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

 is the accusative direct object from the feminine singular adjective ALLOS and noun PARABOLĒ, meaning “another parable.”  With this we have the third person singular aorist active indicative of the verb LALEW, which means “to speak: He spoke.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“He spoke another parable to them:”
 is the predicate nominative from the feminine singular adjective HOMOIOS, which means “like.”
  With this we have the third person singular present active indicative of the verb EIMI, meaning “to be: is.”


The present tense is an aoristic/static present, which describes the state of being as a permanent fact.


The active voice indicates that the kingdom of the heavens produces the state of being like something else.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun BASILEIA with the genitive of identity from the masculine plural article and noun OURANOS, meaning “the kingdom of the heavens.”  Next we have the instrumental of measure (comparison) from the feminine singular noun ZUMĒ, meaning “yeast; leaven.”

“‘The kingdom of the heavens is like leaven,”
 is the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring back to the word ZUMĒ (leaven).  Next we have the nominative feminine singular aorist active participle of the verb LAMBANW, which means “to take: taking.”


The aorist tense is a constative aorist, which describes the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is temporal with the action of the participle being simultaneous with the action of the main verb.

This is followed by the nominative subject from the feminine singular noun GUNĒ, meaning “a woman.”  Then we have the third person singular aorist active indicative of the verb EGKRUPTW, which means “to hide: hid.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the genitive of identity from the neuter singular noun ALEURON plus the accusative of place from the neuter plural noun SATON (“a Hebrew dry measure holding about thirteen liters: a thirteen-liter measure: three measures of flour = about thirty-five liters or about a bushel of flour, implying an astonishing baking operation Mt 13:33; Lk 13:21”;
 “one SEAH is equivalent to a about 1.5 English pecks, 12 quarts, or 13.5 liters”) and cardinal adjective TREIS, meaning “in a bushel of flour.”  Next we have the preposition HEWS plus the genitive of time from the masculine singular relative pronoun HOS, meaning “until which time” or simply “until.”  This is followed by the third person singular aorist passive indicative of the verb ZUMOW, which means “to ferment; to be leavened.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The passive voice indicates that the bushel of floor received the action of being leavened.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the neuter singular adjective HOLOS, meaning “the whole [bushel].”  The neuter adjective HOLOS refers back to the neuter singular noun SATON = bushel, which justifies its inclusion in brackets, indicating what the speaker and hearers understood without having to repeat what had already been said.

“which taking, a woman hid in a bushel of flour until the whole [bushel] was leavened.’”
Mt 13:33 corrected translation
“He spoke another parable to them: ‘The kingdom of the heavens is like leaven, which taking, a woman hid in a bushel of flour until the whole [bushel] was leavened.’”
Lk 13:21, “It is like yeast, which a woman, after taking, hid in a bushel of flour until the whole thing was leavened.”

Explanation:
1.  “He spoke another parable to them:”

a.  Matthew introduces another parable to his readers using a similar formula to the one he used in Mt 13:24 and 31.



(1)  Mt 13:24, “He set before them another parable…”



(2)  Mt 31:31, “He put before them another parable…”


b.  Jesus continues to pile up the illustrations for His audience of unbelievers and hovering enemies.  He gives them a great deal to think about and try to figure out, but no help and no answers.  The more stories and illustrations He gives, the more His antagonistic opponents have to remember and try to interpret.  Their confusion and misunderstanding will only increase with each new parable.  Before they have time to figure out the meaning of one illustration, the Lord is on to the next, and then the next.  His enemies are overwhelmed with information they cannot process and use against Him.  They probably end up arguing with themselves over the meaning of what was said, because that was the nature of Jewish, religious learning—argue over the meaning of everything until no one knows the meaning of anything.

