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 is the first person singular future active indicative of the verb DIDWMI, which means “to give: I will give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative indirect object from the second person singular personal pronoun SU, meaning “to you.”  This is followed by the accusative direct object from the feminine plural article and noun KLEIS, meaning “the keys.”  With this we have the genitive of identity from the feminine singular article and noun BASILEIA plus the possession from the masculine plural article and noun OURANOS, meaning “of the kingdom of the heavens.”

“I will give to you the keys of the kingdom of the heavens;”
 is the additive use of the conjunction KAI plus the accusative direct object from the neuter singular relative pronoun HOS with conditional particle EAN, meaning “and whatever.”  Next we have the second person singular aorist active subjunctive of the verb DEW, meaning “to bind; to forbid.”


The aorist tense is a futuristic aorist, which views entirety of the possible future action.


The active voice indicates that Peter might produce the action.


The subjunctive mood is a potential subjunctive, following EAN, which indicates the indefinite possibility of something happening.

This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  This is followed by third person singular future deponent middle indicative of the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (whatever is permitted) producing the action.


The indicative mood is declarative, indicating the fact or reality of the action.

With this we have the nominative neuter singular perfect passive participle of the verb DEW, which means “to be permitted: be forbidden.”


The perfect tense is a future/consummative perfect, which emphasizes a past, completed action.   This can be translated by use of the English auxiliary verb “have been forbidden.”


The passive voice indicates that whatever is forbidden on earth will receive the action of being forbidden.


The participle is circumstantial as part of the periphrastic construction.

This is followed by the preposition EN plus the locative of place from the masculine plural article and noun OURANOS, meaning “in the heavens.”

“and whatever you forbid on earth will have been forbidden in the heavens,”
 is the additive use of the conjunction KAI plus the accusative direct object from the neuter singular relative pronoun HOS with conditional particle EAN, meaning “and whatever.”  Next we have the second person singular aorist active subjunctive of the verb LUW, meaning “to loose; to permit.”


The aorist tense is a futuristic aorist, which views entirety of the possible future action.


The active voice indicates that Peter might produce the action.


The subjunctive mood is a potential subjunctive, following EAN, which indicates the indefinite possibility of something happening.

This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  This is followed by third person singular future deponent middle indicative of the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (whatever is permitted) producing the action.


The indicative mood is declarative, indicating the fact or reality of the action.

With this we have the nominative neuter singular perfect passive participle of the verb LUW, which means “to be permitted: will have been permitted.”


The perfect tense is a future/consummative perfect, which emphasizes a past, completed action.  This can be translated by use of the English auxiliary verb “will have been permitted.”


The passive voice indicates that whatever is permitted on earth will receive the action of being permitted.


The participle is circumstantial as part of the periphrastic construction.

This is followed by the preposition EN plus the locative of place from the masculine plural article and noun OURANOS, meaning “in the heavens.”

“and whatever you permit on earth will have been permitted in the heavens.’”
Mt 16:19 corrected translation
“I will give to you the keys of the kingdom of the heavens; and whatever you forbid on earth will have been forbidden in the heavens, and whatever you permit on earth will have been permitted in the heavens.’”
Explanation:
1.  “I will give to you the keys of the kingdom of the heavens;”

a.  Jesus continues His address to Peter and not the disciples (we know this because of the singular pronoun SU = you) with a promise and/or guarantee.


b.  Giving the keys to a place is a word picture for giving someone authority over that place.  In this case the place is the key to open the gates into the kingdom of the heavens.  Peter is given the authority to determine who is allowed in and who is kept out.


c.  The actual ‘key’ is the message of the good news of eternal salvation through faith alone in Christ alone.  The key that metaphorically unlocks the gates of heaven and allows someone in is their faith in Christ.  Peter holds this key, because he has the message of salvation—that Jesus is the Christ, the Son of the Living God.  Peter has just stated the message and the message he stated is the key to entrance in God’s kingdom.  Without faith in Christ a person cannot enter through the narrow gate.


d.  Peter is the first disciple to have the key message of the gospel, but the others will also have this same key, as will every ambassador for Christ, every missionary, every evangelist, and every pastor of every church.  The key to unlocking the gates of heaven is in our hands, and we open that door for everyone who hears and believes our presentation of the gospel.  Peter was first to have the key, that is, to have the message.  Now we all have the key and message.

