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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the first class conditional particle EI, meaning “if” and stating a hypothetical condition.  Then we have the nominative masculine singular subject from the first person singular personal pronoun EGW, meaning “I,” followed by the preposition EN plus instrumental of agency from the masculine singular proper noun BEELZEBOUL, meaning “by Beelzeboul” also spelled Beelzebul (verse 24).  Next we have the first person singular present active indicative of the verb EKBALLW, which means “to cast out.”


The present tense is a retroactive progressive present, which describes what began in the past at the beginning of our Lord’s public ministry and continues in the present.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of hypothetical fact.

Then we have the accusative direct object from the neuter plural article and noun DAIMONIA, meaning “demons.”

“And if I am casting out demons by Beelzeboul,”
 is the nominative subject from the masculine plural article and noun HUIOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your sons.”  Then we have the preposition EN plus the instrumental of agency from the indefinite pronoun TIS, meaning “by whom.”  This is followed by the third person plural present active indicative of the verb EKBALLW, which means “to cast out.”


The present tense is a retroactive progressive present, which describes what began in the past and continues in the present.


The active voice indicates that other Jews are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

English grammar requires we supply a direct object with the verb of action; thus the inclusion of the word “[them],” referring to demons.

“by whom are your sons casting [them] out?”
 is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this.”  Then we have the nominative subject from the masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to ‘your sons’.  Next we have the predicate nominative from the masculine plural noun KRITĒS with the possessive genitive from the second person plural personal pronoun SU, meaning “the judges of you” or “your judges.”  Finally, we have the third person plural future deponent middle indicative of the verb EIMI, meaning “to be: they will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (other Jewish exorcists) producing the action.


The indicative mood is declarative for a simple statement of fact.

“Because of this they will be your judges.”
Mt 12:27 corrected translation
“And if I am casting out demons by Beelzeboul, by whom are your sons casting [them] out?  Because of this they will be your judges.”
Explanation:
1.  “And if I am casting out demons by Beelzeboul,”

a.  Our Lord continues rebuking the argument by the Pharisees that He is casting out demons by the power of Satan, the ruler of demons.  Jesus uses another rhetorical question set as a first class hypothetical condition.  He assumes for the sake of argument that He is doing what the Pharisees accuse Him of doing, even though this is not the truth.


b.  The reality is that Jesus is casting out demons by the power of God the Holy Spirit and His own power (proving He is divinity incarnate).  But He assumes the truthfulness of the accusation of the Pharisees, in order to refute it dogmatically.

2.  “by whom are your sons casting [them] out?”

a.  The apodosis of this conditional question asks the Pharisees whether or not the sons of the Pharisees, that is, other Jews who agree with them, are also casting out demons by agency of Satan? 


b.  There were other Jewish exorcists operational in Israel beside Jesus.  These exorcists were ‘related’ to the Pharisees in the sense that they were Jewish exorcists which the Pharisees did not accuse of being in league with the devil and working on his behalf to cast out demons.  And if the Pharisees were going to accuse Jesus of working in league with the devil, then the same had to be true of the other Jewish exorcists.  And if the other Jewish exorcists were working against Satan, then it stands to reason logically that Jesus was also working against Satan.  The Pharisees couldn’t defend other Jewish exorcists without also defending Jesus, and they could not accuse Jesus without also accusing other Jewish exorcists of whom they approved.  They couldn’t have it both ways.  If they approve the actions of other Jewish exorcists, then they have to approve of the actions of Jesus, who was doing exactly the same thing.


c.  It is also possible that these other ‘sons’ is an indirect reference to the apostles, who we know were given authority and in fact did cast out demons as a part of their missionary journeys on behalf of Jesus during His public ministry.  Lk 10:17, “Now the seventy returned with joy, saying, ‘Lord, even the demons are subject to us because of Your person.’”

d.  Thus Jesus points out the hypocrisy of the Pharisees once again.


e.  This indeed shows that the power of God was also working in other ‘sons of Israel’ to cast out demons during the public ministry of Jesus.

