John 1:1
Matthew 12:38



 is the temporal adverb TOTE, meaning “Then,” followed by the third person plural aorist deponent passive indicative of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which describes the past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the scribes and Pharisees) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  This is followed by the nominative subject from the masculine plural indefinite relative pronoun TIS, meaning “some” plus the ablative of the whole from the masculine plural article and noun GRAMMATEUS with the additive use of the conjunction KAI plus the proper noun PHARISSAIOS, meaning “some of the scribes and Pharisees.”  Then we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present is a descriptive present of what occurs at that moment.


The active voice indicates that the scribes and Pharisees produce the action.


The participle is circumstantial.

“Then some of the scribes and Pharisees answered Him, saying,”
 is the vocative masculine singular from the noun DIDASKALOS, meaning “Teacher.”  Next we have the first person plural present active indicative of the verb THELW, which means “to wish, will, want or desire.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the scribes and Pharisees are producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition APO plus the ablative of origin/source from the second person singular personal pronoun SU, meaning “from You.”  Next we have the accusative direct object from the neuter singular noun SĒMEION, meaning “a sign = a miracle of proof.”  This is followed by the aorist active infinitive of the verb EIDON, which means “to see.”


The aorist tense is a constative aorist, which describes the action in its entirety.


The active voice indicates that the scribes and Pharisees are producing the action.


The infinitive is a complementary infinitive, which completes the meaning and action of the main verb “we want.”

“‘Teacher, we want to see a sign from You.’”
Mt 12:38 corrected translation
“Then some of the scribes and Pharisees answered Him, saying, ‘Teacher, we want to see a sign from You.’”
Explanation:
1.  “Then some of the scribes and Pharisees answered Him, saying,”

a.  Matthew continues this scene in the story by telling us what Jesus’ opponents, the scribes and Pharisees, said in reply to our Lord’s warning.  Notice that the scribes and Pharisees have been the recipients of everything Jesus has said since He healed the blind, mute, demon-possessed man.  All our Lord’s comments, warnings, and doctrines have been directed toward them.


b.  Not all the scribes and Pharisees are still on the attack.  The word “some” indicates that a portion of the scribes and Pharisees are now reconsidering their antagonistic position.  The idea of facing Jesus at the Last Judgment is probably motivating that reconsideration.


c.  However, the scribes and Pharisees making the next demand are digging their heels in and go on a satanically motivated counterattack.

2.  “‘Teacher, we want to see a sign from You.’”

a.  The enemies of Jesus call Him ‘Teacher’, which is an equivalent title to calling Him ‘Rabbi’; for the Rabbis were the teachers of the people.  The scribes and Pharisees don’t recognize Jesus’ authority as God, and therefore, will not address Him as “Lord.”  They respect His teaching ability but not His person.


b.  The verb “we want” is not a command, but a wish, a desire more so than a demand.


c.  They want, wish, and desire that Jesus prove to them that He is the Messiah by performing some attesting miracle that He is the Messiah.  The problem they have is that He has just done so moments ago in healing the demon-possessed, blind, mute man.  They don’t recognize that as a sign of being the Messiah, because they think that these healings come from the power and agency of Satan, not God.  Therefore, they are asking for some attesting miracle other than healing someone.  For example, they want to see Jesus create something out of nothing right before their eyes, or move a mountain from one place to another.  Creating sight for the blind isn’t good enough for them, nor is restoring paralysis to perfect health.  Healing wasn’t going to impress these critics; they desired something spectacular like the immediate removal of all Roman military from the Land.


d.  The word “sign” is used in the sense of some spectacular miracle that proves who you are.  In this case, the opponents of Jesus want Him to prove He is the Son of God or at least the Prophet of God.  The Greek word is defined as “a miracle of divine origin, performed by God himself, by Christ, or by men of God.”

3.  Commentators’ comments.


a.  “‘The Jews require a sign’, 1 Cor 1:22.  To ask for a sign was evidence of unbelief.  They wanted Him to prove that He was the Messiah.  We wonder what further proof could have been given!”


b.  “Though Jesus had just performed a significant sign-miracle, the religious leaders asked for a miraculous sign (cf. Mt 16:1).  Their statement implied that they rejected the many signs given so far.  In effect they were saying, ‘We would just like to see one good sign from You.’”


c.  “The awfulness, magnitude, and finality of Jesus’ warning pulled some of the nation’s leaders up short, and, in a hesitant retreat, they asked for a special sign by which to re-evaluate His claims.  This was really ludicrous; they had been given a plethora of signs, and what more spectacular thing could one seek than the restoration of life to a dead man?”


d.  “This exchange with the Jewish leaders recurs in an expanded form in Mt 16:1–4.  The sign they require is some authentication of Jesus’ message and claims which will be more impressive than the healings and exorcisms they have seen and rejected.”


e.  “The Pharisees’ request seems highly incongruous given the ‘sign’ just performed by Jesus.  But since the Jewish leaders could attribute exorcisms to the devil, they wanted to see a less ambiguous miracle that could come only from God.  One wonders what would have done the trick.”


f.  “Then points to something that followed pretty closely.  The fact that these men answered Jesus seems to indicate a response to what He had just said.  This little group addressed Jesus courteously as Teacher (it corresponded to the title ‘Rabbi’), and said that they wanted to see a sign from Him.  They do not explain what they mean by a sign, but it is clear that they were asking Him to accredit Himself by doing some striking miracle; apparently they did not regard His miracles of healing as meeting their need.  After all, in antiquity there were many ‘healers’ who did things that ordinary folk could not understand but who in the end proved to be no more than charlatans.  The Pharisees had already ascribed some of Jesus’ work to Beelzeboul.  They were asking Him now for something that unmistakably came from God.  In the Old Testament sometimes such signs were given (Ex 4:8–9; Isa 7:11), but they were God’s good gift, not the result of a demand from unbelieving sceptics.  The Pharisees evidently saw a ‘sign’ as a miraculous happening produced on demand to prove that God was with a person.  Could Jesus produce evidence that it was God who was enabling Him and not some unusual human power or some demonic force?  In that they were testing Him (Mk 8:11), it is plain that they did not expect Him to come up with anything that would satisfy them.  The kind of miracle they were demanding Jesus consistently refused to perform.  His miracles were always directed toward the fulfilling of a need felt by those for whom the miracle was performed.  Jesus was no circus performer, gratifying the appetite for wonders on the part of people who were not serious about spiritual things.  From the beginning He refused to demand that God should do miraculous things for Him (Mt 4:5–7).”


g.  “The ordinary Pharisees see in the healing of the demoniac nothing but satanic help, while the learned experts among them would add a decisive test.  They feel certain that Jesus will be unable to furnish this sign.  If He tries it, He will fail, and this will prove that He is operating only with Satan’s help.  They demanded something that required no faith but just sight.”
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