2.  “and whatever you forbid on earth will have been forbidden in the heavens,”

a.  The Lord continues by extending Peter’s authority to matters of the spiritual life on earth.  Peter will forbid various sins (mental, verbal, and overt), various legalistic actions, and various evil practices (like lying to the Holy Spirit).  He will forbid these things both in his verbal teaching and in his written epistles.  Notice that the forbidding takes place in heaven before it takes place on earth.  The forbidding is consummated in heaven before it is forbidden on earth.


b.  How will these things be forbidden in the heavens?  What is contained in the word of God, such First Peter and Second Peter, are the eternal word of God.  They are Holy Scripture and live and abide forever.  They are the inspiration of the Holy Spirit and thus the eternal word of God.


c.  God’s standard against sin, human good, legalism, and evil are the same on earth as they are in heaven.  God’s standard does not change regardless of its location.

3.  “and whatever you permit on earth will have been permitted in the heavens.’”

a.  The Lord continues with the converse of what has just been stated.  There are many things permitted on earth that are also permitted in heaven, because they are the will, plan, and purpose of God.  Notice that the consummative perfect tense indicates that the permitting is consummated or completed in heaven before is occurs on earth.  Believers on earth carry out the will of God, which is first permitted in heaven.


b.  For example, the permission to eat whatever a person wants to eat is permitted on earth and so is permitted in heaven (1 Cor 8; Rom 14).  The desire to observe or not observe one day as more spiritually special than another day is up to the individual person.  We each decide what is special to us or not.


c.  Permission here has nothing to do with permitting sin or evil.  Wrongdoing, regardless of the type, is never permitted by God, and nor is it permitted by us.  This statement does not give Peter universal authority over all Christians everywhere (per the false doctrine of the Roman Catholic papacy).  Corruption of this statement in the Catholic Church led to the practice of indulgences, in which a person could pay for permission ahead of time to commit a particular sin.

4.  Commentators’ comments.


a.  “A key is a badge of authority.  Peter was given the privilege of opening ‘the door of faith’ to the Jews at Pentecost (Acts 2), to the Samaritans (Acts 8:14ff), and to the Gentiles (Acts 10).  But the other Apostles shared this authority (Mt 18:18), and Paul had the privilege of ‘opening the door of faith’ to the Gentiles outside of Palestine (Acts 14:27).  Jesus did not say that God would obey what they did on earth, but that they should do on earth whatever God had already willed. The church does not get man’s will done in heaven; it obeys God’s will on earth.”


b.  “Peter was told he would possess the keys and be able to bind and loose people.  These were decisions Peter was to implement as he received instruction from heaven; for the binding and loosing occurred there first.  Peter simply carried out God’s directions.  This privilege of binding and loosing was seen in Peter’s life as he had the privilege on the day of Pentecost to proclaim the gospel and announce to all those who responded in saving faith that their sins had been forgiven (Acts 2).  He was able to do the same thing with the household of Cornelius (Acts 10–11; cf. Acts 15:19–20).  The same privilege was given all the disciples (Jn 20:22–23).”


c.  “The keys of a royal or noble establishment were entrusted to the chief steward; he carried them on his shoulder in earlier times, and there they served as a badge of the authority entrusted to him.  About 700 b.c. an oracle from God announced that this authority in the royal palace in Jerusalem was to be conferred on a man called Eliakim: ‘I will place on his shoulder the key to the house of David; what he opens no one can shut, and what he shuts no one can open’ (Isa 22:22).  So in the new community that Jesus was about to build, Peter would be, so to speak, chief steward.  In the early chapters of Acts Peter is seen exercising this responsibility in the primitive church.  He acts as chairman of the group of disciples in Jerusalem even before the coming of the Spirit at the first Christian Pentecost (Acts 1:15–26); on the day of Pentecost it is he who preaches the gospel so effectively that three thousand hearers believe the message and are incorporated in the church (Acts 2:41); some time later it is he who first preaches the gospel to a Gentile audience and thus ‘opens a door of faith’ to Gentiles as well as Jews (Acts 10:34–38).  Both in Jerusalem at Pentecost and in the house of Cornelius at Caesarea, what Peter does on earth is ratified in heaven by the bestowal of the Holy Spirit on his converts.  This divine confirmation was specially important in his approach to Gentiles.  ‘Binding’ and ‘loosing’ were idiomatic expressions in rabbinical Judaism to denote the promulgation of rulings either forbidding or authorizing various kinds of activity.  The authority to bind or loose given to Peter in the present context is given to the disciples as a body in Mt 18:18.  Again, the record of Acts provides an illustration.  Where church discipline is in view, Peter’s verbal rebuke of Ananias and Sapphira received drastic ratification from heaven (Acts 5:1–11).”