3.  “Because of this they will be your judges.”

a.  Because of the false accusation of the Pharisees against Jesus, because of their blasphemy and slander, and because of their hypocrisy, the other Jewish exorcists, including the disciple of Jesus, who are empowered by God, will stand as judges against these hypocritical Pharisees.


b.  When, where, and how this judgment takes place we are not told, but we know that it will not be at the last judgment, since sins are never mentioned at that judgment.  It is very possible that the judgment of these Pharisees is an ongoing process in the Supreme Court of Heaven between the moment this was said until their deaths or enslavement in 70 A.D.


c.  The apostles of Jesus were judges against the high priest and members of the Sanhedrin, which included these scribes and Pharisees in Acts 5:17ff.

4.  Commentators’ comments.


a.  “Their accusation was also illogical from their own point of view, though they did not see it.  There were Jewish exorcists (Acts 19:13–16) who apparently were successful.  By whose power did they cast out demons?  If it was by Satan’s power, they were in league with the devil!  Of course, no Pharisee was about to draw that conclusion.”


b.  “Jesus asked them about contemporary Jewish exorcists, those who were able to cast out demons by the power of God.  The apostles had been given that authority (Mt 10:1) and others were thought to possess such power.  Jesus was saying in essence, ‘If you believe exorcists work by the power of God in casting out demons, why do you not think I have that same divine power?’”


c.  “He refuted them by their own actions (some rabbis practiced exorcism), thus proving the inconsistency of their position.”


d.  “A second debating-point concerns Jewish exorcists (your sons applies generally to ‘your own people’), of whom we have records, for example in Acts 19:13 (cf. Mk 9:38); Josephus.  The argument assumes that Jewish exorcism was real and effective, and that it was acceptable to the Pharisees.  The next verse will claim a unique significance for Jesus’ exorcisms; they were differently executed, lacking the magical techniques generally used and depending on a simple irresistible authority.  But if exorcism as such was accepted in Jewish society, why should Jesus’ practice of it be suspect?”


e.  “Jesus is not the only exorcist in the area.  Other Jews practiced exorcism as well.  Without evaluating this state of affairs, Jesus points out that the logic of the charge against Him condemns those making it.  If Satan is the one who enables exorcisms, then other Jewish exorcists must also be devilish.  Jesus’ accusers judge their own ‘people’ (literally, sons) by their accusations.”


f.  “And adds another to Jesus’ objections to the Pharisaic position.  The conditional construction is the same as that in verse 26, and again it is put strongly to indicate what consequences would follow if it were the case.  I is emphatic: Jesus is stressing that it is the things that He, being who and what He is, does.  ‘Let us suppose for a moment that you are right,’ He is saying, ‘then what follows in the case of other exorcists?’  There were apparently many who claimed to cast out demons, and some of them could be characterized as your sons.  ‘Son’ may be used here in the sense that these ‘sons’ derived their spiritual being from their Pharisaic tutors.  The only possible logic behind the Pharisaic position was that a mere human could not overcome a demon.  If Jesus did have such a victory, therefore, it would show that He had aid from a superhuman source, and in their hostility their logic led them to hold that that source could only be Satan.  But they had spoken hurriedly; they had not stopped to reflect that some of their own people claimed to cast out demons.  The Pharisees would have vehemently denied that their sons were in league with the evil one, but they had not realized that such exorcisms said something about Jesus also.  Therefore they will be your judges; your own sons will prove you wrong!  The logic of a Pharisaic denial that their followers cast out demons through the evil one meant that Jesus did not use the powers of evil either.  Their sons would be able to testify to the fact that casting out demons was not a work of Satan.  They would ‘judge’ them for ascribing to Satan what they, the exorcists, knew came from God.”


g.  “God will let these Pharisaic exorcists pronounce sentence on these blaspheming Pharisees.  What their verdict will be need not be stated.”

� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 42). Wheaton, IL: Victor Books.


� Barbieri, L. A., Jr. (1985). Matthew, in The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 46). Wheaton, IL: Victor Books.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 12:22–Mk 3:30). Dallas, TX: 3E Ministries.


� France, R. T. (1985). Matthew: an Introduction and Commentary (Vol. 1, p. 212). Downers Grove, IL: InterVarsity Press.


� Blomberg, C. (1992). Matthew (Vol. 22, p. 202). Nashville: Broadman & Holman Publishers.


� Morris, L. (1992). The Gospel According to Matthew (pp. 315–316). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.


� Lenski, p. 478.





2
1

