John 1:1
Matthew 10:37



 is the nominative subject from the masculine singular articular present active participle of the verb PHILEW, which means “to love someone personally.”


The article functions as a relative pronoun and can be translated “the one who” or “He who.”


The present tense is a descriptive and customary present, describing what typically occurs.


The active voice indicates that people generally produce the action of loving other family members.


The participle is circumstantial.

Then we have the accusative direct object from the masculine singular noun PATĒR and feminine singular noun MĒTĒR with the coordinating conjunction Ē, meaning “father or mother.”  Next we have the preposition HUPER plus the accusative of comparison
 from the first person singular personal pronoun EGW, meaning “more than Me.”

“He who loves father or mother more than Me”
 is the negative adverb OUK plus the third person singular present active indicative from the verb EIMI, meaning “to be: is not.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the one who loves family more than Jesus produces the action of not being something.


The indicative mood is declarative for a simple statement of fact.

Next we have the predicate nominative from the masculine singular adjective AXIOS, meaning “worthy” plus the objective genitive from the first person singular personal pronoun EGW, meaning “of Me.”

“is not worthy of Me;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular articular present active participle of the verb PHILEW, which means “to love someone personally.”  The morphology is the same as above.  Then we have the accusative direct object from the masculine singular noun HUIOS and the feminine singular noun THUGATĒR with the coordinating conjunction Ē, meaning “son or daughter.”  Next we have the preposition HUPER plus the accusative of comparison
 from the first person singular personal pronoun EGW, meaning “more than Me.”

“and he who loves son or daughter more than Me”
 is the same exact phrase and morphology as cited above.

“is not worthy of Me;”
Mt 10:37 corrected translation
“He who loves father or mother more than Me is not worthy of Me; and he who loves son or daughter more than Me is not worthy of Me;”
Explanation:
1.  “He who loves father or mother more than Me”

a.  The Lord continues His instructions to the apostles before their first missionary journey by giving them a statement related to their priorities in life.  The priority in life in all things is the Lord Jesus Christ.  He is more important than any family member.


b.  The subject “He” refers to the unbeliever, not the believer.  The context is about those who fail to believe in Christ and the various family members’ reaction to and rejection of those who do believe in Christ.  The situation depicted in this example is of an unbelieving son or daughter or daughter-in-law who loves their father or mother more than the Lord Jesus Christ as their God and Savior.


c.  The principle is that any child must come to love the Lord Jesus Christ more than their parents.  The personal love of a child for a parent must not hinder that child from having faith in Christ.  For example, a Jewish son must not love his father so much that the father’s rejection of Jesus as the Messiah becomes a stumbling block for the son to believe that Jesus is the Messiah.


d.  This principle of priority (God first) must be emphasized by the apostles as they evangelize in private homes and public places.  Not all who hear this priority will agree with it, and some will be antagonistic because of it.

2.  “is not worthy of Me;”

a.  The consequence of not having the right priority of God first is then stated by our Lord.  The person who loves another person more than God is not worthy of God.  This is another way of saving that they are not worthy of being allowed entrance into the kingdom of God, which is another way of saying that they aren’t saved.


b.  God is more important than people; for God gives human life, eternal life, and spiritual life.  Others we love give us the most important things in life.  They give us their personal love, but their personal love is nothing compared to God’s love for us, which is infinite and eternal.


c.  To be worthy of God requires obedience to the greatest commandment: Mt 22:36-38, “‘Teacher, which is the great commandment in the Law?’  And He said to him, ‘“You shall love the Lord your God with all your heart, and with all your soul, and with all your mind.” This is the great and foremost commandment.’”
3.  “and he who loves son or daughter more than Me”

a.  The Lord then repeats the illustration, but reverses the subject.  Instead of the son or daughter being the subject, the father or mother is the subject and the child is the object of their personal love.


b.  The point is that the principle works both ways.  Parents cannot love children more than God and children cannot love parents more than God.  Our personal love for God must exceed the love of any member of our family, and this includes husbands for wives and wives for husbands.  The reason they are not mentioned is because the two are one flesh.

4.  “is not worthy of Me;”

a.  The same principle of unworthiness applies to the parents who love their children more than God.


b.  Why is our personal love for family members considered to be so unworthy?  Personal love in and of itself is not unworthy ethically.  Personal love is ethically ‘pure’.  The problem is that when personal love for others take precedence over personal love for God, then we have rejected the One who gave us the loved-one to love in the first place.  Without God’s gift of other family members and friends, we have no one to love.  God provides our loved ones, and He should be appreciated above all else for so doing.


c.  God is worthy of our utmost love, because all other love we have for others exists because God has provided the objects of our personal love.  He expects us to at least appreciate what He has done for us.

5.  Commentators’ comments.


a.  “Each believer must make the decision once and for all to love Christ supremely.”


b.  “Love of family should not be greater than love for the Lord.”


c.  “The dedication Jesus demands of a believer is of the highest order, it transcends even a parent’s love for his or her child.  (Notably, Jesus does not compare it with the love of a husband for his wife; in His eyes they are one flesh, so there should be no room for conflict there!)”


d.  “Because of the division which Jesus provokes within families, true discipleship may bring a conflict of loyalties, and in that case, following Jesus must take precedence over the natural love of family.  The Christian may even have to leave his family.  The Lucan parallel (Lk 14:26) calls for ‘hatred’ of the family, but Matthew’s version correctly interprets this Semitic idiom (cf. Gen 29:31; Dt 21:15; Mal 1:2–3) as an expression of prior loyalty or of choice rather than of actual dislike.  Jesus calls not for an unloving attitude, but for a willingness to put Him first in the concrete situation where the calls of Jesus and of family conflict.  For the Rabbis too the claims of the teacher came before those of the father.”


e.  “Human relationships in this age may thus prove life threatening, but even at best they remain fallible and inconsistent.  Hence, even what should be the best and closest of human relationships, in the family, ought never stand in the way of serving God.  ‘Worthy’ here carries more the traditional sense of deserving and refers in context to those whom Jesus will accept.   Devotion to family is a cardinal Christian duty but must never become absolute to the extent that devotion to God is compromised.”


f.  “It is affection that binds households together; thus Jesus moves on to consider the place of love.  He assumes that there will be love between parents and children, but claims for Himself a higher place in His disciples’ affection than that which they accord to their nearest and dearest on earth, and that in a society that held it a dreadful thing to put anyone higher than one’s parents.  Loves is a significant word; it points to the warmest affection.  Jesus does not ask his followers to love their parents or their children (nor, on the other hand, does he forbid warm affection in the family).  He simply assumes that family members will love one another.  But He is concerned that they must not value their attachment to the members of their families so highly that He is pushed into the background.  This has important implications for an understanding of the person of Jesus.  No mere man has the right to claim a love higher than that for parents or children; it is only because He is who He is that Jesus can look for such love.  The words imply that He is more than a merely human teacher and leader.  Of the one who lacks this love for Him He says that He is not worthy of me.  We must not forget that Jesus knew what it was to experience misunderstanding in the family, for His own thought Him mad (Mk 3:21).  Jesus is not asking from His followers something He did not know for Himself.”


g.  “In other words, our need of Him exceeds all our other needs.”
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