John 1:1
Matthew 17:17
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 is the continuative/transitional use of the postpositive conjunction DE, meaning “Then; Next; Now.”  With this we have the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is a temporal participle with the action of the participle being coterminous with the action of the main verb.  It can be translated like a circumstantial participle: answering.

“Then answering, Jesus said,”
 is the Homeric interjection W, meaning “O!” as an expression of emotion, but never addressed to God.  Then we have the vocative feminine singular from the noun GENEA, meaning “generation” with the adjective APISTOS, meaning “disbelieving; unbelieving.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the vocative second person singular perfect passive participle of the verb DIASTREPHW, which means “to be perverted.”
  The participle is substantival, being used as an adjective.  The word “You” is justified as the expression of the vocative case.

“‘O!, You unbelieving and perverted generation,”
 is the preposition HEWS plus the temporal adverb POTE, meaning “until when?; how long?”
  Then we have the preposition META plus the genitive of association from the second person plural personal pronoun SU, meaning “with you.”  This is followed by the first person singular future deponent middle indicative of the verb EIMI, meaning “to be: will I be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the repetition of the HEWS POTE construction, meaning “how long?” plus the first person singular future middle indicative of the verb ANECHW, which means “to endure; to put up with.”


The future tense is a predictive future, which affirms what will take place.


The middle voice emphasizes the personal responsibility of the subject (Jesus) in producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the objective genitive (genitive object) from the second person plural personal pronoun SU, meaning “you.”

“how long will I be with you? How long will I put up with you?”
 is the second person plural present active imperative of the verb PHERW, which means “to Bring.”


The present tense is a descriptive present of what is expected to occur right now.


The active voice indicates that the father and friends are expected to produce the action.  Lenski says that it is the nine disciples who are ordered to bring the boy.  This is less likely than family and friends producing the action.


The imperative mood is a mild command.

Next we have the locative of place from the first person singular personal pronoun EGW, meaning “to Me.”  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”  Finally, we have the adverb of place HWDE, meaning “here.”

“Bring him here to Me.’”
Mt 17:17 corrected translation
“Then answering, Jesus said, ‘O!, You unbelieving and perverted generation, how long will I be with you? How long will I put up with you?  Bring him here to Me.’”
Mk 9:19, “Then, answering, He said to them, ‘O unbelieving generation, how long will I be with you?  How long shall I put up with you?  Bring him to Me!’”

Lk 9:41, “Then answering Jesus said, ‘O you unbelieving and perverted generation, how long will I be with you and put up with you?  Bring your son here.’”
Explanation:
1.  “Then answering, Jesus said, ‘O!, You unbelieving and perverted generation,”

a.  The father of the demon-possessed boy has begged for mercy and compassion from Jesus, asking that Jesus heal his son.  Then Jesus said to him, ‘With reference to your statement “If You are able”, all things are possible to the one who believes.’  The father then responded to Jesus by immediately crying out and saying, ‘I do believe; help my unbelief.’  Then Jesus responds ‘O! You unbelieving and perverted generation.’


b.  Commentators and Bible teachers have different answers with regard to whom Jesus addresses this first remark.  The options are: (1) the father; (2) the nine disciples; (3) the crowd, led by the scribes.  The answer is found in the object of the verb ‘unbelieving’.  It cannot be the father, since he just proclaimed “I do believe.”  It cannot be the disciples, because they have believed in Jesus for three years.  But the only perverted people here are the scribes, who are arguing with the disciples.  They are the leaders of the people, representing that entire generation.


c.  Jesus didn’t have to put up with the father, he would be gone with his healed son in a few minutes.  The Lord didn’t have to put up with the disciples; they would live with Him forever.  But Jesus would have to put up with the ongoing negative volition and antagonism of the religious leaders of the Israel and the unbelief of the general population.


d.  It was the entire generation of negative Jews that Jesus had to endure, not the father and certainly not His disciples.  Jesus is not disgusted with the helpless father and he is being protective of His own disciples by His rebuke of the scribes and negative crowd.  It is the entire generation of negative volition that Jesus is living in and putting up with, just was Moses had to do with the Exodus generation.

