John 1:1
Matthew 16:1
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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle of the verb PROSERCHOMAI, which means “to come to; to come.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the Pharisees and Sadducees produced the action.


The participle is temporal with the action of the participle preceding the action of the main verb.  This can be translated “after coming.”

Next we have the nominative subject from the masculine plural article and proper noun PHARISAIOS with additive use of the conjunction KAI and the nominative masculine plural proper noun SADDOUKAIOS, meaning “the Pharisees and Sadducees.”

“And after coming, the Pharisees and Sadducees,”
 is the appositional nominative masculine plural present active participle of the verb PEIRAZW, which means “to test: testing.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that the Pharisees and Sadducees produced the action.


The participle is circumstantial.

“testing,”
 is the third person plural aorist active indicative of the verb EPERWTAW, which means “to ask: asked.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the Pharisees and Sadducees produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  Then we have the accusative direct object (of the infinitive EPIDEIKNUMI) from the neuter singular noun SĒMEION, meaning “a sign.”  This is followed by the preposition EK plus the ablative of origin from the masculine singular article and noun OURANOS, meaning “from heaven.”  Next we have the aorist active infinitive of the verb EPIDEIKNUMI, which means “to show.”


The aorist tense is a futuristic/constative aorist, which describes the future action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The infinitive is an infinitive of indirect object. 

Finally, we have the dative of indirect object or possibly a dative of advantage (‘for them’) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to them.”

“asked Him to show a sign from heaven to them.”
Mt 16:1 corrected translation
“And after coming, the Pharisees and Sadducees, testing, asked Him to show a sign from heaven to them.”
Mk 8:11, “And the Pharisees appeared and began to argue with Him, seeking from Him a sign from heaven, to test Him.”
Explanation:
1.  “And after coming, the Pharisees and Sadducees,”

a.  These Pharisees and Sadducees are the political and religious leaders of Israel.  The Pharisees are the religious leaders of the nation, while the Sadducees control the high priesthood in Jerusalem.  They are the chief opponents of Jesus.  Their desire is for the absolute end of the Lord’s public ministry either by death or imprisonment.  The Pharisees have followed Jesus throughout His public ministry and have attempted to discredit everything He says and all that He had done.  They have attributed His healing and wisdom to Him being in league with the devil.  The Sadducees were mentioned first in Mt 3:7, when they were coming to observe and perhaps participate in John’s baptism.  Matthew has not mentioned them again until now.  Mark does not mention the Sadducees.


b.  Matthew doesn’t say where the Pharisees came from, but two locations are most obvious.



(1)  Jerusalem was the center of political and religious power in Judea, and all Sadducees activity seems to radiate from that power base.  However, Jerusalem is three days walk away from the western shore of Lake Galilee, and it would have taken three days to get word from the lake to Jerusalem and then three days walk back, making a total of six days journey for the Sadducees to come there from Jerusalem.



(2)  More likely is that a contingent of Sadducees and Pharisees could have come from the capital of Galilee—the city of Tiberius, which was only three miles south of Magadan.  This trip would have only taken an hour for word to get to the officials and an hour for them to catch up with Jesus.



(3)  Lenski suggests that they were waiting for Jesus in Capernaum, and upon getting word of His location in Magadan, hurried to find Him there.

2.  “testing,”

a.  Mark and Matthew both agree that the purpose of Pharisees and Sadducees coming to confront Jesus was to test Him regarding His authority to do anything He was doing.


b.  The testing is a test of His right to heal and His right to teach the people.  The testing is of His right to have any kind of public religious ministry in Israel.  They have not given Him the right to heal or teach.  Therefore, what right does He have to do so?  This is their logical argument to shut down His ministry.

3.  “asked Him to show a sign from heaven to them.”

a.  Mark and Matthew both agree that these religious zealots do not ‘demand’ anything from Jesus.  They ‘ask’ Him to do something to prove He has the authority to conduct His public ministry.  They make no demand on Him.  They might be thinking, ‘After all, what if He really is the Son of God and King of the Jews.  We’d better be careful how we approach Him.’


b.  So what they ask for from Jesus is a sign.  What kind of a sign?  They want a sign from heaven, that is, a miraculous sign or some sort of miracle that only God could perform to prove that He has the authority from God to do what He is doing.  The fact that they are asking for some sort of miracle indicates that they discount all of His previous healing miracles as proof of nothing.  This also means that all of His wisdom and fantastic teaching as no man has ever spoken before counts for nothing in their minds.  They want a fresh, new, miracle that cannot be attributed to the devil as proof that He is God incarnate.


c.  Is this a satanic test/temptation of Jesus?  You bet it is.  The religious leaders are asking Jesus to use His deity to benefit Himself, that is, to prove He is the Christ.  It is a selfish request.  He is not using His deity to heal others (benefit others rather than Himself) or feed thousands (benefit others) or calm a storm (benefit His fearful disciples) or walk on water (benefit the faith of His disciples).  All our Lord’s miracles were always to benefit others in some way.  Now the religious leaders are asking to do one to benefit Himself by proving He is the Messiah so the religious leaders will leave Him alone.  The religious leaders suggestion is, “Just do one divine miracle that proves who you are, and we will believe You and leave You alone.”  The trap is set.

