John 1:1
Matthew 18:15



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the third person singular aorist active subjunctive from the verb HAMARTANW, which means “to sin.”


The aorist tense is a constative aorist, which views the action in its entirety as a hypothetical fact.


The active voice indicates that your brother produces the action.


The subjunctive mood is a potential subjunctive.

The phrase EIS SE is a 5th century (and beyond) scribal addition to the text for clarity.  “It is possible that the words are an early interpolation into the original text.  On the other hand, it is also possible to regard their omission as deliberate (in order to render the passage applicable to sin in general).”
  Next we have the nominative subject from the masculine singular article and noun ADELPHOS with the possessive genitive from the second person singular personal pronoun SU, meaning “your brother.”
“Now if your brother sins,”
 is the second person singular present active imperative of the verb HUPAGW, which means “to go.”


The present tense is a customary present for what is normally expected to occur at the time the sin occurs.


The active voice indicates that the offended believer is expected to produce the action.


The imperative mood is a command.

With this we have the second person singular aorist active imperative of the verb ELEGCHW, which means “to reprove, correct, to show someone their fault.”


The aorist tense is a constative aorist, which views the action its entirety.


The active voice indicates that the offended believer produces the action.


The imperative mood is a command.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” referring to the offending person.  This is followed by the preposition METAXU plus the ablative of separation from the second person singular personal pronoun SU plus the additive use of the conjunction KAI and the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “between you and him.”  Then we have the genitive masculine singular from the adjective MONOS, meaning “only, alone.”

We have to add the phrase “[and do it],” so the prepositional phrase “between you and him alone” does not seem to modify the word fault instead of the verb ‘show’.  The showing is be done alone, that is, in private.  The point is not that you are showing him only this fault.  The same idea is accomplished if you give a different word order, “Go, show him, between you and him alone, his fault.”
“go, show him his fault [and do it] between you and him alone.”
 is the third class conditional particle EAN, meaning “If,” followed by the genitive object (verbs of hearing take their direct object in the genitive case) from the second person singular personal pronoun SU, meaning “you.”  Then we have the third person singular aorist active subjunctive from the verb AKOUW, which means “to hear; to listen to.”


The aorist tense is a constative aorist, which views the action in its entirety as a hypothetical fact.


The active voice indicates that your brother produces the action.


The subjunctive mood is a potential subjunctive.

“If he listens to you,”
 is the second person singular aorist active indicative of the verb KERDAINW, which means “to gain: you have gained.”


The culminative aorist views the action in its entirety with emphasis on its conclusion.  It is translated by use of the English auxiliary verb “have.”


The active voice indicates that the offended believer has produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Finally, we have the accusative direct object from the masculine singular article and noun ADELPHOS with the possessive genitive from the second person singular personal pronoun SU, meaning “your brother.”

“you have gained your brother;”
Mt 18:15 corrected translation
“Now if your brother sins, go, show him his fault [and do it] between you and him alone.  If he listens to you, you have gained your brother;”
Explanation:
1.  “Now if your brother sins,”

a.  Jesus transitions to a new topic in His teaching of the disciples.  This issue involves how a believer is to deal with another believer, who has sinned against him.  For the sake of clarity I call them the offending believer and the offended believer.  The offending believer is the one committing the sin, and the offended believer is the believer who is sinned against.


b.  The ‘if’ clause is a third class conditional clause, which means that this is probable, but doesn’t have to happen.  The volition of the offending believer is involved.  He commits the sin because he wants to.  He is not innocent in the matter.


c.  The word ‘brother’ suggests that we are talking about a situation among believers rather than a situation between two Jews.  This is not a racial thing; it is a personal thing.  The personal nature of the relationship is brought out by the word “your.”


d.  The nature of the actual sin is not mentioned, because this is a generic example rather than a specific example.  If Jesus were to use a specific example, someone would take His words to imply that other sins not mentioned do not apply, when, in fact, all types of sins against someone else apply.

