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 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the nominative masculine singular aorist middle participle of the verb PROSKALEW, which means “to call to oneself; to summon.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The middle voice is a dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is temporal with the action of the participle preceding the action of the main verb.  This can be translated “after summoning.”

Next we have the accusative direct object from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”  This is followed by the third person singular aorist active indicative of the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then, after summoning His disciples, Jesus said,”
 is the first person singular present deponent middle/passive indicative of the verb SPLAGCHNIZOMAI, which means “to take pity on, to have pity; to have/feel sympathy; to have affection; to have or feel compassion.”


The present tense is a descriptive and perhaps durative present for an action that began in the past and continues in the present, occurring at this moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EPI plus the accusative of place from the masculine singular article and noun OCHLOS, meaning “on/for/toward the crowd.”

“‘I have sympathy for the crowd,”
 is the conjunction HOTI, used in its causal sense, expressing the reason for Jesus’ sympathy for the crowd.  It is translated “because.”  Next we have the temporal adverb ĒDĒ, meaning “now.”  This is followed by the predicate nominative from the feminine plural noun HĒMERA and the cardinal adjective TREIS, meaning “three days.”  There is an ellipsis of the verb EIMI, meaning “to be: [it is].”  Then we have the third person plural present active indicative of the verb PROSMENW, which means “to remain; to stay.”


The present tense is a perfective present, which emphasizes the present reality of something that came into being in the past.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the crowd has produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the instrumental of association from the first person singular personal pronoun EGW, meaning “with Me.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the negative adverb OUK, meaning “not” plus the third person plural present active indicative of the verb ECHW, which means “to have: they do not have.”


The present tense is a descriptive present of the current state of being.


The active voice indicates that the crowd produces the action of not having.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “anything.”  This is followed by the third person plural aorist active subjunctive of the verb ESTHIW, which means “to eat.”


The aorist tense is a constative aorist, which describes the action in its entirety as a fact.


The active voice indicates that the crowd produces the action.


The subjunctive mood is a subjunctive of emphatic negation. 

“because [it is] now three days they have remained with Me and do not have anything to eat;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the aorist active infinitive of the verb APOLUW, which means “to set free; to release; to let go; to dismiss.”


The aorist tense is a constative aorist, which describes the action in its entirety.


The active voice indicates that Jesus will produce the action.


The infinitive is an infinitive of purpose.

Next we have the double accusative of person (and thing) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”  With this we have the double accusative of thing from the masculine plural adjective NĒSTIS, meaning “hungry.”  This is followed by the negative OU plus the first person singular present active indicative of the verb THELW, which means “to will, want, wish, or desire: “I do not want.”


The present tense is a descriptive and static present for what is now occurring and is not going to change.


The active voice indicates that Jesus is producing the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative temporal conjunction MĒPOTE, meaning “that not.”
  With this we have the third person plural aorist passive subjunctive of the verb EKLUW, which means “to become exhausted in strength, become weary, give out.”


The aorist tense is a futuristic aorist, which describes the potential future action in its entirety.


The passive voice indicates that the crowd might receive the action.


The subjunctive mood is a potential subjunctive.

Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun HODOS, meaning “on the way.”

“and I do not want to dismiss them hungry, that they might not become exhausted on the way.’”
Mt 15:32 corrected translation
“Then, after summoning His disciples, Jesus said, ‘I have sympathy for the crowd, because [it is] now three days they have remained with Me and do not have anything to eat; and I do not want to dismiss them hungry, that they might not become exhausted on the way.’”
Mk 8:1b, “after summoning the disciples, He said to them, ‘I have sympathy for the crowd because they have remained with Me now for three days and they do not have anything to eat.  And if I send them away hungry to their homes, they will become exhausted on the way; and some of them have come from far away.’”

Explanation:
1.  “Then, after summoning His disciples, Jesus said,”

a.  Jesus, the disciples, and a crowd of thousands are gathered on a hill overlooking Lake Galilee in the southeast region of the lake, which was part of the Gentile territory of the Decapolis.


b.  The Lord recognizes a logistical problem that the crowd is having to deal with, and summoning His disciples to help Him solve the problem.  We might ask, ‘Where were the disciples and what we they doing that Jesus had to summon them?’  It is likely they were walking among the people evangelizing them and telling them things that Jesus had taught, or citing one of His parables, that is, doing the things that Jesus had previously sent them to do on their first missionary trip.  We might say, “They were working the crowd,” preparing them for the next lesson by Jesus.

2.  “‘I have sympathy for the crowd,”

a.  After gathering together privately with Jesus, He tells the disciples what He thinking/feeling.


b.  The verb SPLAGCHNIZOMAI has several nuances in meaning, which are all closely connected, but not all apply equally.  The verb means “to take pity on, to have pity; to have/feel sympathy; to have affection; to have or feel compassion.”  Jesus certainly didn’t pity the crowd in this situation.  He didn’t feel sorry for them.  ‘Affection’ is somewhat inappropriate as an attitude toward a crowd, although we know that God has always had affection for His creatures.  Sympathy or compassion is the best meaning here, given these circumstances.


c.  The Lord was more than qualified to feel sympathy for the crowd, after spending His own forty days without food in a desolate place.