4.  Commentators’ comments.


a.  “Their desire to silence Jesus had caused the two opposing religious parties to unite in one common effort.  The Pharisees, of course, were the traditionalists of their day, while the Sadducees were quite liberal (Acts 23:6–10).  They united to issue a challenge to Jesus: ‘Show us a sign from heaven and we will believe You are the Christ.’  The word translated sign means much more than simply a miracle or a demonstration of power.  It means ‘a wonder by which one may recognize a person or confirm who he is.’”


b.  “As Jesus returned to Israel, He was again confronted by religious leaders.  By this testing they were again saying that they rejected all the signs Jesus had performed before their eyes (Mt 12:38).  They were in effect asking Jesus to give them a sign more spectacular than healings, so they could believe.”


c.  “The immediate demand of the Jewish leaders for a sign from heaven contrasts sharply with the Gentile crowd’s response to Jesus’ miracles (Mt 15:31).  If such signs mean nothing to them, what would be the point of any more?  The request was not sincere, but to test him, a trap designed to discredit Jesus if He refused.  See Mt 12:38–39, where a similar request is met by the same response, and the mysterious sign of Jonah, here unexplained, is spelt out in Mt 12:40–41.”


d.  “In Mt 12:38–39 the Pharisees and scribes demanded an unambiguous sign to prove the divine origin of Jesus’ exorcisms.  As soon as Jesus returns to Jewish territory, the Pharisees and Sadducees confront Him with a similar demand.  This time they explicitly label the sign as ‘from heaven,’, probably here hoping for a uniquely apocalyptic and triumphal manifestation of Christ’s power.  As in Mt 3:7 only Matthew mentions the Sadducees, no doubt to underline the hostility implied by this combination of groups, which were otherwise at odds.  The reappearance of the verb peirazō (test, tempt) recalls Satan’s more explicit lures in Mt 4:1–11.”


e.  “Pharisees and Sadducees were the principal religious and political parties among the Jews and together they represent official Judaism in its entirety.  Here they are linked under one article, so Matthew is depicting them as united on this occasion.  They were far from friendly with one another, and it is a measure of their hostility to Jesus that they combined on this occasion in an endeavor to discredit Him.  They had little in common, but it could be said that they both stood for the old ways as against Jesus, whom they saw as a dangerous innovator.  They apparently reasoned that it was better to combine to discredit Him, so they could resume their normal opposition to each other with which they were familiar and which represented the old paths.  Matthew has 14 references to the Sadducees (Mark and Luke 1 each); he alone mentions them in connection with this incident. This is the only place in the New Testament where they are mentioned outside Judea.  They were a comparatively small party with a great interest in the temple.  The two groups came testing Jesus, where the verb mostly has a bad meaning, testing with a view to failure.  It signifies that they were not sincere in their seeking a sign.  They evidently thought that Jesus could not produce it, and their intention was not so much actually to see a sign as to show people that Jesus could not produce one.  Now they made a request for a sign from heaven.  In the Synoptic Gospels the word is mostly used in the sense of wonderfully impressive miracles accrediting the person who performed them.  Jesus was asked for such a sign on a number of occasions, but He consistently refused to give it.  Here the demand for a sign from heaven means that they want a miracle with divine significance, a miracle that will show beyond all contradiction that God is with Him.  They demand that Jesus accredit Himself [do something that will benefit only Himself] by performing some spectacular marvel.  It might reasonably be argued that Jesus’ miracles of healing were signs from heaven, but that was not the way His enemies saw them.  They wanted something spectacular, not healings that others also claimed to do.”


f.  “The religious leaders imply that the signs Jesus has previously performed are insufficient, being only earthly, and require from Him something more adequate and convincing, namely, some visible heavenly display.  They felt sure that Jesus would not be able to furnish this kind of sign and that they would thus be able to completely discredit Him with the people.  They hid their wicked purpose under a fair outward approach.  These men made themselves the devil’s tools by suggesting that He perform a deed for which His Father had not commissioned Him, that He make Himself a Messiah after the fashion of men, so as to gain their favor and their support by self-chosen means.”
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