2.  “‘The kingdom of the heavens is like leaven,”

a.  Again Matthew and Jesus use the plural word ‘heavens’ to indicate the entirety of what God’s kingdom entails.  It entails the physical/spiritual heaven where God resides and the spiritual/physical heavens that God has created in the universe and on earth.  Everywhere God is that is a part of His kingdom; and God is everywhere.  Thus His kingdom is everywhere.


b.  God’s kingdom is compared to leaven, which we know as yeast.  Whatever yeast gets into it spreads, it grows, it leavens.  This is the principle Paul will state: a little leaven leavens the whole lump (1 Cor 5:6; Gal 5:9).  The kingdom of heaven is like leaven or yeast in that wherever it goes, it spreads and has an effect on people in that place.  The kingdom of the heavens is not stagnant.  It does not stand still and do nothing.  It is alive and moving, spreading, growing, inviting all to enter and accepting all who desire to enter it.  The kingdom affects everyone in one way or another.  Either they believe in Christ to enter the kingdom or reject Christ and walk away from the kingdom.

3.  “which taking, a woman hid in a bushel of flour until the whole [bushel] was leavened.’”

a.  Jesus then tells the whole story in one sentence.  The woman is analogous to God the Father and His plan for the salvation of the world.  Leaven is analogous to the message of the gospel.  Some commentators see this yeast as representing evil, because it is used that way in other Scriptures.  Other commentators adamantly disagree and speak of the positive influence and effect of the yeast.  This context is a positive one and there is no mention of evil in the context.  The yeast refers to the message of the gospel, which begins in one small place on earth—the upper room where the disciples had gathered in Jerusalem on Pentecost and spreads throughout the entire world.  This can also include the teaching of the word of God, if one takes the word ‘gospel’ in its overall sense as the message of salvation and the teachings of the mystery doctrines of the Church Age.


b.  “Hiding” the yeast or gospel message is analogous to the gospel being placed inside the soul of a believer, where it is hidden from others but alive and powerful in the soul of that person.


c.  The bushel of flour or lump of dough (which is what the flour will become after being leavened) is analogous to the group of believers on earth.  It should be noted that a bushel of flour will make a huge amount of bread.  The emphasis here is on the large number of people that are affected by the gospel and believe in Christ.


d.  The phrase “the whole” refers to the entire bushel of floor or large lump of dough that is now leavened.  Everyone who wants to be leavened by the leaven of the gospel will be leavened through the Holy Spirit’s ministry of regeneration.  The whole kingdom of God is leavened or affected by the message of the gospel.  The spiritual kingdom of God will continue to grow until Christ returns at the resurrection of the Church and removes all Church Age believers.  This will create a tremendous awakening of Israel to believe in Christ.  From this awakening will come 144,000 Jewish evangelists of the Tribulation, who will continue to spread the gospel message throughout the world.  And then after the Second Advent of Christ and the baptism of fire, there will remain only believers on the earth to repopulate the earth.  During the millennial reign of Christ the message of the gospel will certainly permeate the whole kingdom of God on earth, even though not all will believe.   However, in the end, that is, in the eternal state, after Satan, the fallen angels and all unbelievers have been cast into the lake of fire, there will be only leavened believers throughout the entire kingdom of God.

4.  Commentators’ comments.


a.  Wiersbe interprets the yeast as representing evil, based on its other illustrations in Scripture.  “The leaven illustrates the inward development of false doctrine and false living.  Throughout the Bible, leaven is a symbol of evil.  It had to be removed from the Jewish homes during Passover (Ex 12:15–19; 13:7).  It was excluded from the sacrifices (Ex 34:35), with the exception of the loaves used at the Feast of Pentecost (Lev 23:15–21).  Jesus used leaven to picture hypocrisy (Lk 12:1), false teaching (Mt 16:6–12), and worldly compromise (Mt 22:16–21).  Paul used leaven to picture carnality in the church (1 Cor 5:6–8) as well as false doctrine (Gal 5:9).  It would seem that making the growth of the leaven a picture of the spread of the Gospel throughout the world would violate the meaning of this important symbol.  It would also contradict the other parables.”


