John 1:1
Matthew 11:11
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 is the “asseverative particle AMĒN, meaning ‘Truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to Jesus’ audience—the crowds.  Next we have the negative adverb OUK, meaning “not” plus the third person singular perfect passive indicative from the verb EGEIRW, which means “to appear” in history.


The perfect tense is a consummative perfect, which emphasizes the past, completed action, and is translated by the auxiliary verb “has.”


The passive voice indicates that the situation of other people throughout history have received the action of appearing.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EN plus the locative of place from the masculine plural adjective GENNĒTOS, meaning “among the born.”  With this we have the possessive genitive from the feminine plural noun GUNĒ, meaning “of women.”

“Truly I say to you; …has not appeared among the born of women;”

 is the nominative subject from the masculine singular comparative adjective MEGAS, meaning “a greater [person].”  This is followed by the ablative of comparison from the masculine singular proper noun IWANNĒS plus the appositional genitive from the masculine singular article and noun BAPTISTĒS, meaning “than John the Baptist.”

“a greater [person] than John the Baptist;”
 is the adversative use of the postpositive conjunction DE, meaning “However; Yet.”  Then we have the nominative subject from the masculine singular article and comparative adjective MIKROS used in a superlative sense, meaning “the most unimportant, the most insignificant; the very least [person].”
  Then we have the preposition EN plus the locative of place from the feminine singular article and noun BASILEIA with the possessive genitive or genitive of identity from the masculine plural article and noun OURANOS, meaning “in the kingdom of the heavens.”
“yet the very least [person] in the kingdom of the heavens”
 is the predicate nominative from the masculine singular comparative use of the adjective MEGAS, meaning “greater.”  Then we have the ablative of comparison from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “than he.”  Finally, we have the third person singular present active indicative of the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which emphasizes the state of being as a fact.


The active voice indicates that the very least person in the kingdom of the heavens produces the action of being greater than John.


The indicative mood is declarative for a simple statement of fact.

“is greater than he.”
Mt 11:11 corrected translation
“Truly I say to you; a greater [person] than John the Baptist has not appeared among the born of women; yet the very least [person] in the kingdom of the heavens is greater than he.”
Explanation:
1.  “Truly I say to you; a greater [person] than John the Baptist has not appeared among the born of women;”

a.  Jesus continues His description of John the Baptist by informing His audience that He is about to make a statement of absolute truth.  The disciples and crowds are now familiar with this often repeated “Truly I say to you.”  What Jesus is about to tell them is a dogmatic, absolute fact from the immutable veracity of God.


b.  The subject of this statement is “a great person.”  The word ‘person’ does not occur in the Greek text, but comes from the masculine gender of the comparative adjective.  To the comparative adjective is added the ablative of comparison from the name ‘John the Baptist’.  John is being compared with all men from Adam to the present generation of men.  This includes every person who has lived on earth in all previous and current dispensations of history.  It does not include the Church Age or millennial reign of Christ.  The ablative of comparison and the comparative use of the adjective MEGAS tell us that there is a degree of difference between people in God’s eyes/evaluation.  God considers some people greater than others.  Not all men are alike, nor will they ever be.  There are degrees of difference based on the choices men and women make in their lives.


c.  The phrase “among the born of women” refers to all people at the point of birth, that is, at the point when all are unbelievers and in a state of spiritual death.  We are all born spiritually dead (except Adam, who created his own spiritual death by his own free will, just as the woman did).  So the Lord is saying that among all people born up to that time on earth, John is the greatest.  The exception of course is the humanity of Christ, who is not born spiritually dead.

2.  “yet the very least [person] in the kingdom of the heavens”

a.  Then Jesus states the contrast between John being born as an unbeliever and the very least believer in the kingdom of heaven.  The only people in the kingdom of the heavens are believers.


b.  The phrase ‘the very least’ or ‘the most unimportant’ or ‘the most insignificant’ person again introduces the concept of difference of degrees of importance, significance, etc. in God’s kingdom.  Some believers are more ‘least’ than others.  Some believers are more important than others.  But all believers in the kingdom of God are greater, more important, and more significant than any person ‘among the born of women’, that is, any unbeliever.

