John 1:1
Matthew 10:25



 is the predicate nominative from the neuter singular adjective ARKETOS, which means “enough, sufficient, adequate.”
  There is no subject or main verb, which indicates the deliberate omission of the verb EIMI, meaning “to be: [It is].”  Then we have the dative of advantage from the masculine singular article and noun MATHĒTĒS, meaning “for the benefit of the disciple.”  Next we have the conjunction HINA, which is used as an explanatory conjunction, meaning “that.”  This is followed by the third person singular aorist deponent middle subjunctive from the verb GINOMAI, which means “to become.”


The aorist tense is a constative aorist, which views the action in its entirety.


The deponent middle voice is middle in form but active in meaning with the subject (the disciple) producing the action.


The subjunctive mood is a subjunctive of purpose.

Then we have the comparative use of the conjunction HWS, meaning “as, like” plus the nominative subject from the masculine singular article and noun DIDASKALOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his teacher.”

“[It is] enough for the benefit of the disciple that he becomes like his teacher”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun DOULOS, meaning “the slave.”  Then we have the comparative use of the conjunction HWS, meaning “as, like” plus the nominative subject from the masculine singular article and noun KURIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his master.”

“and the slave like his master.”
 is the first class conditional particle EI, meaning “If (and it’s true).”  Then we have the accusative direct object from the masculine singular article and noun OIKODESPOTĒS, meaning “the master of the house.”
  This is followed by the nominative of appellation from the masculine singular noun BEELZEBOUL, transliterated as “Beelzebul,” the Palestinian deity called ‘the lord of the flies’.  Next we have the third person plural aorist active indicative from the verb EPIKALEW, which means “to call (someone something).”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the enemies of the master of the house have produced the action.


The indicative mood is declarative for a simple statement of fact.

“If they have called the master of the house ‘Beelzebul’,”
 is the instrumental of measure
 from the neuter singular interrogative adjective POSOS with the comparative adjective MALLON, meaning “how much more.”
  Finally, we have the accusative direct object from the masculine plural article and noun OIKIAKOS, meaning “the member of a household” or “family member” with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his family.”

“how much more his family!”
Mt 10:25 corrected translation
“[It is] enough for the benefit of the disciple that he becomes like his teacher and the slave like his master.  If they have called the master of the house “Beelzebul”, how much more his family!”
Explanation:
1.  “[It is] enough for the benefit of the disciple that he becomes like his teacher”

a.  The Lord continues the instructions of His apostles, and by extension His future ambassadors, evangelists and missionaries by giving us some examples of what is expected of us and what we should expect to happen to us.  The first sentence in this verse deals with what we should be like in this relationship with our Lord.


b.  It is to our benefit as disciples of Christ to become like Him.  He is our teacher and it is to our advantage to become like Him in character (not in personality).  We all have different personalities: some are quiet, others are loud; some are shy, others are outgoing; some are still, others are active.  We are different in so many ways in the expression of our person.  But we can all become like our Teacher in obedience to God, execution of the spiritual life, being honorable, virtuous, honest, unconditional in our love for others, and complete in our love for God.  If we do these things, we will have done enough in the spiritual life God has given us.  If we love God, obey God, love others, and treat people like our Lord treats people, then have we not done enough to honor God?  Have not these ‘spiritual’ works of obedience to and love of God been enough.  Yes, they have.  It is to our benefit to do all these things of the spiritual life God has given us and it is all God asks of us.


c.  We don’t become automatons in our Christian behavior, copying others and duplicating personalities.  Instead, we live the Christian life as God intended through the unique expression of our own personality.  In the end we become like our Lord in kindness, thoughtfulness, patience, contentment, self-control, respect for others, and all the virtues that make up the spiritual life as our expression of love for God.

2.  “and the slave like his master.”

a.  We are also slaves of the Lord Jesus Christ, just as He was a ‘slave’ in His obedience to the will, plan, and purpose of God the Father.


b.  This statement is not about being a literal slave, and being a literal slave has no application here.  The idea of being a slave is a metaphor for total, immediate, willing obedience to the authority of God in all things.  For example, we are taught in 2 Cor 10:5b, “in fact making captive every thought resulting in obedience to Christ.”  That is total obedience to the will of God and it has to executed immediately every moment of our life.  That was the standard by which our Lord lived His spiritual life and the same is expected of us.


c.  We are the slaves of our Lord Christ Jesus, and He is our Master.  Rom 1:1; Phil 1:1; Tit 1:1;  Jam 1:1; Jude 1; Col 4:12; 1 Cor 7:22;  2 Tim 2:24; Rev 7:3.

3.  “If they have called the master of the house “Beelzebul”,”

a.  The second sentence in this verse teaches us what to expect in the future because of our relationship to our Teacher and Master.  The ‘master of the house’ is our Lord Jesus Christ.  We are the members of his household.  The subject ‘they’ are the enemies of our Teacher and Master.  Unbelievers are the enemies of ‘the master of the household’ of God.


b.  The unbelieving enemies of the master of the house have maligned and vilified Him.  The ‘if’ is a first class condition—it is a fact, a reality, a truth that has already happened.  The enemies in this case are the scribes and Pharisees, who have said that Jesus is actually the demon god ‘Beelzebul’, which came to be used as one of the other titles for Satan.



(1)  Mt 9:34, “But the Pharisees were saying, ‘He casts out the demons by the ruler of the demons.’”



