John 1:1
Matthew 15:31



 is the conjunction HWSTE, which introduces dependent clauses expressing actual result.  It can be translated “so that” or “with the result that.”  Then we have an accusative-infinitive construction, in which the masculine singular article and noun OCHLOS, meaning “the crowd” functions as the ‘subject’ of the infinitive and the aorist active infinitive of the verb THAUMAZW, meaning “to wonder, marvel” functions like a finite verb.


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the crowd produced the action.


The infinitive is an infinitive of result. 

“with the result that the crowd marveled,”
 is the appositional accusative masculine plural present active participle of the verb BLEPW, which means “to see: seeing.”


The present tense is a descriptive present, describing what was occurring at that time.


The active voice indicates that the crowd was producing the action of seeing.


The participle is circumstantial.

With this we have the accusative direct object from the masculine plural adjective KWPHOS, meaning “the mute.”  This is followed by the accusative masculine plural present active participle of the verb LALEW, which means “to speak: speaking.”  The morphology is the same as the previous participle.  Then we have the accusative direct object from the masculine plural adjective KULLOS, meaning “the crippled.”  This is followed by the accusative masculine plural adjective HUGIĒS, meaning “healthy.”  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the masculine plural adjective CHWLOS, meaning “the lame.”  Then we have the accusative masculine plural present active participle of the verb PERIPATEW, which means “to walk: walking.”  The morphology is the same as the previous participles.  This is followed by the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the masculine plural adjective TUPHLOS, meaning “the blind” plus the accusative masculine plural present active participle of the verb BLEPW, which means “to see: seeing.”  The morphology is the same.

“seeing the mute speaking, the crippled restored, and the lame walking, and the blind seeing;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active indicative of the verb DOXAZW, which means “to glorify: they glorified.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the people in the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular article and noun THEOS plus the genitive of identity or possession from the masculine singular proper noun ISRAĒL, meaning “the God of Israel.”

“and they glorified the God of Israel.”
Mt 15:31 corrected translation
“with the result that the crowd marveled, seeing the mute speaking, the crippled restored, and the lame walking, and the blind seeing; and they glorified the God of Israel.”
Explanation:
1.  “with the result that the crowd marveled,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “And large crowds came to Him, having with them the lame, crippled, blind, mute, and many others, and they laid them down at His feet; and He healed them, with the result that the crowd marveled, seeing the mute speaking, the crippled restored, and the lame walking, and the blind seeing; and they glorified the God of Israel.”


b.  Matthew continues his description of this event by noting the result of the healing Jesus did for three days.  The result of three days of healing (and certainly teaching as well as the presentation of the gospel message—how could Jesus not deliver this message during three whole days?) was the marvel, astonishment, amazement of the entire crowd.  Thousands of people had the same reaction to what Jesus was doing.  He didn’t just heal a few people on one day, but healed anyone brought to Him and did not day after day after day.  They certainly marveled at His healing, which Matthew emphasizes here in his next statement.  But would they not also marvel at His teaching and offer of eternal life?  Surely they would, even though that is not Matthew’s emphasis here.

2.  “seeing the mute speaking, the crippled restored, and the lame walking, and the blind seeing;”

a.  Matthew then repeats the illnesses or physical problems, he mentioned already.  The repetition of these physical problems is no accident by Matthew.  He emphasizes repeatedly exactly what was healed/cured by Jesus.


b.  Another important point here made for the people reading Matthew’s account is that all the people in these crowds were eyewitnesses of all these various types of healing.  There were literally thousands of eyewitnesses, who saw this over a three-day period, and their testimony could not be refuted or attributed to mass hypnosis that lasted for three days.

3.  “and they glorified the God of Israel.”

a.  There was another result of this three days of healing (and teaching and evangelizing).  These crowds were primarily made up of Gentiles; for the ten cities of the Decapolis, which populated this region were all Gentile cities.  Decapolis was a Gentile region on the eastern side of the Jordan River.  And these crowds of Gentiles did something that was rarely done in this territory—they glorified the God of Israel.


b.  The title ‘the God of Israel’ is a title rarely, if ever, found on the lips of a Jew.  They simply refer to their God as JHWH or Jehovah or Yahweh.  The Gentiles called the God of the Jews, “the God of Israel.”
  This title then identifies these crowds as primarily Gentile.  There were probably Jews in the crowd, but the majority of people were Gentiles.


c.  Jesus was showing His disciples that their future ministry, which would begin in less than a year, would be to Gentiles as well as Jews.  Jesus showed them with an object lesson that didn’t sink in until Peter saw a vision at lunchtime on the roof of a house, Acts 10.


d.  Who exactly is the ‘God of Israel’?  Certainly God the Father is the God of Israel, but so is the Lord Jesus Christ, who was identified as such to Moses on Mount Sinai.  The God of Israel is a triune God (one God in three persons).

4.  Commentators’ comments.


a.  “Jesus marveled at the faith of a Gentile soldier and a Gentile mother.  Yet He was amazed at the unbelief of His own people (Mk 6:6).”


b.  “Just as Jesus had healed large numbers of Jews (Mt 14:34–36), so now he did the same in Gentile territory.  The acclamation of the God of Israel confirms that the crowds were not themselves Jewish.”


c.  “The result was that the crowd was astonished.  Matthew particularizes by referring to the cures of each of the classes mentioned in the previous verse.  Matthew makes it clear that Jesus’ healings were not confined to any narrow range of disabilities; whatever the physical problem, He solved it.  The result was that people glorified Israel’s God.  This is the one place in Matthew where we find the God of Israel (see also Lk 1:68; Acts 13:17).  The genitive denotes a special relationship.  We should understand the words as an expression of thanks and praise.”


d.  “While nothing is said about teaching, we cannot agree that Jesus spent three days with these multitudes without teaching them about ‘the God of Israel’ and His kingdom of salvation.”
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