John 1:1
Matthew 11:21



 is the particle of exclamation OUAI (used twice) meaning “Woe…Woe” plus the dative of indirect object and disadvantage from the second person singular personal pronoun SU, meaning “to you…to you.”  With this we have the vocative feminine singular from the proper nouns CHORAZIN and BĒTHSAIDA, meaning “Chorazin…Bethsaida.”

“‘Woe to you, Chorazin; Woe to you, Bethsaida;”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the first class conditional particle EI, meaning “if.”  Then we have the preposition EN plus the locative of place from the feminine singular proper nouns TUROS and SIDWN with a connective use of the conjunction KAI, meaning “Tyre and Sidon.”  Next we have the third person plural aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, or take place.”


The aorist tense is a culminative aorist, which looks at the action in its entirety, but emphasizes the results of a completed action.  It is usually translated by use of the auxiliary verb “had.”


The deponent middle voice is middle in form but active in meaning with the subject (the miracles) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine plural article and noun DUNAMIS, meaning “the miracles.”

“because if the miracles had taken place in Tyre and Sidon,”
 is the appositional nominative from the feminine plural articular aorist deponent middle participle of the verb GINOMAI, which means “to happen, occur or take place.”


The article functions as a relative pronoun, translated “which.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the miracles) producing the action.


The participle is circumstantial.

Next we have the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in you.”

“which took place in you,”
 is the temporal adverb PALAI, meaning “long ago.”  Then we have the indefinite particle AN, meaning “would.”  This is followed by the preposition EN plus the locative of sphere or instrumental of manner from the masculine singular nouns SAKKOS and SPODOS with a connective use of the conjunction KAI, meaning “in sackcloth and ashes.”  Finally, we have the third person plural aorist active indicative from the verb METANOEW, which means “to change one’s mind.”


The aorist tense is a culminative aorist, which looks at the action in its entirety, but emphasizes the results of a completed action.  It is usually translated by use of the auxiliary verb “have.”


The active voice indicates that the people of Tyre and Sidon would have produced the action.


The indicative mood is declarative for a simple statement of fact.

“they would have changed their minds long ago in sackcloth and ashes.”
Mt 11:21 corrected translation
“Woe to you, Chorazin; Woe to you, Bethsaida; because if the miracles had taken place in Tyre and Sidon, which took place in you, they would have changed their minds long ago in sackcloth and ashes.”
Explanation:
1.  “Woe to you, Chorazin; Woe to you, Bethsaida;”

a.  The Lord continues to address the crowds from the neighboring towns of Chorazin and Bethsaida, which were the two closest towns to Capernaum north of Lake Galilee.  The mention of these two cities tells us that Jesus is probably in His hometown of Capernaum, when making this address to the crowds.


b.  The particle ‘Woe’ is an interjection of impending doom and suffering.  It is directed at the citizens of these two cities, who have rejected Jesus’ proofs of being the Messiah.  His proofs were in His words and miracles.  The negative volition of the people of these cities determines their eventual life in the lake of fire, and nothing could produce more calamity for them than that.  Therefore, this ‘woe’ is the ultimate woe on any human.

2.  “because if the miracles had taken place in Tyre and Sidon,”

a.  Then Jesus gives the reason for this exclamation of woe.  The first class conditional “if” introduces a real possibility that could have occurred in the past.  The idea of the first class condition is “if the miracles had taken place in Tyre and Sidon, and they could have,…”  The evangelization of these two cities will occur in the future, after the beginning of the Church Age with the evangelization of the Gentiles.


b.  Jesus is indicating here that He could have gone to these two Gentile cities and performed the same miracles of healing that were performed in Chorazin and Bethsaida.  Had it not been for the principle ‘to the Jew first’, then the evangelization of Tyre and Sidon was a real potential.


c.  Notice that Jesus is asserting that the Gentiles of these two cities would have responded to the miracles differently than the Jews.  The Gentiles would have had the positive volition to the message of the gospel that the Jews did not have.

3.  “which took place in you,”

a.  The word “which” refers back to the miracles of healing that took place in Chorazin and Bethsaida (“you”).


b.  This statement is a clear affirmation by Jesus that He performed miracles in these cities.  And it was not only in these cities but everywhere He went.  Remember the healing of the widow’s son in the city of Nain and the healing of Lazarus in Bethany.  The implication of our Lord’s public ministry is that healing was done wherever He went as His normal practice of proving He was the Messiah; for His words and His works were the two testimonies to who He really was—God incarnate.

4.  “they would have changed their minds long ago in sackcloth and ashes.”

a.  The subject “they” refers to the Gentiles inhabitants of Tyre and Sidon.  The action of changing their minds is a description of believing that Jesus was the Messiah, the Son of God, the King of the Jews, and the real Savior of the world.  The temporal adverb “long ago” indicates the vast difference in the positive volition of the gospel of the Gentiles compared to the negative volition of the Jews.  The Gentiles would be eager to respond to the offer of eternal salvation; the Jews generally could care less about the offer of salvation from Jesus.  They believed they were already automatically saved because of their genetic lineage to Abraham.  They could not change their minds about that false belief.


b.  This statement about the potential faith of the Gentiles as compared to the stubborn negative volition of the Jews would bring forth the passionate hatred of the Jews.  The Jews hated the Gentiles so much that any thought of the Gentiles being superior to the Jews in any way was a lightning rod igniting hatred against the person making such a claim.  Thus this statement would infuriate the scribes and Pharisees, Zealots and priesthood against Jesus.  And you can be sure this statement was reported to Herod Antipas, Caiaphas, and even Pilate (they all had their spies watching and listening to Jesus).


c.  Sackcloth and ashes were worn on the body and head as signs of great mourning and grief, because of the death of a loved one or some other great tragedy (for example, the defeat of the nation’s army in battle).  In this passage the wearing of these two things indicates the mourning of people because of their grief over their past rejection of God.

