John 1:1
Matthew 17:25



 is the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

With this we have the affirmative particle NAI, which means “Yes.”

“He said, ‘Yes.’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the accusative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  It can be translated “after coming.”

Next we have the preposition EIS plus the accusative of place from the feminine singular article and noun OIKIA, meaning “into the house.”  This is followed by the third person singular aorist active indicative from the verb PROPHTHANW, which means “to speak first to.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Peter.  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“And after coming into the house, Jesus spoke to him first, saying,”
 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What?”  Next we have the dative direct object from the second person singular personal pronoun SU, meaning “you.”  This is followed by the third person singular present active indicative from the verb DOKEW, which means “to think.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Peter is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the vocative masculine singular from the proper noun SIMWN, meaning “Simon.”

“‘What do you think, Simon?”
 is the nominative subject from the masculine plural article and noun BASILEIS plus the genitive of identity from the feminine singular article and noun GĒ, meaning “the kings of the earth.”  Next we have the preposition APO plus the ablative source/origin from the interrogative pronoun TIS, meaning “From whom?”  Then we have the third person plural present active indicative from the verb LAMBANW, which means “to receive; to collect.”


The present tense is a customary present of what normally or typically occurs.


The active voice indicates that the kings of the earth produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the accusative direct object from the neuter plural noun TELOS, meaning “a tax; a toll-tax; a customs duty.”  With this we have the coordinating conjunction Ē, meaning “or” plus the accusative direct object from the masculine singular noun KĒNSOS, meaning “tax; poll-tax.”  Then we have the preposition APO plus the ablative of source from the masculine plural article and noun HUIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “from their sons.”  Next we have the coordinating conjunction Ē, meaning “or” plus the preposition APO plus the ablative of source from the masculine plural article and adjective ALLOTRIOS, meaning “from strangers.”

“From whom do the kings of the earth collect a customs-duty or poll-tax, from their sons or from strangers?’”
Mt 17:25 corrected translation
“He said, ‘Yes.’  And after coming into the house, Jesus spoke to him first, saying, ‘What do you think, Simon?  From whom do the kings of the earth collect a customs-duty or poll-tax, from their sons or from strangers?’”
Explanation:
1.  “He said, ‘Yes.’”

a.  Matthew continues the story of payment of the temple tax by noting Peter’s answer to the tax collector.


b.  Peter replied with a simple “Yes” with no further explanation or justification.  Peter simply acknowledges that Jesus complies with the Jewish Law (as stated in Ex 30:13 and 38:25f.).

2.  “And after coming into the house, Jesus spoke to him first, saying,”

a.  Peter was outside the house (we don’t know whose house this was; it could have been Jesus’ house in Capernaum or Peter’s), when the tax collector asked his question.  Peter answers and then goes into the house.


b.  Jesus is inside the house and speaks to Peter first after the disciples file into the house.  The word ‘first’ indicates that Jesus said nothing to the others entering the house, but seems to have waited for all to come in before addressing Peter first.  The word ‘first’ also indicates that Jesus didn’t discuss this situation with anyone else, but waited to talk to Peter, who may have been the only person confronted by the tax collector.  Furthermore, by initiating this conversion, the Lord proves that He knew what Peter was being asked by a tax collector outside the house before Peter ever entered the house—thus demonstrating His omniscience.  As Lenski says, “Peter must have been surprised to learn that Jesus knew about the conversation on the street.”


c.  Jesus doesn’t ask His collective disciples for their opinion on this possible controversial situation as He has done in the past, but only addresses one disciple—the person whom Jesus expects to lead the group in the future.  By singling this story out and singling out Peter, Matthew is showing us the step-by-step procedures that led to Peter being the leader of the apostles after Pentecost.

3.  “‘What do you think, Simon?”

a.  Jesus asks for Simon’s opinion.  Jesus wants Peter’s considered opinion.  He wants Simon to think before he answers.  There is a right answer and Peter needs to think and not give an impetuous answer.


b.  The Lord addresses Peter by His common Jewish name, Simon.  In all the gospel accounts Jesus only addresses Simon once as ‘Peter’.  Jesus typically addresses Peter by His Jewish name Simon.


c.  Paying this tax was a strictly Jewish issue, since Gentiles, Samaritans, proselytes, foreigners, and women were not required to pay it.  So Jesus focuses Peter’s attention on his Jewishness related to this issue.  It is like Jesus saying, ‘You are a Jew and this is a Jewish issue for Jewish males only.  So this really applies to you.’

4.  “From whom do the kings of the earth collect a customs-duty or poll-tax, from their sons or from strangers?’”

a.  Then Jesus asks the question that He wants Peter to ponder.  ‘Who do kings collect various kinds of taxes from?  Do they collect them from their own sons or from those outside their family?  The obvious answer, which Peter will give, is that kings collect taxes from those outside their own family.  They don’t collect taxes from their own sons.


b.  The mention of two different kinds of taxes are for illustration purposes only.  The customs-duty was the kind of taxes collected for the upkeep of roads, bridges, etc. and was the tax Matthew used to collect.  The poll-tax was like our income tax and paid for the upkeep of the government—payment of the Roman army and other government expenses.  These taxes were obviously collected by the rulers of the earth and were a common practice then, as they are now.


c.  The hidden implication in this question is directly related to the person of our Lord Jesus Christ.  As the Messiah He is also considered to be the King of the Jews.  As the King of the Jews, He is one of the ‘kings of the earth’.  His family, that is, His relatives are His ‘brothers’—all those who believe in Him, especially His disciples.  So the hidden question becomes: ‘Should Jesus as a king be exempt from paying these taxes, and should his relatives (brothers) also be exempt?’  An even more hidden question is: ‘Should the King of the Jews be collecting taxes from those who are not His relatives?’  This will be answered in the millennial reign of Jesus, when everyone will bring tribute to the King in Jerusalem.

5.  Commentators’ comments.


a.  “Jesus embarked on a discussion which revealed that He knew what was on Peter’s mind.  In so doing He revealed His divine omniscience, and the Jews’ petty doubts paled into insignificance!”


b.  “Perhaps Jesus had heard the question and answer outside; at any rate He knew a question had been raised in Peter’s mind.  His analogy does not equate the temple tax with the toll or tribute exacted by an imperial power, but simply explores the basis of any taxation.  No ruler taxes his own family.”


c.  “Peter agreed that Jesus did pay the didrachma.  It would be expected that the apostle would proceed to take the matter up with Jesus, but when he came into the house to which they were going Jesus took the initiative.  He asked Peter’s opinion and addressed a question to him.  He went on to ask whether in Peter’s judgment earth’s kings get their taxes from their sons or those outside their families.  Jesus speaks of their sons, which draws attention to the male members of the royal households (and would probably include all in those households): the contrast is not between citizens and foreigners, but between those of the royal household and those outside.  Kings regularly tax their citizens, not their families.  Jesus speaks of different kinds of taxes, but he does not seem to be defining narrowly two kinds of taxes; He is using the words to refer to taxes in general.”
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