John 1:1
Matthew 12:5



 is the negative adverb OUK, meaning “not” plus the second person plural aorist active indicative of the verb ANAGINWSKW, which means “to read.”


The aorist tense is a culminative aorist, which looks at the action in its entirety, but emphasizes the results of a completed action.  It is usually translated by use of the auxiliary verb “have.”


The active voice indicates that the Pharisees have not produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the preposition EN plus the locative of place from the masculine singular article and noun NOMOS, meaning “in the Law” and referring to the Mosaic Law.

“Have you not read in the Law”
 is the conjunction HOTI, used after verbs of mental and sensory activity (reading) to introduce the content of that activity.  It is translated by the word “that.”  Next we have the locative of time from the neuter plural article and noun SABBATON, which means “on the Sabbath.”  Then we have the nominative subject from the masculine plural article and noun HIEREUS meaning “the priests.”  This is followed by the preposition EN plus the locative of place from the neuter singular article and adjective HIEROS, meaning “in the temple.”  Next we have the accusative direct object from the neuter singular article and noun SABBATON, meaning “the Sabbath.”  Then we have the third person plural present active indicative from the verb BEBĒLOW, which means “to cause something highly revered to become identified with the commonplace: to violate sanctity, desecrate, profane Mt 12:5; Acts 24:6.”

“that on the Sabbath the priests in the temple profane the Sabbath”
 is the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the masculine plural adjective ANAITIOS, which means “innocent.”
  Finally, we have the third person plural present active indicative of the verb EIMI, meaning “to be: they are.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the priests in the temple produce the state of being innocent.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“and are innocent?”

Mt 12:5 corrected translation
“Have you not read in the Law that on the Sabbath the priests in the temple profane the Sabbath and are innocent?”
Explanation:
1.  “Have you not read in the Law”

a.  Jesus again asks a rhetorical question, challenging the memory of the Pharisees and their accuracy in understanding and applying God’s Law.


b.  The Lord knows that they have read the Law many times and probably had memorized most of it.  But their problem was the proper application of the Law without adding their man made rules to it.


c.  The specific part of the Law to which Jesus refers is not mentioned, but action of the priests probably refers to their work of offering animal sacrifices on the Sabbath, which is mentioned in Num 28:9-10 and 18-19.

2.  “that on the Sabbath the priests in the temple profane the Sabbath”

a.  The priests working in the temple on the Sabbath were required to offer the animal sacrifices mentioned in Num 28.  This work violated the principle of doing no work on the Sabbath.  The priests’ job was to work on the Sabbath, which ‘violated’ the law of Sabbath rest.


b.  Thus the priests profaned or desecrated the law of the Sabbath by doing the work God demanded of them on the Sabbath.


c.  So the logical conclusion/question is: is it more important to do what God says or what man imagines God wants?  If the priests didn’t offer the animal sacrifices as demanded by God, then they were more liable to the justice of God than by working on the Sabbath.

3.  “and are innocent?”

a.  God’s verdict in this case is that the priests are innocent of any wrongdoing, because they are obeying the direct will of God by offering the sacrifices on the Sabbath, which He demands.


b.  Thus the priests were allowed to work on the Sabbath as an exception to the law of rest on the Sabbath.  The case of David was also an exceptional circumstance that gave him and his men the right to violate the stated will of God.  David was an exception to the rule of who ate the showbread.  The priests in the temple offering animal sacrifices on the Sabbath were an exception to the rule of Sabbath rest.  Thus Jesus’ disciples eating the grain as they walked next to a grain-field were also an exception to the rule of God, in spite of what the Pharisees thought, who had no exceptions to their rules.

4.  Commentators’ comments.


a.  “The priests in the temple were involved in work on the Sabbath (Num 28:9–10, 18–19), yet they were considered blameless.”


b.  “Christ answered their charge by demonstrating from history that the Sabbath can be broken in necessity and by demonstrating from the law itself that the Sabbath can be broken in worship.”


c.  “The second argument concerns an actual infringement of sabbath law which the Old Testament itself sanctioned.  It is usually assumed that the priests’ action in view is the offering of the sabbath sacrifices, and perhaps the changing of the shewbread (Lev 24:8).  In fact there were other temple duties which were held to supersede the sabbath regulations.”


d.  “Jesus’ second example appeals to Num 28:9–10, which required priests to work on the Sabbath by offering various sacrifices.


e.  “Verses 5–7 have no parallel in Mark or Luke; Matthew alone has Jesus’ citation of the practice of the priests as they offered sacrifice.  Again Jesus appeals to Scripture.  The law is, of course, the Pentateuch, the heart of revelation as the Jews understood it.  What they read in the law they held to be especially sacred.  In appealing to David Jesus was appealing to an example; the argument is based on an incident, on something that happened.  But the appeal to the sacrifices rests on an explicit commandment of Scripture.  It is definitely commanded that two lambs be offered on the Sabbath (Num 28:9–10), so that temple service takes precedence over Sabbath observance.  Jesus draws attention to the fact that in the law it was prescribed that every Sabbath the priests should offer the sacrifice of two lambs as well as the normal daily offerings.  The command does not specially mention the priests, but since they were the only ones who could offer sacrifices it was they who would work on the Sabbath.  The Talmud recognizes that ‘the sacrificial service supersedes the Sabbath’ (Shab. 132b).  That the priests performed work on the Sabbath—every Sabbath—should give cause for those who reverenced Scripture to think hard about what God meant the Sabbath to be and what people should do to keep it holy.  They had too easily accepted views that made the Sabbath a burden and had overlooked the fact that Scripture did not fit into their pattern.  Jesus uses a strong and startling word when he says that the priests profane (desecrate) the Sabbath; certainly the physical work they performed was not inconsiderable and far exceeded the small labors of the disciples.  But everyone agrees that the priests are guiltless; no blame attaches to them despite their vigorous Sabbath activities.”


f.  “What the Law itself commanded the priests to do in the Temple was to break the Sabbath law right on the Sabbath by all this butchering of sacrificial animals and a large amount of other work.  And the Pharisees had never perceived this in the Law!  So the Law itself shows that its ceremonial requirements are not absolute and he who makes them so contradicts that Law itself.  The ceremonial law is itself subservient to a higher law and principle.”
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