3.  “is greater than he.”

a.  Any believer in God’s kingdom is greater than John the Baptist as an unbeliever.  Jesus is not saying that John is an unbeliever; for he is emphatically not.  But John, when he was born in spiritual death, was nothing compared to the least believer in God’s kingdom.


b.  Every person who believes in Christ is greater than all the great unbelievers of history.  All the greatness of all unbelievers is worthless, nothing, and less than nothing in the lake of fire.  All the accomplishments, glory, good deeds, and success of all unbelievers is nothing compared to the simple faith in Christ of the worst believer in heaven.


c.  So our Lord is comparing John as a former unbeliever with the worst believer in history, and the worst believer in history is considered by God to be greater than the greatest unbeliever ever born.

4.  Commentators’ comments.


a.  “Of all men who had lived on earth, none was greater than John the Baptist.  And yet one who is least in the kingdom will be greater than John.”


b.  “John was the most illustrious human ever.  But Jesus assures us that the lowliest citizen in the eternal Kingdom of God, or the millennial Kingdom of Heaven, will be more illustrious than John, the most illustrious mortal ever to live.”


c.  “John is the greatest of all men up to his time—great, that is, in his place in God’s purpose, not necessarily in his personal worth.  But that purpose was leading to a new order, the kingdom of heaven, of which John was only the herald, and which is the fulfilment of all that went before.  To be in that kingdom, even as the least, is to be greater than the great man who proclaimed its coming, but remained as yet outside it.  John is thus seen, in his capacity as the forerunner, as standing outside the kingdom of heaven.  He is the last of the old order, as the subsequent identification with Elijah (verse 14) will make clear.  In verse 12 his ‘days’ are seen as the time when God’s kingdom begins to be a reality, but his own place is rather with the Old Testament (verse 13).  It was not his privilege to be involved in the ministry of Jesus, with its new perspective and dynamic.  To speak of him as ‘outside the kingdom of heaven’ in this sense is not of course to pronounce on his personal salvation (any more than that of any of the Old Testament saints), but on his place in the development of God’s plan.  Verse 11 suggests, as verse 12 will make explicit, that now with the ministry of Jesus the kingdom of heaven which John proclaimed is already a reality. The old order has been superseded.”


d.  “John climaxed pre-Christian revelation.  ‘Born of women’ was a Semitic idiom for human.  Jesus is contrasting all of those who lived prior to the advent of the new covenant with those who will live to see the new age established.  Even the least of these will surpass the greatest of the old era because of the unique blessings associated with the kingdom.  These blessings include the once-for-all forgiveness of sins, the greater sense of immediate access to God’s presence, and the permanent indwelling of the Spirit.  Commentators debate whether verses 11 and 13 place John with the old age or the new age; undoubtedly the best approach identifies the period of Jesus’ ministry as transitional.  But Matthew apparently sees John as not living to experience the actual inauguration of the ‘kingdom of heaven,’ suggesting that the division between the ages must occur after John’s death.  In view of the central role of Christ’s atonement for salvation history, the complex of events including Jesus’ death, resurrection, and the sending of the Spirit at Pentecost is the obvious choice for this dividing line.  The present aspect of the ‘kingdom of heaven,’ somewhat equivalent to the church age, must be in view here since it would be incongruous for Jesus to exclude John from future salvation.  The greatness and leastness described must therefore also refer to present benefits of participation in the kingdom, not degrees of reward in heaven.”


e.  “Jesus speaks of those born of women, which, of course, means anyone of the human race.  Jesus tells His hearers that in all the human race there has never been anyone greater than John, a verdict that may well have surprised many of His hearers.  Despised he may have been by many in contemporary Judaism, but the Baptist was great where it counted, great as God reckons greatness. We have just seen that he was more than a prophet (v. 9) and the forerunner of the Messiah (v. 10); of nobody else in all the history of the race could these things be said.  But if it is surprising that John was the greatest man who ever lived, it is even more surprising that the least in the kingdom of heaven is greater than he.  Jesus is not denigrating John but bringing out the wonder of being in the kingdom.  Great though he was, John the Baptist belonged to the old order.  His function was preliminary to the Christian era; he was not in that era and therefore was in some sense of lesser stature than those who are in it.  John is classed among those who preceded the kingdom.  Jesus is speaking of unimportant people who are in the kingdom of heaven, and it is a measure of the greatness of the privilege of being in the kingdom he proclaimed that its humblest member surpasses the greatest of the race.”
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