d.  “The keys of the kingdom represent authority.  Bind and loose, to a Jew, meant to impose or release from a legal obligation or penalty.  The literal translation of Mt 16:19 is, ‘Whatsoever you shall bind on earth shall be that which has been bound in heaven, etc.’; so the binding and loosing had already been done in Heaven.  This special power that Jesus conferred on Peter was thus only to announce authoritatively what had already been decided in Heaven, not to make pronouncements on his own initiative.”


e.  “This verse probably refers primarily to a ‘legislative’ authority in the church, though clearly such decisions must have direct implications as to what may or may not be forgiven.  An early instance of Peter’s exercise of this authority was when he was chosen to pioneer and authorize the church’s acceptance of Gentile converts (Acts 10–11; 15:7–11).  Shall be bound and shall be loosed are literally future perfects (‘shall have been bound’ and ‘shall have been loosed’), and since the future perfect sounds as unnatural in Greek as in English, the tense is apparently deliberate.  In that case it is not that heaven will ratify Peter’s independent decisions, but that Peter will pass on decisions that have already been made in heaven.”


f.  “Many support the translations ‘prohibit’ and ‘permit,’ which would fit Jesus’ use of these terms in Mt 18:18 in the context of church discipline.  But this translation reflects a fairly late, rabbinic usage; more immediate parallels suggest that one should pursue the imagery of keys that close and open, lock and unlock and take the binding and loosing as referring to Christians’ making entrance to God’s kingdom available or unavailable to people through their witness, preaching, and ministry.  Peter’s primacy is more chronological, in the unfolding events of early Christianity, than hierarchical.  There is obviously nothing in these verses of the distinctively Catholic doctrines of the papacy, apostolic succession, or Petrine infallibility.”


g.  “Jesus continues with the promise that he will make Peter a gift, where the future tense probably points to the time subsequent to the resurrection (about which Jesus is about to speak, verse 21).  The kingdom is not to be identified with the church.  The kingdom has reference to the divine rule; the church to the people of God. They are closely related, but not identical. The key lends itself to metaphorical uses.  It is an obvious symbol for admitting people through a door, but it was also used for exercising authority.  We should understand it here in close connection with Peter’s confession of faith.  In Lk 11:52 the lawyers were excluding people from the knowledge of God by their handling of Scripture.  Later in this Gospel Matthew will report that Jesus spoke of the scribes and Pharisees as shutting up the kingdom before people and thus preventing them from entering (Mt 23:13).  Peter, by contrast, was to open the way.    The metaphor of binding and loosing was used by the rabbis for declaring forbidden or permitted [actions].  There is a strong opinion that the Christians thought rather of excluding from and admitting to the Christian community.  This may be correct, though we should bear in mind that whatever is neuter both times and that this fits better with things than with people.  If we take this seriously, the saying means that the Spirit-inspired church will be able to declare authoritatively what things are forbidden and what things are permitted.  Jesus was telling Peter how it should make decisions about what is permitted and what is forbidden. We should also notice that the verbs of binding and loosing are both future perfect.  With respect to its significance in this passage Chamberlain remarks: ‘This is wrongly translated ‘shall be bound’ and ‘shall be loosed,’ seeming to make Jesus teach that the apostles’ acts will determine the policies of heaven.  They should be translated ‘shall have been bound’ and ‘shall have been loosed.’ This makes the apostles’ acts a matter of inspiration or heavenly guidance.’  In the end we must be guarded in our understanding of this passage, for there are several possibilities, and whichever view we adopt we must agree that there are quite good reasons why other people hold other opinions.  But on the whole it seems that the right to ‘bind’ and ‘loose’ refers primarily to the regulation of conduct, while the keys point to admission and exclusion.  Good reasons may be brought forward for holding that Jesus meant that the new community would exercise divinely given authority both in regulating its internal affairs and in deciding who would be admitted to and who excluded from its membership.”
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