(2)  Mk 3:22, “Now the scribes who came down from Jerusalem kept saying, ‘He is possessed by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons.’”


(3)  Lk 11:15, “However, some of them said, ‘By Beelzebul, the ruler of the demons, He casts out demons.’” Lk 11:18-19, “Now if Satan is also divided against himself, how will his kingdom stand fast, since you say I cast out demons by Beelzebul?  Now if by Beelzebul I cast out demons, by whom are your sons casting [them] out?  Because of this they will be your judges.”



(4)  Mt 12:24, “But when the Pharisees heard this, they said, ‘This man casts out demons only by Beelzebul the ruler of the demons.’”


c.  Throughout His ministry of healing, the scribes and Pharisees claimed that Jesus did this through the power of Satan, being demon possessed by Satan himself.  Thus they called Jesus by one of the names of Satan.
4.  “how much more his family!”

a.  Jesus then states the logical conclusion.  If the enemies of God slander God in such a manner, how much more are they going to slander, malign, vilify and verbally abuse those believers who are members of the family of God?


b.  The logical answer is that they will do it much more to the members of the household.  If the enemies of God believe they can get away with slandering God, how much more do they believe they can get away with slandering us?  We are not immune from the verbal sins that were committed against Jesus.  Therefore, all His followers should expect the same maltreatment from the agents of Satan.


c.  If Satan attacks the Son of God Himself, and He does through his agents, how much more is he going to attack those in union with Christ as members of not only His family (Old Testament believers) but God’s royal family (all Church Age believers).  Both the family and royal family of God will receive the verbal attacks of Satan and to a much greater degree than our Lord did during His first advent.

5.  Commentators’ comments.


a.  “They said that Jesus was in league with Satan (Beelzebub); so they will say the same thing about His followers.”


b.  “In reaction to His casting out a demon, the religious leaders had claimed He was working by the prince of the demons.  If they accused Jesus (the Head of the house) of demonic power, surely they would say the same thing of His servants (the members of His household). Beelzebub was a name for Satan, the prince of the demons, perhaps derived from Baal-Zebub, god of the Philistine city of Ekron (2 Kg 1:2).  ‘Beelzebub’ means ‘lord of the flies,’ and ‘Beezeboul’ or ‘Beelzeboul’ means ‘lord of the high place’.”


c.  “Jesus told the apostles they themselves could expect even more severe opposition.”


d.  “Disciples will face the same insults.  Beelzebul is the name of the demon to whose power Jesus’ enemies attributed His miracles.  In popular Jewish usage it had become the name of a senior demon.”


e.  “‘Beelzeboul’ most likely meant lord of the high abode, i.e., of the home of pagan deities, which Jews believed were demons.  Hence some textual variants use ‘Beelzebub’—lord of the flies—the common Hebrew parody of Beelzeboul.  ‘How much more’ implies how much more certain not to what a greater extent.”
  The comparative can mean both and may in fact mean both things in this context.  It is more certain that believers will be slandered to a greater extent by unbelievers as they increasingly believe they have nothing to fear from God’s judgment, which is exactly the case in the Tribulation.

f.  “Jesus has just made the point that the disciple is not greater than his teacher, and it follows that he must regard it as sufficient if he can be as his teacher is; he can look for no more.  So with the slave and his master.  The slave can share in the glory of the household of which he is a humble member, but no more.  While he is a slave he cannot expect to be superior to his owner.  All this is the way Jesus brings out the inevitability of troubles for His followers.  They cannot expect to be regarded more highly than their Master or to secure better treatment.  Jesus refers to the fact that His enemies have called him Beelzebul.  Whatever the precise form of the name, it certainly indicates rejection.  The god of Ekron was called ‘Baal-zebub’ (2 Kg 1:2, 3, 6, 16), a term that means ‘lord of flies’ and that apparently was a Hebrew pun on the name of a Philistine god.  The Jews may have further corrupted this into ‘Baal-zebul,’ ‘lord of dung,’ which would be a way of further insulting the heathen deity.  This name, however, occurs in the Ras Shamra tablets as the name of a Canaanite deity, and it appears to mean ‘lord of the dwelling’ or ‘lord of the high place’ in Canaanite.  It seems likely that the Hebrews took the name of a heathen deity that they could interpret contemptuously as ‘lord of flies’ or ‘lord of dung’ and that they applied to evil beings.  In time it came to signify a very important demon, probably the being we call Satan.  To apply this name to Jesus was to give Him as deadly an insult as they could.  Jesus is saying, then, that His enemies have not only rejected Him and His teaching, but have identified Him with the leader of the forces of evil.  This perverse approach cannot but have its consequences for His followers.  He speaks of Himself as the head of the house.  But its meaning in an ordinary family is clear enough, and the word could be used in parables to refer to God (Mt 13:27; 20:1, etc.).  It is a description of Jesus’ position in the little band of His followers.  And if the enemies have no more respect for the head than to link Him with the forces of evil, His followers can surely expect nothing better.  Jesus carries on with the metaphor of the household by calling the disciples members of his household.  They are identified with Him as those in a household.  Indeed, Jesus says how much more will they be reviled.  There might be some small respect for the head, but the followers would be isolated and persecuted even more.  They are easier to pick on than their leader and will prove irresistible targets.  They must expect to be regarded as evil people and persecuted accordingly.”
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