John 1:1
Matthew 13:24



 is the accusative direct object from the feminine singular adjective ALLOS and noun PARABOLĒ, meaning “another parable.”  With this we have the third person singular aorist active indicative of the verb PARATITHĒMI, which means “to set or put before.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“He set before them another parable, saying,”
 is the third person singular aorist passive indicative of the verb HOMOIOW, which means “to be like; to be compared to.”
  BDAG suggests the translation ‘may be compared to’, but this is not the subjunctive mood, which would justify that translation.  Why not say it “can be compared to”?  Because we don’t have a finite verb with an infinitive.  We can’t just make up meanings that aren’t justified.


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The passive voice indicates that the kingdom of the heavens receives the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun BASILEIA with the genitive of identity from the masculine plural article and noun OURANOS, meaning “the kingdom of the heavens.”  Next we have the dative indirect object from the masculine singular noun ANTHRWPOS, which means “to a man.”

“‘The kingdom of the heavens is compared to a man”
 is the dative masculine singular aorist active participle of the verb SPEIRW, which means “to sow: sowing.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The active voice indicates that a man produced the action.


The participle is circumstantial.

Next we have the accusative direct object from neuter singular adjective KALOS and the noun SPERMA, meaning “good seed.”  Finally, we have the preposition EN plus the locative of place from the masculine singular article and noun AGROS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his field.”

“sowing good seed in his field.”
Mt 13:24 corrected translation
“He set before them another parable, saying, ‘The kingdom of the heavens is compared to a man sowing good seed in his field.”
Explanation:
1.  “He set before them another parable, saying,”

a.  Jesus continues with another parable, which He now is addressing to the crowds with the disciples listening at His feet.  The word “He” refers to our Lord, and the object “them” refers to the assembled crowds along with the ever-present scribes and Pharisees.


b.  As with the previous story/illustration, Jesus is teaching the unbelieving crowds in words that are obvious on the surface, but a mysterious application to the people listening.

2.  “‘The kingdom of the heavens is compared to a man”

a.  The subject of this ‘mystery’ is the kingdom of the heavens.  As before note that Matthew/Jesus continues to refer to the ‘heavens’ in the plural.  This kingdom belongs to God and includes all His creation, which means all three heavens: His residence in the third heaven, the stellar universe or second heaven, and the atmosphere around the earth, the first heaven.  God’s kingdom is His entire creation.


b.  God’s heavenly kingdom is then compared to a man, but not just any man.  It is compared to a man who is actively doing something.  God’s kingdom is not dormant, idle, or stagnant.  It is active and always at work, moving toward its ultimate completion and goal.


c.  This man is the God-man doing what He always does as a major function of His mission during His first advent.

3.  “sowing good seed in his field.”

a.  The action of this man is the action of a farmer, sowing good seed in his field.


b.  The ‘field’ is the world.  The good seed is the word of God, that is, the message of the gospel.  The sowing is the proclamation of the good news of the gospel throughout the land of Israel, which is our Lord’s ‘playing field’ during His first advent in his spiritual battle with Satan for the souls of Israel.


c.  The seed is ‘good’ because it is divine good.  Everything God does is divine good, intrinsic good, and is designed to produce more good.


d.  So our Lord presents a story to the people about His mission in Israel during His first advent.  He is proclaiming the message of salvation throughout the land for the good of the people of Israel.

4.  Commentators’ comments.


a.  “The point of comparison in all these cases is not strictly the noun which follows but the parable as a whole: it is not the man who sowed who is compared to the kingdom of heaven, but the situation resulting from his sowing.  We might paraphrase, ‘This is what it is like when God is at work.’”


b.  “Jesus is apparently speaking to the crowds again.  The parable of the wheat and weeds speaks of in terms of two different kinds of seed sown by two different individuals, a farmer and his enemy.”


c.  “This parable is found only in Matthew.  Them will mean the people generally, not the disciples.  Jesus likens the kingdom to a man sowing his crop.  Jesus specifies that he sowed good seed, his word for good being that used for the good ground in the preceding parable; it indicates careful choice of the right seed for his purpose.”
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