John 1:1
Matthew 11:7



 is the transitional use of the postpositive conjunction DE, meaning “Now; Then” plus the genitive absolute construction, which includes the genitive ‘subject’ from the masculine plural demonstrative pronoun HOUTOS, meaning “these men” and the genitive masculine plural present deponent middle/passive participle of the verb POREUOMAI, which means “to go, travel, or journey.”


The present tense is a descriptive present of what was occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the two disciples of John the Baptist) producing the action.


The participle is temporal with the action of the present participle occurring simultaneously with the action of the main verb.  This can be translated “as or while these men were going.”

“Now as these men were going,”
 is the third person singular aorist middle indicative from the verb ARCHW, which means “to begin.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the subject, Jesus, as being personally responsible for producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the present active infinitive of the verb LEGW, which means “to say; to speak.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus produced the action.


The infinitive is a complementary infinitive, which always occurs after the verb ‘to begin’ in order to complete its meaning.

Next we have the dative indirect object from the masculine plural article and noun OCHLOS, which means “to the crowds.”  This is followed by the preposition PERI plus the adverbial genitive of reference from the masculine singular proper noun IWANNĒS, meaning “about John.”

“Jesus began to speak to the crowds about John,”
 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What?”  Then we have the second person plural aorist active indicative of the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the crowds produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and adjective ERĒMOS, meaning “into the wilderness, desert.”  This is followed by the aorist deponent middle infinitive of the verb THEAOMAI, which means “to see.”


The aorist tense is a constative aorist, which views the action in its entirety.


The deponent middle voice is middle in form but active in meaning with the subject (the crowds) producing the action.


The infinitive is an infinitive of purpose.

“‘What did you go out into the wilderness to see?”
 is the accusative direct object from the masculine singular noun KALAMOS, meaning “a reed.”  Then we have the preposition HUPO plus the ablative of means from the masculine singular noun ANEMOS, meaning “by the wind.”  Finally, we have the accusative masculine singular present passive participle of the verb SALEUW, which means “to be shaken.”  This is an accusative absolute construction in which the noun in the accusative case functions as the ‘subject’ of the accusative participle, which functions like a finite verb.


The present tense is a historical present for an action that took place in the past, but referred to as though now taking place for the sake of emphasis.


The passive voice indicates that John, as a reed, receives the action of being shaken by the wind in this hypothetical word picture.


The participle is circumstantial, but functions like an indicative mood.

“A reed shaken by the wind?”
Mt 11:7 corrected translation
“Now as these men were going, Jesus began to speak to the crowds about John, ‘What did you go out into the wilderness to see?  A reed shaken by the wind?”
Explanation:
1.  “Now as these men were going,”

a.  Matthew transitions the story from Jesus’ answer to John’s two disciples to Jesus’ address to the crowds about John and his ministry.  Jesus does this as the two disciples of John are departing the scene and beginning their journey back to John.


b.  The temporal participle indicates that the action of the two disciples going away and Jesus beginning to speak to the crowds both occurred at the same time.  It is probable that the two disciples may have heard the two following questions posed by Jesus to the crowds, but it is unlikely that they heard Jesus’ entire discourse.  They would have had their backs to Jesus and would have been walking away.

2.  “Jesus began to speak to the crowds about John,”

a.  The Lord turns His attention to the crowds and begins to speak to them about John.


b.  Based upon the two questions that follow, the implication is that the crowds had some misconceptions about John, now that John had been imprisoned by Herod Antipas as a ‘traitor’ and conspirator against him.  Some in the crowds thought that John’s imprisonment was God’s punishment against him for being a false prophet.  (That charge could easily be made by the leaders of Israel as an indirect attack on the ministry of Jesus.  If you can’t attack Jesus, then attack the herald of the King.)  Others in the crowd may have thought that John’s imprisonment may have been God’s method of silencing John.  Others may have thought that John was only in prison so Jesus could free him and overthrow Herold.  There were probably all kinds of misconceptions about John, his ministry, and why he was in prison.  There had always been misconceptions about John and his ministry from the beginning.  Consider the scribes and Pharisees questioning John about whether or not he was the Christ, and why he was baptizing, if he was not the Christ.  So Jesus wants to clear up all these misconceptions about John and his public ministry on behalf of Jesus.