2.  “how long will I be with you? How long will I put up with you?”

a.  Both questions are rhetorical, but the actual answer is less than a year; really only about six more months.


b.  Jesus knew He would be killed in a few months at the next Passover.  But continuing to have to deal with locked-in negative volition day after day was wearisome for the Lord.  Constant miracles proving who He was did no good.  Fantastic teaching like no man had ever heard changed nothing in the souls of this generation.  Words and deeds had no effect on the negative volition of this perverted generation.  They didn’t want a spiritual kingdom.  They didn’t want a savior from their state of sinfulness.  They didn’t want an eternal salvation or eternal life.  They wanted a political kingdom, and they wanted it now.  Their perversion was for the things of this world rather than the things of God.  Jesus faced daily rejection of His person, rejection of God the Father’s plan, and rejection of God the Holy Spirit’s common grace (making the gospel a reality to their unbelieving minds).  The perversion had gotten old and tiresome.

3.  “Bring him here to Me.’”

a.  Having expressed His frustration with the negative volition of the scribes and unbelieving followers in the crowd, the Lord turns His attention to helping the son.


b.  Jesus’ command is a mild directive rather than a rebuke of the father.  There is never a rebuke of faith in Christ, and this man has just stated his mustard seed faith, ‘I do believe; help my unbelief’.  If ever we need an example of faith the size of a mustard seed, there it is.  (By the way; how big is a mustard seed?  It is the size of the period at the end of this statement.)


c.  Obviously the boy was somewhere at the back of the crowd and had to be brought forward.  The family and friends of the father of the boy do as they were instructed.

4.  Commentators’ comments.


a.  Wierbe says Jesus is addressing everyone: father, disciples, scribes and crowd, which is certainly possible, but most doubtful in the case of the father.


b.  “Jesus rebuked not only the disciples but also the entire crowd for their lack of faith.”
  Notice that Barbieri leaves out the father.

c.  “Jesus addressed the multitude and the scribes, not the disciples; for Jesus was compassionate to the latter (Mk 9:29), and, as Matthew records, patiently instructed them in private.”


d.  “It is the disciples’ ‘little faith’ (verse 20) which provokes this complaint, but they alone do not constitute the faithless generation.  In their failure to trust God in this practical test they are typical of the attitude of Jesus’ contemporaries as a whole; even within the disciple group the unbelief of ‘this generation’ is reflected.  This expression of exasperation is a rare insight into the frustration of Jesus’ appeal to an unresponsive world.”
  This commentator holds the disciples alone responsible for Jesus’ rebuke, which is blatantly wrong.

e.  “In His disgust Jesus rebukes the disciples as if they were part and parcel of the whole wicked generation of those who rejected Him.  Again the line between the disciples and the crowds is blurred.”


f.  “Jesus complains not only about the powerless disciples and the crowd looking on, but about the whole generation.  Generation refers to all the people alive at that time, at least in Galilee. Jesus castigates them in two ways: they are faithless and they are perverse.  The former term points to their wrong attitude toward God; throughout Scripture people are urged to trust God, and when they do that nothing is impossible to them.  The fact that nobody in the crowd, including some of His own disciples, could bring about the lad’s cure is evidence for Jesus that they were lacking in the faith through which God delights to work.  They are also perverse, which may mean that they are ‘twisted’ in their thinking, ‘distorted’ in their spiritual attitude.  With such a fundamental imbalance they were quite unable to cure the troubled boy.  The two questions bring out something of the trial it was for Jesus to be constantly confronted by people who were not fully sympathetic with what He was doing.  His words are apparently directed at the crowds and the disciples; they can scarcely be aimed at the father, who was trying to do the best he could for his boy.  It seems that the father and others had left the scene of the attempted cure and rushed to meet Jesus when they saw him approaching. The Master was thus some way from the boy, so He called on them to bring him to Him.”


g.  Lenski says the rebuke is to the nine disciples alone, but this is refuted by the use of the word ‘generation’, which includes more than just nine disciples.  “It is unfair to charge the boy’s father with unbelief; for he brought his boy to the disciples and then to Jesus with an appeal for mercy.  From Mk 9:24 we see that there was some faith in his heart.”
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