b.  “Many expositors teach that the yeast here represents evil present in the interval of time between the Advents of the King.  In the Bible yeast often represents evil.  However, if the yeast in this parable represents evil, the idea would be redundant for evil was already represented by the weeds in the second parable.  Therefore, some feel that Jesus had in mind here the dynamic character of yeast.  The nature of yeast is such that once the process of leavening begins, it is impossible to stop.  Perhaps Jesus was implying that those who profess to belong to the kingdom would grow in numbers and nothing would be able to stop their advance.  This idea fits with the nature of yeast and makes sense in the flow of these parables.”


c.  “The purpose of this parable is to reassure the disciples that the Church would spread throughout the world.  Three measures of meal, an Old Testament ephah (Jud 6:19; 1 Sam 1:24; 17:17), represents the normal weekly bake for an average family.  Opinions diverge radically on this parable.  Some scholars insist that leaven always represents evil in Scripture and consequently see this parable as teaching there will be a mixture of evil and good in the Church (in order to support this claim it is necessary to hold that the peace offering of Lev 7:13 and the wave offering of Lev 23:17, which both included leaven, typify some aspect of evil).  It seems clear that Jesus was referring to a characteristic of leaven which is also exhibited by the Kingdom.  Understood thus, the parable teaches that the Kingdom will spread throughout the whole world.  This is a sensible and useful revelation for the custodians of the mystery of the gospel; for it gave an indication of the extent of their task.  The position in Christ’s discourse is logical too; for just having told His audience that the Kingdom will enjoy considerable growth, this parable defines that growth as being worldwide, and balances the warning of opposition with an assurance of ultimate success.”


d.  “The theme is again of contrast between the tiny quantity of yeast and the size of its effect.  Three measures of meal would be about 40 liters, which would make enough bread for a meal for 100 people, which makes the point vividly! Leaven (yeast) is usually in the Bible a symbol for the pervasive power of evil, but it is its pervasiveness, not its metaphorical connections, which is in view here.  ‘Hid’ is designed to emphasize the secret, inconspicuous way the kingdom of heaven begins to take effect.  So the three parables of growth all focus on the paradox of insignificant or hidden beginnings and a triumphant climax.”


e.  “It is sometimes argued that yeast, often a metaphor in Jewish literature for the spreading influence of evil and used in this way by Jesus in Mt 16:6, must also here refer to the growing opposition against Him.  But immediate context must always take precedence over background.  Yeast can be a positive symbol (Lev 7:13–14; 23:17) and, with all the parables dealing with the growth of plants and seeds in this chapter having the positive referent of the growth of the kingdom, the parable of the yeast must almost certainly be taken this way too.”


f.  “God’s work, the kingdom of heaven, may appear unimpressive at first, but appearances can be deceptive, and no-one will be able to ignore it in the end.”


g.  “Jesus moves to a twin parable conveying much the same teaching. He repeats the formula of verses 24 and 31 as well as the reference to the kingdom of heaven.  Leaven was a piece of last week’s dough, which certainly made this week’s dough rise, but was not strictly ‘yeast.’  Some exegetes hold that leaven must be taken as a symbol for evil on the grounds that this is the way it is to be understood in the Old Testament.  But this is not invariably the case.  That in some contexts it may be used as a symbol for evil forces does not mean that in others it cannot stand for what is good.  We should take this parable as making much the same point as the previous one; they reinforce one another.  Like the previous parable this one brings out the contrast and the continuity between the small beginnings of the kingdom and its great consummation.  The little group of disciples might be despised as preaching a kingdom too insignificant to be noticed, but as surely as a tiny piece of leaven had its effect on a large mass of dough, so surely would the kingdom have its effect throughout the world.  The parable also makes the point that the power that effects the change comes from outside the dough; the mass of dough does not change itself.”


h.  “It is impossible to use leaven in the sense of representing evil, when the leaven is picturing the kingdom of God.  Here leaven pictures the good power of Christ’s rule of grace which secretly yet effectively produces its beneficent results.  A perfect progression of thought runs through the four parables, showing that their order cannot be changed.  First, the kingdom in its breadth; for the Sower casts his seed to the ends of the earth; next, the kingdom in its length, all grows until the final harvest; third, the kingdom in its height, the mustard seed become a tree; finally, the kingdom in its depth, penetrating all lands and nations.”
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