John 1:1
Matthew 15:24



 is the adversative use of the postpositive conjunction DE, meaning “However” with the nominative subject from the masculine singular articular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The article functions as a person pronoun, and is translated “He,” referring to Jesus.


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is circumstantial.

Then we have the third person singular aorist active indicative of the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“However, answering He said,”
 is the negative adverb OUK, meaning “not” plus the first person singular aorist passive indicative of the verb APOSTELLW, which means “to send: I was not sent.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The passive voice indicates that Jesus received the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the condition EI with the negative MĒ, which together mean “except.”  This is followed by the preposition EIS plus the accusative of place from the neuter plural article and noun PROBATON, “to the sheep.”  Then we have the appositional accusative (used as an adjective) from the neuter plural articular perfect active participle of the verb APOLLUMI, which means “to lose: the lost.”
  The particle is substantival, functioning as an adjective, modifying the noun PROBATON, “the lost sheep.”

“‘I was not sent except to the lost sheep”
 is the genitive of identity from the masculine singular noun OIKOS, meaning “of the house” plus the genitive of possession from the masculine singular proper noun ISRAĒL, meaning “of Israel.”

“of the house of Israel.’”
Mt 15:24 corrected translation
“However, answering He said, ‘I was not sent except to the lost sheep of the house of Israel.’”
Explanation:
1.  “However, answering He said,”

a.  In contrast to the disciples’ request to give the woman what she wants and send her away, Jesus addresses the disciples’ racial prejudice against Canaanites, and especially a female Canaanite.


b.  This reply makes it sound like Jesus doesn’t want to help her and doesn’t care about her or the deliverance and salvation of her daughter.  Nothing could be further from the truth.  Instead Jesus takes the position of the prevailing Jewish prejudice against all things Gentile, and especially all things Canaanite by answering as though a Jew should have nothing to do with a Canaanite.

2.  “‘I was not sent except to the lost sheep”

a.  This is the belief of the orthodox religious Jews of Israel.  They insisted that the Messiah would be sent to save only Israel.  The Messiah would not save, but only judge all Gentiles for their failure to accept the Jews as God’s chosen people.  Jesus was sent by God the Father to the unbelievers of Israel.  But He was also sent to be the savior of the world.  The phrase “the lost sheep” refers to unbelievers.


b.  God the Father sent His Son to evangelize and save the Jewish people.  But He also sent His Son to be the savior of Roman centurions and Roman soldiers and other Gentiles mentioned in the Gospels.  Paul expressed the same principle in the phrase “To the Jew first, but also to the Gentiles.”


c.  It seems that Jesus is quoting the prevailing attitude of the Jewish leaders and teachers in Israel.  And in doing so, He is challenging the disciples’ acceptance of this false doctrine.

3.  “of the house of Israel.’”

a.  This phrase qualifies the salvation that Jesus brings as being confined to the Jews and only to the Jews.


b.  If Jesus is truly sent only to the lost sheep of the nation of Israel, then He is not the Savior of the World.  He is not the Lamb of God who takes away the sin of the world.


c.  Jesus cannot be sent only to the Jew, but to anyone who has faith in Him.


d.  Therefore, by stating this prevailing false doctrine about the Messiah coming only to save the lost Jews, the disciples must immediately reassess their bias and prejudice against this Canaanite woman, and she that Jesus has come to save more than just the lost sheep of the house of Israel.

4.  Commentators’ comments.


a.  “Jesus reminded them…that He had come to offer to His own people the kingdom promised through David centuries before.  Thus it was inappropriate for Him to bring blessings on Gentiles before blessings fell on Israel.”
  The statement by Jesus says nothing about it being inappropriate for Him to bring blessings on Gentiles.

b.  “The principle is the same as that of Mt 10:5–6, of a mission restricted to Israel.  There it was an injunction to the disciples; here it is given as Jesus’ own pattern of working.”


c.  “More relevant to the immediate context, since Jesus has actually left Israel already, is the interpretation that takes these words as a test or prompt of some kind designed to draw out the woman into further discussion.  Perhaps Jesus is replying according to the stereotypic Jewish understanding of ‘Son of David’ (verse 22) to see just what kind of belief this woman has.”
  This is hardly a test of the woman, since she doesn’t actually approach Jesus until the next verse.  It is possible that she never heard this statement of Jesus.

d.  “Another piece of information we owe to Matthew is Jesus’ reference to His mission to Israel.  DE has adversative force; it sets Jesus over against the disciples.  Our best understanding of the next words is that they are a response to the disciples’ suggestion that Jesus should grant the woman her request.  How could He do this when His mission was to Israel?  He speaks of being sent, another example of His consciousness of mission.  His time here on earth was not His own, but He had been sent by the heavenly Father for a specific purpose.  That purpose He sought to accomplish, and His whole life was given over to its fulfilment.  He speaks now of His mission as only to the lost sheep of the house of Israel, an expression that may be taken in more ways than one: it may mean ‘all the house of Israel,’ regarded as lost, or ‘those from the house of Israel who are lost.’  During His time on earth Jesus did not go to Athens or Rome or Alexandria, indeed to any of the places that we might have anticipated.  Apart from very occasional trips like this one (which did not interfere with His discharge of His mission) He spent all His time in Galilee and Judea.  While Jesus came to make that atonement for sin which would mean salvation for people in any place throughout this whole wide world, He did not come to engage in a worldwide mission of healing or the like.  His earthly mission was to the Israelites, here described as lost sheep.  The sheep are lost in the sense that they are spiritually astray, alienated from God.  house stands for ‘nation’.  Israel is the nation regarded as the people of God.  Jesus is saying that His mission was to the ancient people of God, and the Gospels show us quite clearly that this was the way it was worked out. His contacts with Gentiles were very few, and His disciples were sent only to Israel (Mt 10:5–6).”


e.  “Since Jesus is about to cross the boundary of the Holy Land and go into Gentile territory for a brief time, all those present must know that this in no way implies a transfer of His ministry from the Jews to the Gentiles or even an inclusion of the Gentiles into His Messianic ministry.  The divine plan was to work out redemption in the Jewish nation and not elsewhere; and as soon as it had been worked out, it would be carried to all the world.”
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