John 1:1
Matthew 17:24



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the genitive absolute construction, which includes the genitive masculine plural aorist active participle of the verb ERCHOMAI, meaning “to come” plus the genitive third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus and the disciples produced the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  It can be translated “after they came.”

Next we have the preposition EIS plus the accusative of place from the feminine singular proper noun KAPHARNAOUM, meaning “into Capernaum.”

“Now after they came into Capernaum,”
 is the third person plural aorist active indicative from the verb PROSERCHOMAI, which means “to come before; to come in front of; to approach.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two-drachma tax collectors produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the nominative subject from the masculine plural articular present active participle of the verb LAMBANW, which means “to take; to collect.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The present tense is a descriptive and customary present, describing a normal or typical action that is a current ongoing practice.


The active voice indicates that certain men produce the action of collect this tax.


The participle is substantival, functioning as a noun.

With this we have the accusative direct object from the neuter plural article and noun DIDRACHMON, meaning “two-drachma tax.”  Then we have the dative of direct object from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two-drachma tax collectors produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

“those who collect the two-drachma tax approached Peter and said,”
 is the nominative subject from the masculine singular article and noun DIDASKALOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your teacher.”  Next we have the negative OU, meaning “not” plus the third person singular present active indicative from the verb TELEW, which means “to pay.”


The present tense is a customary present, which describes an action that is reasonably expected to occur.


The active voice indicates that Jesus is expected to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.  With the negative OU, an affirmative answer is expected.

Finally, we have the accusative direct object from the neuter plural article and noun DIDRACHMON, meaning “the two-drachma tax.”

“‘Does your teacher not pay the two-drachma tax?’”
Mt 17:24 corrected translation
“Now after they came into Capernaum, those who collect the two-drachma tax approached Peter and said, ‘Does your teacher not pay the two-drachma tax?’”
Mark and Luke are silent on this episode.

Explanation:
1.  “Now after they came into Capernaum,”

a. Matthew moves the narrative along to the next significant event in the life of our Lord during His first advent.  The subject ‘they’ includes Jesus and His twelve disciples.  Matthew doesn’t tell us from where they came, but the logical assumption or deduction from the previous narrative is that they returned from the territory of Caesarea-Philippi, where Jesus was transfigured and healed the demon-possessed boy with epilepsy.


b.  The group now returns to the home base of operations, Capernaum.  The threat from Herod Antipas has not diminished, but thinking or knowing that Jesus has been out of his territory, Antipas’ spies have probably relaxed their search for Jesus in Galilee.  The Lord will not spend a long time in Capernaum; for He is headed for Jerusalem and the Passover, where He knows He will bear the sins of the world and be judged as our substitute.

2.  “those who collect the two-drachma tax approached Peter and said,”

a.  Upon arrival back in Capernaum the Jews who collected the temple tax from every Jew approached Peter and asked a question.  All Jews were required to support the upkeep of the temple in Jerusalem by paying an annual tax equivalent to two day’s wages.  This was paid by a coin that came to be known as the ‘double drachma’ or ‘two-drachma coin’.  A drachma was a coin worth one’s day wage.


b.  “The double drachma or two-drachma coin was a monetary unit of the Aegean, Corinthian, Persian, and Italian coinage system; a coin worth two Attic drachmas, but no longer in circulation in NT times; it was about equal to a half shekel (two days’ wage) among the Jews, and was the sum required of each person annually as the temple tax; even though this tax was paid with other coins, the amount was termed a DIDRACHMON.”


c.  The tax collectors who approach Peter approached everyone at a certain time of the year, just like our taxes are due by April 15.  Notice that it is not the scribes or Pharisees that ask this question, but the tax collectors.  These are the former friends of Matthew, who was a different kind of tax collector.

3.  “‘Does your teacher not pay the two-drachma tax?’”

a.  The question expects an affirmative (‘yes’) answer and doesn’t necessary indicate that the person asking is trying to set a trap for Jesus.  It may just be an inquisitive question seeking to know the truth, but expecting that the answer is ‘yes’, because everyone supports the temple without question.  It would be highly unusual for any Jew not to pay this tax, though Rabbis and priests were exempt from paying it.


b.  Certainly the scribes and Pharisees could and would use it against Peter or if Jesus instructed others not to do so.  That would be considered treason and sedition.  So there is a hidden element of entrapment in the question, but I don’t think this was the intent of the tax collector asking the question.  He is just doing his job.  The scribes and Pharisees are probably lurking in the background, waiting to see what happens, and hoping to accuse Jesus of tax evasion or sedition (by instructing Peter not to pay).

