for forgiveness.


b.  The offending believer refuses to listen to the recommendation and judgment of the assembly judges.  His refusal has gone from rejecting the believer he wronged, to rejecting a few believers, who have tried to help him, and now rejecting the religious judges of the assembly of believers.  He has had three chances to correct himself and be forgiven, and has adamantly refused to change his mind and attitude.  His rejection of the religious assembly is tantamount to his rejection of the authority of God.

4.  “he must be to you as the Gentile and the tax-collector.”

a.  The final result is the excommunication of the offending believer.  He is no longer welcome in the religious assembly and is to have no social life or any sort with any of the other believers in that assembly.


b.  To be treated as a Gentile and tax-collector meant complete religious, social, political, financial, and business disassociation.  The believers were to no longer have any association with this man of any kind.  He was to be completely and totally ostracized in every facet of life.


c.  The purpose of shutting this person out all societal contact is to force his change of mind and recovery.  He is to continue to be ostracized until he hurts so much, he can’t live with the conditions and must admit his wrongdoing.  It is church discipline in it harshest form.

5.  Commentators’ comments.


a.  “Remember, our goal is not the winning of a case but the winning of a brother.  Our Lord’s disciples were raised in the Jewish synagogue, so they were familiar with congregational discipline.  What started as a private problem between two people is now out in the open for the whole church to see.  If by the time the matter comes to the whole church, the offender has not yet changed his mind, then he must be disciplined.  He cannot be treated as a spiritual brother; for he has forfeited that position.  He can only be treated as one outside the church, not hated, but not held in close fellowship.”


b.  “One who refuses to acknowledge his sin is then to be treated as an outsider.”


c.  “If the ‘sinner’ refuses to accept the authority of the church, he is to be disciplined by expulsion.”


d.  “Finally, if necessary, the disciple may inform the congregation of discipline.  But still the object is that the offender should listen; i.e. this is the ultimate level of persuasion to lead to repentance.  The church meets not to adjudicate a dispute, but for a pastoral appeal.  If the appeal fails, this verse says nothing about excommunication or other disciplinary action by the church [it is not necessary to state, every Jew knew the consequence was excommunication from the assembly], but prescribes the attitude you (singular) should then take to the impenitent offender.  A Gentile and a tax collector were proverbially people from whom a good Jew kept his distance. Jesus used the expression metaphorically for someone to be avoided (‘ostracized’).  There can be no real fellowship with someone who has so blatantly set himself against the united judgment of his fellow-disciples.”


e.  “If step two fails, step three requires a person to bring the complaint before the ‘church.’  Applications should major on flexibility and sensitivity.  The main point is that the grievance is made more public.  Ultimately, if the sinner remains recalcitrant, the entire church community must in some sense be made aware of the offense, so that the rebellious individual has nowhere to hide.  If even this procedure fails to bring repentance, then as a last resort Jesus commands the entire community to dissociate itself from the individual.  Yet even this drastic action remains rehabilitative rather than retributive in design.  This dissociation has come to be called ‘excommunication’.  To treat a person as a ‘pagan or a tax collector’ means to treat him or her as unredeemed and outside the Christian community.  Such treatment resembles the Old Testament practice of cutting someone off from the assembly of Israel (Gen 17:14; Ex 12:15, 19; 30:33, 38).  And if 2 Cor 2:5–11 forms the sequel to 1 Cor 5:1–5, then we may have at least one specific illustration within Scripture itself of how excommunication led to repentance and restoration.”


f.  “In the event of continuing obstinacy they are to tell it to the church [assembly].  The term is used often in the Greek Old Testament, where it is used for the people of God, assembled or not assembled.  It can mean any group of people.  This appears to be another attempt to win the offender over.  Jesus envisages the brother who initiated the process as telling the local church [assembly] as a whole what had happened.  Jesus goes on to what is to be done if he does not heed the church [assembly].  The implication is that the church will try to bring him to his senses.  When the offender sees that the whole group of believers opposes his behavior, surely he will repent?  But the possibility remains that he will not.  In that case he has cut himself off from the group of people who have shunned the kind of conduct that he has followed and from which he refuses to depart.  The person has done what he should not have done.  He has remained obstinate against the pleadings of a brother, of two or three brothers, and now of the church as a whole.  He has taken the role of the pagan and the tax collector.  Both these expressions stand for people outside the people of God, people who have sinned and not repented, and that is the position of the sinning brother.  He has made his choice, and the brother sinned against must respect his decision.  It is usually said that the passage speaks of excommunication from the church, but that is not what the text says; to you is very personal.  Whatever be the case regarding the church, to the brother against whom he has sinned he is as an outsider.”


g.  “The passage mentions only the brother originally sinned against (‘you’), but certainly what applies to him applies to all the rest, even as they finally act jointly, and the brother acts only in accordance with the verdict of his other brethren.  Expulsion is the last warning to strike the obdurate conscience.  He who laughs at this, laughs at his own doom.  The local congregation is thus the final court of appeal, not: the pope, a bishop, a church board, or a synod of clerics.  All these go beyond the word of Christ and the teachings of the apostles.”
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