2.  “go, show him his fault [and do it] between you and him alone.”

a.  The Lord then directs the offended believer to take action.  He must go to the other believer who has offended him.  It is possible that the offending believer does not realize that he has offended the other believer.  Thus the offended believer is responsible for initiating the reconciliation between the two of them.


b.  Having gone to the other believer, the offended believer is expected to explain, describe, detail, etc. the nature of the offense (‘his fault’), that is, whatever the offending believer did that was wrong.


c.  In addition, the offended believer is to do this in private.  He is to show him his fault while the two of them are alone.  In Greek grammar, prepositional phrases normally modify verbs rather than nouns.  In this case the phrase “between you and him alone” modifies the verb “to show.”  It does not modify the word “fault.”  The idea then is “show him between you and him alone” rather than “his fault between you and him.”  Because our English grammar does not express the Greek grammar precisely, we have to add the explanatory phrase “and do it” to describe the action of the verb being modified by the prepositional phrase: ‘show him and do it in private’.


d.  The Lord’s point is that the offended believer is to take the offending believer aside privately and explain to him his offending action or words.  The offended believer is responsible for trying to reconcile the fellow-believer privately.  This is designed to protect the honor, virtue, and integrity of the offending believer, who may not realize his offense and may not have intentionally meant to wrong his fellow-believer.

3.  “If he listens to you,”

a.  The Lord continues with another third class condition, indicating that this may or may not happen.  The offending believer may or may not listen to the offended believer.  Volition is the issue.


b.  One of two things is going to happen.  The offending believer is going to listen to the offended believer and apologize, in which case, this case is closed.  Or the offending believer is not going to listen to the offended believer, in which case it is not closed and further action is required on the part of the offended believer.

4.  “you have gained your brother;”

a.  The Lord concludes this hypothetical with the possibility of positive action on the part of the offending believer.  He listens to the offended believer, apologizes, and the two are reconciled.


b.  The result is that the offended believer has gained the other believer as a brother, a friend, etc.  They are once again in fellowship with each other.  This is how the Lord deals with us, when we sin against Him.  God makes us aware of our fault.  We listen to Him, acknowledge our wrongdoing, and regain our fellowship with Him.  The same is true, when sin happens between two believers.


c.  Thus we have an example from our Lord of exactly what He expects us to do when someone offends us and when we offend someone else and they come to us for reconciliation.

5.  Commentators’ comments.


a.  “There are times when, deliberately or unconsciously, we offend others and hurt them.  Even the Old Testament Law recognized ‘sins of ignorance’ (Num 15:22).  What should we do when another Christian has sinned against us or caused us to stumble?  Keep the matter private.  Approach the person who sinned and speak with him alone.  It is possible that he does not even realize what he has done.  Or, even if he did it deliberately, our own attitude of submission and love will help him to repent and apologize.  Above all else, go to him with the idea of winning your brother, not winning an argument.  It is possible to win the argument and lose your brother.”


b.  “When a brother sins against another, the two of them should discuss the matter.  If the matter can be settled at that level, there is no need for it to go any further.”


c.  “Jesus detailed for all time the steps which a Christian should take to remedy strained relations with a fellow-believer:  the Christian who considers himself sinned against should go privately to the one whom he feels has offended him.”


d.  “The disciple is not to ignore a fault he sees [this gives the impression that the fault is not against the believer seeing, but that he sees some sin not against him, which is not the thrust of the passage.  The verb ‘experiences’ is better than ‘sees’.] in his fellow-disciple, but to confront him with it, with the hope that he will repent, and so will be gained.  It is exercised, if possible, between you and him alone.  Only if that fails is a wider ‘exposure’ needed.”


e.  “The case Jesus presents involves an individual believer who has been wronged by another Christian (‘brother’). ‘Against you’ is missing in a few important early manuscripts (א, B, f1).  The illustration here is personal. The offended believer has the responsibility to convince (‘show him his fault’) the other person privately.  Ideally, the two individuals should resolve the problem without involving anyone else.  Gal 6:1 offers a good commentary on the spirit of and rationale for such correction.  ‘Listens’ means responds properly.  Hopefully, following Jesus’ guidelines will win over Christian brothers or sisters before anyone else ever has to know about the problem (Jam 5:19–20).”


f.  “Jesus moves from the brother who offends to the brother who is sinned against.  Again He raises the topic with a hypothetical if; Jesus gives no indication of the probability of this occurring.  ‘Go’ means taking the initiative; the person in the clear [offended believer] is not to wait for the sinner to come to him.  Jesus seems to be saying that the first thing the believer should do is try to get the offender to see his sin for what it is.  Jesus specifies that this should be done ‘between you and him alone.’  There should be no attempt to bring all this out into the open.  It is a matter between the offender, the offended, and God, and if the sinner can be persuaded to repent and seek forgiveness, the whole affair is over. ‘If he listens to you, you have won your brother.’  The brotherly relationship was disrupted by the sin; now it is restored.  Instead of a lost brother there is a restored brotherhood.”
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