4.  Commentators’ comments.


a.  “According to custom every Jew 20 years old and above was required to pay a temple tax of half a shekel or two drachmas each year to help support the temple (Ex 30:13–15; Neh 10:32).”


b.  “The Mosaic Law was designed to restore sinners to fellowship with God. Ex 30:11–17 levies the temple tax; it was a half-shekel as a contribution for atonement money to the Lord.  It was used to defray the costs of the temple service, and was payable on or before the day of atonement (that is, the tenth day of Tishri, five days before Tabernacles), but was normally collected in the month before Passover.  Jesus, being sinless, was not subject to this law which was specifically for atonement, yet He who had no need of atonement submitted for testimony’s sake.”


c.  “Unlike the Roman taxes, paying this tax was a matter of patriotic pride.  It was, however, also a matter of controversy, as the Sadducees disapproved of the tax, and the men of Qumran paid it only once in a lifetime.  So what was Jesus’ attitude?  Would he in this, as in other matters, take an independent line, and thus alienate the majority of patriotic Jews?  After ad 70, when the temple was destroyed, the Romans diverted this tax to the temple of Jupiter in Rome, after which it ceased to be a matter of patriotism and became a symbol of their subjection to a pagan power; the fact that the story is recorded is one of the indications that Matthew’s Gospel should be dated before ad 70.”


d.  “Rabbis were exempt from paying this tax, and so were the priests in Jerusalem; would Jesus claim a similar exemption?  The question assumes that Jesus does pay regularly, and Peter agrees.  Payment could be made in person at the Passover festival in Jerusalem (hence the money-changers’ stalls in Mt 21:12, as only the special Tyrian coinage, which was not in common circulation, was acceptable), but collections were made in other areas of Palestine and abroad a month earlier.  This incident therefore takes place about a month before Passover.”


e.  “This section appears only in Matthew and is one of the most difficult in the Gospel to understand, both in terms of the significance of certain details and in light of its location in this context.  Jesus and the Twelve return to Capernaum, their home base for the Galilean ministry. Perhaps their arrival at the city toll booth on the edge of town stimulated the tax collectors’ question (compare Mt 9:9).  The interrogators ask Jesus’ disciples about His practice, instead of asking him about the disciples’ behavior.  The issue at stake is the two-drachma tax, also known as the half-shekel tax.  One shekel equaled four drachmas, and a drachma was approximately equivalent to the Roman denarius—the standard wage for a day laborer.  Hence, this tax involved two days’ wages.  All Israelite males over the age of twenty paid this tribute annually for the upkeep of the Jerusalem temple. The practice stemmed from the commands of Ex 30:13 and 38:25–26.  Interestingly, the tax collectors phrase their question as if they expect an affirmative answer: Your teacher does pay the two-drachma tax, doesn’t he? Jesus apparently has done nothing to make anyone doubt His obedience to Jewish law on this issue, but in light of His views on other laws, the question is certainly worth asking.  Formally ordained rabbis (which Jesus was not) were already exempt from the tax.  Would Jesus, despite His lack of formal training, claim the same privilege?”


f.  “The tax was paid by Jews outside Palestine as well as those in the holy land, and provided a significant part of the revenue that kept the temple going with all its functions.  So important was it that the Mishnah devotes a whole tractate to it (Sheqalim).  From it we learn that pledges for the tax might be exacted from ‘Levites, Israelites, proselytes, and freed slaves, but not from women, slaves, or minors’.  Priests did not pay it; Gentiles or Samaritans were not allowed to pay it.  Evidently the tax was due but had not yet been paid, and they were giving Peter a gentle reminder that something ought to be done.  We should understand this as a polite request that the tax be paid, but a dispute could have been raised by it.”


g.  “The motive for the question seems to be simply the desire for information.  It was not a demand for the payment of this year’s tax.  The collectors probably thought that for some reason or other Jesus might consider Himself exempt.”
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