3.  “because [it is] now three days they have remained with Me and do not have anything to eat;”

a.  Jesus then explains the reason for His sympathy and compassion.  The people have stayed with Jesus and the disciples for the past three days and have run out of food.


b.  This verse is not saying that they have gone three days without food, but that after spending three days with Him, watching Him heal, listening to Him teach, and hearing the message of eternal salvation through faith in Him, they no longer have any food left that they might have brought with them.  Some people may have run out of food the first day; some the second day; and some the third day.  The point is that everyone is now out of food.  Here we find another crowd of people in the wilderness with no food, just like the Manna situation.


c.  Having come from as far away as sixty miles (from Philadelphia, the southernmost city in the Decapolis), it would have been a three-day walk to get to Lake Galilee and then another three days with Jesus.  It is easy to see how people would run out of food.


d.  Jesus mentions that the people have been with Him for three days.  We know that He healed people each day and taught the people each day.  He wasn’t just sitting around doing nothing for three days, but doing all He could to bring these people into the kingdom of God.

4.  “and I do not want to dismiss them hungry, that they might not become exhausted on the way.’”

a.  The Lord continues His explanation by describing what He does not want to do.  He does not want to send the people home in a state of hunger.  They are already hungry, and to have to make a walk of several days without a meal in this desolate territory is dangerous for the old, the weak, the children, pregnant women, and others.  There is the danger of becoming exhausted and not being able to continue, while in a wilderness without food or water.


b.  Jesus doesn’t want people to suffer on His account for lack of the basic necessities of life.  He is concerned about their health and life now that He was spent all this effort to heal them, evangelize them, and teach them.  He doesn’t want all He has done for them go to waste by sending them away in a weak, hungry condition that could endanger their life.  He wants them to be well today, tomorrow, and the next day—as long as it takes to get safely home.

5.  Commentators’ comments.


a.  “Since the crowd of 4,000 had been with Him three days, they had used up their own supplies of food.  Our Lord’s compassionate heart would not permit Him to send them on their way hungry, lest they faint along the way.  The first motive for this miracle was simply the meeting of human needs.  The people had already seen His miracles and glorified God, so the miracle was not for the purpose of preaching a sermon or authenticating His ministry.”


b.  “This miracle confirmed that the gospel, in all its fullness, is extended to the Gentiles and that the method of ministry is identical for Jew and Gentile.  The feeding of the five thousand, a Jewish crowd, took place to the northeast of the Sea of Galilee; the four thousand Gentile men were fed southeast of the Sea of Galilee.”


c.  “Both Matthew and Mark record this as a separate event from that of Mt 14:13–21, and Mt 16:9–10 emphasizes that there were two such incidents.  While the basic shape of the stories is similar, the details differ, both in all the numbers involved, and in the dialogue leading up to the miracle.  Matthew and Mark then want us to understand that two such miracles occurred.  The fact that this second feeding follows on from two accounts of Jesus’ ministry to Gentiles, and apparently involves the same Gentile crowd who have just ‘glorified the God of Israel’, suggests that we have here a deliberate indication that the benefits given to Israel by their Messiah were also to be available outside the Jewish circle.  In that case Mt 15:21–39 as a whole forms a brief ‘manifesto’ for the extension of the Christian mission to the non-Jewish world.”


d.  “Jesus’ compassion reminds us of Mt 14:14, but now it applies to the crowd’s physical as well as spiritual hunger.  Whatever food supplies may have fed the crowd first have now been exhausted.  Jesus’ charisma [healing, evangelization, and teaching] has kept the crowds from leaving despite their hunger.  This hunger is now severe enough that the option of Mt 14:15 [sending the crowd away to find food] could prove dangerous.”


e.  “If the feeding of the 5,000 was a foretaste of the Messianic banquet, then this story indicates (as Mt 8:11–12 has already predicted) that Gentiles too are to share in Israel’s ultimate blessing.”


f.  “Jesus was very deeply moved by the plight of the people.  The people had evidently not come prepared for as long a stay as it had turned out to be.  The meaning is not that the crowds had been fasting for three days, but that during that time they had exhausted their food supply.  It would be a long way home for some of the people, and without food it would be a distressful journey.  Jesus cares for them.  They had come to Him for help, and He is not willing to send them off in such a way that they would end up fainting on the way.”


g.  “Here the disciples remain unworried for three days, and it is Jesus who finally speaks to them about feeding the crowd before He sends them away.  Even the unsatisfied hunger of men awakens the compassion of Jesus.  After all supplies they had brought along had been consumed, He cannot simply dismiss them to go home, because He Himself is leaving.”
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