John 1:1
Matthew 15:37



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative of the verb ESTHIW, which means “to eat: they ate.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that all the people produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the masculine plural adjective PAS, meaning “all.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist passive indicative of the verb CHORTAZW, which means “to be fed; to be filled with food; to be satisfied.”
  The morphology is the same as the previous verb, except for the passive voice, which indicates that the people received the action of being filled until satisfied.

“And they all ate and were filled.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the accusative direct object from the neuter singular articular present active participle of the verb PERISSEUW, which means “the abundance; to be left over.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “that which” or simply “what.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the excess bread produced the action of being left over.


The participle is circumstantial.

Next we have the genitive of identity from the neuter plural article and noun KLASMA, meaning “of the fragments.”  This is followed by the third person plural aorist active indicative of the verb AIRW, which means “to pick up: they picked up.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

“And they picked up what was left over of the fragments,”
 is the appositional accusative direct object from the feminine plural cardinal adjective HEPTA plus the noun SPURIS and the adjective PLĒRĒS, meaning “seven large baskets full.”
  This is the same word used in Acts 9:25 to describe the basket Paul sat in, when he was let down in a basket outside city wall of Damascus.

“seven full large baskets.”
Mt 15:37 corrected translation
“And they all ate and were filled.  And they picked up what was left over of the fragments, seven full large baskets.”
Mk 8:8, “And they ate and were full; and they carried away seven baskets, [containing] the remains of fragments.”
Explanation:
1.  “And they all ate and were filled.”

a.  Matthew continues the story, noting the result of everyone eating.  “They all” is emphatic, since either word by itself communicates the idea of everyone in the crowds.  Every single person ate as much as they wanted (and this included the disciples and Jesus).  No one went home hungry.  


b.  The verb CHORTAZW means to be fed with food; to be filled with food; to be satisfied by eating as much as you wanted.  Not a single person was on a diet and didn’t eat.  Everyone ate and everyone was filled, satisfied, and completely fed.

2.  “And they picked up what was left over of the fragments,”

a.  In addition there was a second result, when all was eaten and done.  The disciples picked up the leftovers of the broken pieces of bread.  The disciples passed among the people and the people gave what they couldn’t eat back to the disciples.  There was no waste of bread by leaving it on the ground for the animals to eat.


b.  There is no mention of leftover fish, which means that the exact right amount of fish were provided and not a single fish was wasted.


c.  Since some people had a two or three day walk to get home, it is possible that the people were allowed to take some bread for their journey that day or the next.  We have no mention of this, but it seems reasonable that Jesus would dismiss the people with food for the rest of that day or the next (as the case may be).


d.  The fact that there were leftovers shows us that the logistical grace of God can be given in overabundance—more than we need, so that the excess of what God provides for us can be given back to Him for further use elsewhere.


e.  Another important doctrinal principle here is that nothing God gives us should ever be wasted by us, and nothing we ever give to God is wasted by Him.

3.  “seven full large baskets.”

a.  Matthew then makes an astounding statement—the fragments of the bread filled seven large baskets.  Seven flat cakes of bread were multiplied by God into seven full large baskets of bread.


b.  The noun SPURIS, meaning “large baskets” is the same word used in Acts 9:25 to describe the basket Paul sat in, when he was let down in a basket outside city wall of Damascus.  This is the large wicker basket that woman in the Middle East carry on their heads.  These baskets were provided by some of the women in attendance at this miracle.


c.  We are not told who took these baskets of food with them.  But we know it wasn’t the disciples, since Mt 16:5 tells us that they forgot to bring any bread with them on the boat.  Different sections of the crowd going to seven different cities of the Decapolis took them as evidence of the miracle for others to see.  It is not hard to imagine a group of several hundred people returning to one of the cities of the Decapolis, carrying the leftover evidence of the miracle they had witnessed.  And it is not hard to imagine them distributing these broken pieces of bread to the people of their city as they recounted Jesus’ healing, evangelization, and teachings.

4.  Commentators’ comments.


a.  “Everybody ate and everybody was satisfied. Again, Jesus ordered the fragments to be collected so that nothing be wasted. The ability to perform miracles does not grant the authority to waste God’s gifts.  The word translated baskets in Mt 15:37 means ‘a large hamper.’  It is the same kind of basket that was used to lower Paul over the Damascus wall (Acts 9:25).  The word for basket in Mt 14:20 means ‘a wicker basket,’ the kind a person carried with food or other goods in it.  The fact that these two different words are used is further proof that the two miracles are different.”


b.  “The Greek text uses a different word for baskets here than that used in the feeding of the five thousand, so the quantities of the leftovers are not directly comparable. This meticulous distinction in the two different types of baskets used is maintained in the feeding of the 4000, so we must be careful not to make direct comparisons between the seven and twelve baskets.  The ‘Jewish’ baskets were smaller baskets than those used for the Gentiles.”


c.  “The appropriate use in this Gentile context of a different word for baskets, these being a general-purpose flexible basket (used also for lowering Paul from the wall in Acts 9:25!), whereas the wicker baskets of Mt 14:20 were of a type specially associated with Jews (see BAGD, p. 447b).”


d.  “Matthew tells us that all ate, which makes it clear that Jesus provided for the whole group; none was omitted.  And all were satisfied, which means that they had an ample meal.  Matthew is not referring to a token meal or a snack.  He adds that there was a substantial surplus; what was left over of the broken pieces essentially repeats the language of Mt 14:20, but the size of the surplus here is seven baskets full.  But both indicate that the meal was more than adequate. Jesus provided for the needs of all the people and more.”


e.  “One SPHURIS (large basket) holds fifty loaves of bread according the Moulton and Milligan’s Vocabulary of the Greek NT, p. 618.”
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