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

 is the continuative use of the conjunction KAI plus the particle of attention IDOU, meaning “And behold.”  Then we have the ellipsis of the verb EIMI, meaning “to be: [there was].”  This is followed by the predicate nominative from the masculine singular noun ANTHRWPOS, which means “a man.”  Next we have the accusative direct object from the feminine singular noun CHEIR plus the adjective XĒROS, meaning “a withered hand.”
  Then we have the appositional/explanatory nominative masculine singular present active participle of the verb ECHW, meaning “to have: having.”


The present tense is a durative present for a state of being that existed in the past and continues in the present.


The active voice indicates that the man produced the state of having something.


The participle is circumstantial.

“And behold [there was] a man, having a withered hand.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative from the verb EPERWTAW, which means “to ask: they asked.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  This is followed by the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the Pharisees are producing the action.



The participle is circumstantial.

“And they asked Him, saying,”
 is the particle EI, used to introduce direct and indirect questions.  This is strictly KOINE Greek; this use of EI not being found in earlier Greek.  The participle is translated by quotation marks, when used to introduce direct questions, as here.
  With this we have the third person singular present active indicative from the verb EXESTIN, which means “to be right, authorized, permitted, or proper.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the situation about to be described produces the action of being right, authorized, permitted or proper.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the locative of time from the neuter plural article and noun SABBATON, meaning “on the Sabbath.”  This is followed by the aorist active infinitive of the verb THERAPEUW, which means “to heal.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that a person produces the action of healing another.


The infinitive is an infinitive of purpose.

“‘Is it permitted to heal on the Sabbath?’”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  This is followed by the third person plural aorist active subjunctive from the verb KATĒGOREW, which means “to accuse.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the Pharisees intend to produce the action.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“—in order that they might accuse Him.”
Mt 12:10 corrected translation
“And behold [there was] a man, having a withered hand.  And they asked Him, saying, ‘Is it permitted to heal on the Sabbath?’—in order that they might accuse Him.”
Explanation:
1.  “And behold [there was] a man, having a withered hand.”

a.  Jesus is in the Capernaum synagogue (see Mt 13:1, which locates Him by the shore of Lake Galilee) on a Sabbath after the previous Sabbath in the grain-fields.  In addition to Jesus, His disciples, and the Pharisees, there is a Jewish man in the synagogue with a withered hand.


b.  This man is minding his own business and is not even asking Jesus to heal him.  He may have come there hoping to be healed by Jesus, but that is only an assumption and cannot be stated as a fact.  It is even possible that the man is ‘planted’ there by the Pharisees, just so they can question and accuse Jesus.  It would not be beyond them to do such a thing.


c.  The point is that there is someone in need on the Sabbath and the issue is whether or not it is right to help him.

2.  “And they asked Him, saying, ‘Is it permitted to heal on the Sabbath?’”

a.  Matthew then sets the scene with a question from the Pharisees.  The plural subject “they” refers to ‘the Pharisees’, who were previously mentioned in verse 2.  All the plural pronouns throughout the context refer to the Pharisees: ‘you’, ‘them’.


b.  Matthew then quotes the question.  The verb EXESTIN has several meanings that complement each other.  The verb means “Is it right, is it proper, is it permitted, is it authorized?”  Because the question comes from the legalistic Pharisees who have made up this ‘law’ regarding the Sabbath, they are really asking whether it is right or permitted to challenge their authority.  Does something have the right or permission to defy their authority and permission by doing something they have forbidden?  This is really a question of whose authority is greater—Jesus or the Pharisees.


c.  The Pharisees have their man made rule that healing on the Sabbath is not permitted, is not right, is not authorized by them.  Jesus has His authority as ‘the Lord of the Sabbath’ to do whatever He deems right on the Sabbath.  This is a contest of who has the authority.

3.  “—in order that they might accuse Him.”

a.  Then Matthew adds the nefarious, despicable, and evil purpose behind the Pharisees question.  Their real purpose is not seeking a legitimate answer, because they are ignorant and want to learn the truth.  Their question is a trap, hoping that Jesus will simply say, ‘Yes’ with the result that the Pharisees will accuse Him of violating their law of ‘no work on the Sabbath’.


b.  The reasoning of the Pharisees is that they made the rules; therefore, Jesus has no right to break their rules.  And if He does so, then they have the right to condemn Him for breaking the Sabbath by doing unlawful work.  They are grabbing at straws to find anything they can against Him to justify their desire to stone Him to death.


c.  They tried to accuse His disciples (and by implication Him) of violating the Sabbath in the grain-field incident.  Now they are attempting to set Jesus up by accusing Him of the same charge of breaking the Sabbath law by doing another ‘work’ on the Sabbath.  They didn’t learn anything from the first lesson, and they will learn nothing from this lesson either.


d.  The Pharisees can accuse Jesus all they want of wrongdoing.  But accusations are not evidence of wrongdoing.  People accuse others of wrongdoing all the time, but that doesn’t make it so.

4.  Commentators’ comments.


a.  “In declaring Himself ‘Lord of the Sabbath,’ Jesus then proved this claim by healing the man with the paralyzed hand.  It is sad that the religious leaders used this man and his handicap as a weapon to fight against Jesus.  But the Lord was not afraid of their threats.”


b.  “Since the Pharisees were continually looking for some way to accuse Jesus, they undoubtedly [this is an assumption, not a fact] planted this man in the synagogue to create an incident.”


c.  “The withered hand was literally ‘dry’, i.e. lifeless, perhaps paralyzed; the man was thus not in imminent danger of death, which alone justified treatment on the sabbath according to Mishnah Yoma 8:6.  He could as well be healed the next day.  He is therefore made into a test case by the Pharisees, whose question Matthew records as a direct challenge in general terms (contrast Mark and Luke, where the issue is not brought into the open until Jesus challenges their unspoken thoughts).  In terms of Pharisaic law, there could be only one answer [No, you may not heal on the Sabbath!].”


d.  “Here the Pharisees themselves take the initiative to stir up controversy by posing the question of whether or not it is ‘lawful to heal on the Sabbath’.  The handicapped man in question has a ‘shriveled hand,’ a disability that had probably not occurred recently and that in no way threatened the man’s life or health.  If Jesus wished to help the man, He could obviously wait one day until the Sabbath had passed.  The situation did not require immediate action.  Interestingly, the Pharisees’ question presupposes their belief that Jesus could genuinely heal the man.”


e.  “This man had trouble with atrophied muscles in one of his hands (Luke tells us that it was his right hand).  Besides the discomfort and unsightliness, this would have made it difficult for the man to earn his living.  Matthew pictures the enemies of Jesus as taking the initiative: the man who was in trouble was right there in the synagogue with an obvious need.  The man himself apparently did not begin proceedings (none of the three Synoptists says that he asked for healing), but Jesus’ opponents were watching Him closely to see whether He would heal and so that they might accuse Him of healing on the Sabbath.  The rabbis permitted healing on the Sabbath if life was in danger, and they were fairly liberal in their interpretation: ‘Whenever there is doubt whether life is in danger this overrides the Sabbath.’ (Yoma 8:6).  But if there was no danger there was to be no healing.  In this case, of course, there was no danger; the man could well have waited until the next day.  Matthew tells us that they led off with a question, almost provoking Jesus to heal the man.  Matthew does not say who ‘they’ were, but Luke speaks of scribes and Pharisees; clearly they were opponents of Jesus.  Matthew records their question, but makes it clear that this was not so much a genuine search after information as the first shot in a battle.”


f.  “The Pharisees still ask only ‘Is it lawful?’, and not, ‘Is it merciful?’”
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