John 1:1
Matthew 15:5



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the second person plural personal pronoun SU, meaning “you.”  With this we have the second person plural present active indicative of the verb LEGW, which means “to say: you say.”


The present tense is a customary present for what typically or normally occurs.


The active voice indicates that the Pharisees and scribes produce the action.


The indicative mood is declarative for a simple statement of fact.

“However, you say,”
 is the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle AN, meaning “Whoever.”  This is followed by the third person singular aorist active subjunctive of the verb EIPON, which means “to say; speak.”


The aorist tense is a futuristic aorist, which describes the potential future action in its entirety.


The active voice indicates that anyone might produce the action.


The subjunctive mood is a potential subjunctive, which emphasizes the probability or possibility of the action taking place.  This can be translated by use of the English auxiliary verb “should, might.”

Next we have the dative indirect object from the masculine singular article, used as a possessive pronoun, and noun PATĒR with the coordinating conjunction Ē plus the dative feminine singular article and noun MĒTĒR, meaning “to his father or mother.”

““Whoever might say to his father or mother,”
 is the predicate nominative from the neuter singular noun DWRON, meaning “an offering (to God); a gift.”  This is followed by the nominative subject from the neuter singular relative pronoun HOS with the indefinite particle EAN, meaning “Whatever.”  The absence of a verb indicates that ellipsis of the verb EIMI, meaning “to be: [is].”  This same construction is found in Mk 7:11 with identical wording.  Next we have the preposition EK plus the ablative of origin/source from the first person singular personal pronoun EGW, meaning “from me.”  Finally, we have the second person singular aorist passive subjunctive of the verb WPHELEW, which means “to be a help, a benefit.”


The aorist tense is a constative aorist, which describes the action in its entirety.


The passive voice indicates that whatever produces the potential action of being a help to the parents.


The subjunctive mood is a potential subjunctive, indicating what might have taken place.

“‘Whatever might be a help from me [is] an offering,’””
Mt 15:5 corrected translation
“However, you say, “Whoever might say to his father or mother, ‘Whatever might be a help from me [is] an offering,’””
Mk 7:11, “but you say, “If a man says to his father or mother, ‘Whatever would have been helpful from me [is] Corban’, (that is ‘an offering’),”

Explanation:
1.  “However, you say,”

a.  Jesus continues by setting up a contrast between what the Pharisees and scribes say in their manmade law and what God says in His Law.


b.  The contrast between “God” and “you” is emphatic and dogmatic.  Jesus is clearly challenging what these men say with what God says, so everyone will know that these religious leaders are pitting their word against the word of God.

2.  ““Whoever says to his father or mother,”

a.  Jesus then quotes the disrespectful and dishonoring thing that the Pharisees and scribes have taught themselves and others to say to their parents.


b.  The subject ‘whoever’ refers to the Pharisees and scribes as well as everyone who listens to them and follows their teachings.


c.  Notice that little word ‘or’.  It shows that this wrongdoing can be committed against either one’s father or one’s mother or both.  This disallows anyone from playing the mom against dad game.

3.  “‘Whatever might be a help from me [is] an offering,’””

a.  This is the rule known in Hebrew as Corban (or Korban).  Jews were responsible for taking care of their parents, when their parents became too old or injured or sick, etc. to take care of themselves.  This was the ‘honor’ to which Jesus points in His illustration.  Taking care of one’s parents, when they are no longer able to take care of themselves is a form of honoring and respecting them.  What they did for us as children, we are obligated to do for them in their old age.  The word ‘help’ here refers to financial help, and the word ‘offering’ refers to financial offering to God.  Whatever financial help the parents might receive from their child has been dedicated as an offering to God.


b.  Rich kids wanted to get out of this obligation and the Pharisees and scribes concocted a way for them to do so.  The adult kid with the financial means to take care of their parents could say that their financial assets were ‘dedicated to God’, that is, ‘Korban’.  In other words, upon their death all their money was dedicated as an offering to God.  Therefore, that money could not be used in support of their aged parents.  However, they themselves still had the freedom to use that money to do whatever they wanted.  This was a slick way of hoarding the money for themselves, while not providing any help for their parents.

4.  Commentators’ comments.


a.  “The Hebrew word Corban means ‘a gift.’   If a Jew wanted to escape some financial responsibilities, he would declare his goods to be ‘Corban—a gift to God.’  This meant he was free from other obligations, such as caring for his parents.”


b.  “The law of Corban permitted a man to dedicate something to God and still enjoy its use until a specified future event (e.g., his death), arguing that, as it was dedicated to God, no one else could claim it.  Naturally, it did not take long for people to use this ‘loophole’ to avoid their responsibilities, particularly the one the Mosaic Law laid on them to take financial responsibility for aging parents.  Consider this custom of Corban for a minute.  The Pharisaic logic was that dedicating a particular asset to God was doing a greater good than supporting one’s parent, so one’s action was fully vindicated.  However, as the dedication was deferred one had the ‘bonus’ of using the asset for as long as one wished, but also the responsibility not to fritter away the asset, for that would be depriving God.  In this way they argued their way round their biblical responsibility to care for their parents, and the Pharisees would ‘no longer permit him do anything for his father or mother.’”


c.  “The Corban practice in view was that of pledging money or other material resources to the temple to be paid upon one’s death.  These funds could therefore not be transferred to anyone else but could still be used for one’s own benefit while one was still alive.  The situation turns ironic in that the Pharisees’ laws prevented compassionate help for others in need, including those, like parents, to whom one was most obliged.”


d.  “Jesus is setting the Pharisees in contrast to God, whose words He has just quoted.  ‘God said … but you say’ means that the words of God stand in opposition to the words of the Pharisees.  Whoever is general, ‘anyone at all.’  This ‘anyone’ is pictured as addressing either father or mother and announcing that he has made a gift to God of anything that the parent might be expected to get from him.  Gift comes first in this expression, which gives it emphasis, and while it may be used of gifts in general, in the New Testament it is used mostly for gifts made to God.  In his version of the incident Mark at this point has korban, a transliteration of a Hebrew word meaning ‘offering’ and always used in the Old Testament of offerings to God.  What the child is telling the parent in this saying is that he has decided to give as an offering to God what the parent might have expected would be given to him or her in old age.  The son is vowing away all that he might have used to support his parents.”


e.  “Any man might withhold help and support from a needy parent simply by declaring that what would be required for such need was vowed to God or to the Temple as a sacred gift.  Such a vow, according to Pharisaic tradition, came ahead of every other obligation involving the money or goods vowed.  The person simply exclaimed the money to be ‘A gift!’ and therefore could not be used in any other way.”
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