3.  “‘What did you go out into the wilderness to see?”

a.  The first thing Jesus does to get the crowds to think about what He wants them to understand is ask a couple of rhetorical questions.  This was our Lord’s favorite method of getting people to listen and think.  He uses it over and over again against the scribes and Pharisees.


b.  Jesus asks the crowds what they expected to see, to find, to encounter, when they traveled out into the wilderness to see John, hear John, and be baptized by John.  Certainly, the people went to see and hear John, because John had a message and a ministry unlike anything anyone in Israel had ever seen or heard.  No one else was demanding that people ‘Repent and believe’.  No one else was baptizing people in the Jordan for the removal of sins.  No one else was announcing the imminent coming of the Messiah.  No one was dressed like John or had the diet John had.  Everything about John and his ministry was unique.  He was not the prototypical ‘prophet’ nor did he have the prototypical message.


c.  So Jesus asks the crowds to consider what they were thinking or looking for when they went out to see John.  Were they just curious?  Were they drawn to the divine message?  Was John just the latest fad?  “What motivated you to leave the comfort of your home and business, and go out into the wilderness to see and hear John?”  So now Jesus has each individual asking himself/herself, “Yes, why did I do that?”

4.  “A reed shaken by the wind?”

a.  The Lord asks a second rhetorical question that involves the character of John.  The ‘reed’ is a word picture or metaphor for the character of John.  To be shaken means that events have a detrimental effect on the character of John.  The reed is weak under the pressure of just a small wind, and only a mild wind puts enough pressure on the reed to bend it significantly.  Therefore, the picture here is of John’s character being shaken by the slightest problem in life.


b.  So Jesus is asking these people, if they went out into the wilderness to see the moral and spiritual character of a prophet of God be destroyed to the adversities of life?  The obvious answer is ‘No.’  These crowds didn’t go out expecting John to be prophet saying one thing and then another, contradicting himself.  Nor did they expect to find a vacillating, weak-kneed, hypocritical, double-minded religious leader, like their scribes and Pharisees.


c.  The crowds came out into the wilderness to see a real prophet of God, a man with a dogmatic divine message, and a true representative of God as the herald of the King of Israel.  They came to see a man with the real character of God—someone who would tell them the truth and convey the word of God as God intended.  They came to see a mighty oak tree, not a reed.

5.  Commentators’ comments.


a.  “John was not a ‘popular preacher’ who catered to the crowd, nor was he a reed in the wind who vacillated with every change.”


b.  “Jesus explained that John was not weak and vacillating.  He was not a papyrus reed that could be shaken by every breeze that blew.”


c.  “A reed shaken by the wind is a metaphor for a weak, pliable person; John was not such a person, and the implied answer is ‘Of course not’.  It was John’s rugged independence which attracted a following.”


d.  “If doubts were current about Jesus, then naturally there would be questions about John’s role as well, especially now if he could be thought to have changed his views of Jesus.  Jesus addresses these questions by reassuring His audience of the legitimacy of John’s prophetic ministry.  He does so first by posing two rhetorical questions that anticipate a negative reply.  The setting of John’s wilderness ministry made it obvious that those who went to see him would not be expecting a fragile, weak, or vacillating individual.”


e.  “With this message from Jesus John’s men went on their way.  But the fact that John had sent this embassy, coupled with the way Jesus replied, might well have given some hearers the impression that John was in the wrong and that Jesus was in some way in opposition to His forerunner.  This was far from being the case, however, and without any delay for errors to spread Jesus proceeds to bring out something of John’s greatness.  He began by asking a series of questions.  Notice that Jesus asks ‘what?’ not ‘who?’  It is what John stood for rather than what he was to which Jesus directs attention (though the questions center on the kind of man John was).  To go out into the wilderness demanded some effort and required some reason.  What was it?  A reed blown here and there by a puff of wind is the most inconstant and unstable of things.  This was obviously an impossible description of John; for the Baptist was not characterized by fickleness.  He took a firm line in his preaching, and his manner of life backed up his words.”


f.  “A reed swayed by wind is symbolic of a man who yields to popular opinion, veers with it, and has no solid convictions of his own.  What drew the people out to him was the fact that John was the very opposite of such a reed.  …At this very moment John was in prison because he would not compromise regarding one of God’s commandments.”
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