John 1:1
Matthew 15:3



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular articular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The article functions as a personal pronoun, translated “He.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The deponent passive voice is passive in form but active in meaning with Jesus producing the action.


The participle is circumstantial.

Next we have the third person singular aorist active indicative of the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“Then answering, He said to them,”
 is the preposition DIA plus the accusative of cause from the neuter singular interrogative pronoun TIS, meaning “Because of this?” or “For what reason?” or simply “Why?”  Then we have the emphatic use of the conjunction KAI, meaning “indeed; in fact.”  The translation ‘also’ would indicate that the disciples are breaking the law of God just as the Pharisees and scribes are doing.  With this we have the nominative subject from the second person plural personal pronoun SU, meaning “you.”  Next we have the second person plural present active indicative of the verb PARABAINW, which means “break.”


The present tense is a descriptive and customary present of what now typically, normally, and continually occurs.


The active voice indicates that the Pharisees and scribes produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the accusative direct object from the feminine singular article and noun ENTOLĒ plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the commandment of God.”

“‘Why indeed do you break the commandment of God”

 is the preposition DIA plus the accusative of relationship
 from the feminine singular article and noun PARADOSIS with the possessive genitive from the second person plural personal pronoun SU, meaning “for the sake of your tradition?”

“for the sake of your tradition?”
Mt 15:3 corrected translation
“Then answering, He said to them, ‘Why indeed do you break the commandment of God for the sake of your tradition?”
Explanation:
1.  “Then answering, He said to them,”

a.  Jesus doesn’t hesitate in answering the Pharisees and scribes.  He comes directly to the point with a counter question.  Asking a counter question was the typical technique Jesus used to put His critics on the defensive.  They asked a condemning question, and He would counter with a question that condemned them even more.  They start out on the offensive, and within seconds are on the defensive with no counter answer to our Lord’s question.


b.  The Pharisees and scribes are dealing with the greatest human intellect the world has ever or will ever see.  His logic is impeccable.  His thoughts are irrefutable.  His queries are the epitome of wisdom and thoughtfulness.  Our Lord’s questions are always designed to stimulate thinking, but when dealing with implacable hatred and antagonism, His questions are also designed to put one in one’s place.  And that is exactly what He does here.

2.  “‘Why indeed do you break the commandment of God”

a.  The critics asked ‘why?’  The Lord counters with His own ‘why?’  They ask why the disciples were doing wrong (according to their standard of thinking).  Jesus asks His critics why they do wrong according to the higher standard of the commandment of God.


b.  The phrase ‘the commandment of God’ refers directly to the written word of God—the commandment so the Mosaic Law.  The disciples are accused of breaking a manmade ‘law, rule’, but really only a ‘tradition’.  In contrast Jesus asks the antagonists why they break the very commandment of God.  This sets up the future logical argument, “Is it more important to obey God or man?,” which Peter will use before the high priest and Sanhedrin.


c.  The Pharisees and scribes think they have evidence of a serious ‘crime’ by the continuing behavior of the disciples, and by implication Jesus Himself for allowing this behavior.  Jesus turns the tables on these religious ‘leaders’ by accusing them of breaking the direct commandment of God.  If Jesus can prove His case (which He can and is about to), then these religious leaders will be publicly proven to be more guilty of criminal behavior than anything close to what the disciples have done or are doing.

3.  “for the sake of your tradition?”

a.  The Lord continues His leading question with a simple explanation.  The religious antagonists have put their tradition ahead of the commandment of God.  They meticulously observe the manmade traditions handed down to them by other men, but ignore the actual written commandments of God found in their own sacred Scriptures.


b.  The implied follow-on logical question is: ‘Isn’t the commandment of God more important to be obeyed than some rule you made up?’  And again, ‘Isn’t the law of God more authoritative than your conception of what may or may not concern God?’


c.  Does tradition outweigh the word of God?  No of course not.  The Pharisees and scribes are trapped.  All Jesus has to do now is state this law/commandment of God these men break to prove how innocent His disciples are in comparison to their gross spiritual ‘uncleanness’.

4.  Commentators’ comments.


a.  “Our Lord’s reply to their charge began with an accusation.  It was they who were breaking God’s Law by practicing their traditions!”


b.  “Jesus immediately took the offensive against the religious leaders and asked why they continued to break the direct command of God.”


c.  “Whereas the national leaders charged Jesus with allowing His disciples to break their tradition, Jesus charged them with violating the Law and ignoring the warnings of the prophets.  Clearly, His charges were more serious, and moreover, He could lay His charge directly against them and not merely against their disciples.  The Pharisees, on the one hand, were trying to demonstrate that Jesus was not ‘religious’ enough to be the Messiah; He, on the other hand, demonstrated that they were not ‘righteous’ enough to lead the nation!”


d.  “Jesus does not deny the charge, but undermines its significance.  The disciples had transgressed the tradition of the elders, but what was that tradition worth?  The actual issue of defilement is not broached until verse 11; before that the question of authority must be resolved.  So this verse sets up a sharp contrast between the commandment and the tradition, and between the two authorities from which they derived (of God … your).  Jesus’ defense takes the form neither of a rejection of all rules in favor of a free antinomian position, nor of a rejection of all ‘tradition’ as such (which was the position of the Sadducees), but of a question of priority.  A tradition which presumes to override the authority of the commandment of God deserves no respect.”


e.  “Jesus perceives their tone as one of accusation.  He employs a standard rabbinic technique and replies directly with a counterquestion, which is based on the premise that the oral law actually contravened the written law.  He does not address the specific charge concerning hand washing but challenges the validity of the oral Torah more generally.”


f.  “Jesus made no attempt to defend the practice of His disciples.  Instead He went to the root of the matter by drawing their attention to the fact that sometimes their tradition, which was intended to help people keep the law of God, could lead them to break that law.  Their concentration on the tradition could lead them to neglect the law of God, and not only to neglect it, but to engage in practices that involved breaking it.  His reply emphasizes you: they have been complaining about his disciples, but what about themselves?  And His break is the same verb as that used in the previous verse by the Pharisees when they complain of the disciples breaking the traditions.  But then He introduces a contrast: where they speak of ‘the tradition of the elders’ he speaks of the commandment of God, a much more serious matter.  And they break God’s commandment on account of their tradition.  Jesus is not saying, ‘Despite your tradition you break the law of God.’  He is saying, ‘Because of your tradition you break the law of God.’  He does not speak of ‘the tradition of the elders’ as the Pharisees had just done, but of ‘your tradition,’ the tradition they had accepted and made their own.  They could not evade responsibility by saying that others had compelled them.”


g.  “The answer of Jesus is not an argument which simply silences the Pharisees by pointing out that they are doing an equal or greater wrong.  Such an argument would be an admission of guilt on Jesus’ part.  The KAI before the emphatic SU is not ‘also’ and does not place these Pharisees alongside of Jesus’ disciples; it signifies ‘even you’, the very ones who are truly guilty of transgression while they pretend to find transgression in others.  God’s commandment means nothing to them when it comes to their self-invented tradition.  Note that Jesus does not refer to the tradition ‘of the elders,’ behind whose skirts these Pharisees crawl; but says ‘your’ tradition, making them personally responsible for the tradition they accept and promulgate.”
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