5.  Commentators’ comments.


a.  “The Gentile cities of Tyre and Sidon would have repented had they seen the miracles that Jesus and His disciples performed.”


b.  “Three terribly wicked Gentile cities—Tyre and Sidon, cities on the Phoenician coast 35 and 60 miles, respectively, from the Sea of Galilee, and Sodom (Mt 11:23), more than 100 miles south—would have repented if they had seen Jesus’ miracles.”


c.  “Jews regarded the twin cities of Tyre and Sidon as grossly wicked; it must have stung to be told that these two Gentile cities were more righteous than the twin cities of Chorazin and Bethsaida.”


d.  “Chorazin and Bethsaida were not especially important towns.  Matthew in fact records no miracles in either (but, for Bethsaida, compare Mk 8:22ff.; Lk 9:10ff.)  Tyre and Sidon were attacked by the Old Testament prophets for their rejection of God and his will (Isa 23; Ezek 26–28; Amos 1:9–10) and symbolized the arrogance of the pagan world.  But the failure of the Galilean towns to respond to the direct evidence and appeal of Jesus and his mighty works was worse even than the paganism of Tyre and Sidon.”


e.  “Jesus employs the common Old Testament form of a woe—an exclamation of how greatly one will suffer, mingling doom with pity.  Jesus laments God’s coming judgment on the cities in which many of His miracles occurred.  As with ‘this generation’, the judgment of ‘cities’ reflects God’s response to a general rejection of Jesus, not an absolute condemnation of every individual.  Matthew has said nothing about Jesus ministering in Korazin or Bethsaida, but Mt 4:23–25 and 11:1 leave plenty of room for such ministry.  Tyre and Sidon were paradigms of Israel’s enemies of old (compare Isa 23; Ezek 26–28; Amos 1:9–10).  Jesus claims that many in both pairs of towns would have repented had He worked His miracles there.”


f.  ““Woe to you” is not a grim call for vengeance, but an expression of regret; it combines warning and compassion.  Jesus is sad about the fate the city has brought down upon itself.  Chorazin is mentioned in the New Testament only in this passage and the parallel in Lk 10:13.  The name does not occur in the Old Testament.  There seems to be agreement that it is to be identified with the ruins about two miles away from Capernaum; if so, it was a town of some importance.  It is a reminder of how little we know about the life of Jesus that we have only this one reference to what was evidently an extensive ministry during the course of which a number of miracles were performed (the previous verse states that “most of his mighty works” had been done in these cities).  Bethsaida was a town (or ‘village,’ Mk 8:26) on the shore of the Sea of Galilee (Mk 6:45), just east of the Jordan (some claim that there was another Bethsaida to the west, but this has not been demonstrated [Yes, it has.]).  Philip, Andrew, and Peter came from this town (Jn 1:44), though Peter now had a house in Capernaum (Mt 8:14).  The fact that three apostles came from this town shows that it was highly possible for people from Bethsaida to repent.  Mark tells us that Jesus gave sight to a blind man there (Mk 8:22–26), and Luke locates the feeding of the five thousand with reference to this place (Lk 9:10–17).  But it is clear from this passage that Jesus did many things in Bethsaida that have not been recorded.  The reason for the Woe is the mighty works done in these places.  Clearly this means that He had done much more in these places than our records indicate, and equally clearly that He did not regard the miracles simply as wonders to be gaped at.  They were works of power, manifestations of the presence of God, and accordingly invitations to people to reflect on how they stood with God and to repent of the evil they had done.  Jesus brings out the enormity of the sin of the people of Chorazin and Bethsaida by calling to mind Tyre and Sidon, important coastal cities to the north of Israel.  They had been great and powerful cities for centuries, and their proximity to Israel had meant a good deal of contact.  Since they were heathen cities their customs offended the Israelites, and the cities thus were well known for their shortcomings.  They had been vigorously denounced by the prophets for their wickedness (Isa 23; Ezek 26; Amos 1:9–10).  It is against this background that Jesus says that even these cities would have repented if there had been done in them the mighty works that Chorazin and Bethsaida had seen.  Long ago points to the longsuffering of God: the resistance to the works Jesus did had been going on for quite some time, such a time indeed that Tyre and Sidon would have been moved by it.  Confronted by Jesus, the Tyrians and the Sidonians would long since have responded by grieving over their sins. The use of sackcloth and ashes was a traditional sign of grief over one’s misdeeds. It was an action that conveyed publicly the truth that the wearer was profoundly sorry for what had been done.”
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