John 1:1
Matthew 10:14



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle AN, meaning “whoever.”  Then we have the negative adverb MĒ plus the third person singular aorist deponent middle subjunctive from the verb DECHOMAI, which means “to not receive; welcome.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action.


The subjunctive mood is a potential subjunctive.

Next we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the apostles.  This is followed by the negative coordinating conjunction MĒDE, meaning “nor,” when following a previous negative (MĒ).  Then we have the third person singular aorist active subjunctive from the verb AKOUW, which means “to listen to” with the implication of listening and accepting what is heard.  The morphology is the same as the previous verb, the deponent middle being equivalent to an active sense.  This is followed by the accusative direct object from the masculine plural article and noun LOGOS with the possessive genitive of the second person plural personal pronoun SU, meaning “your words; your statements.”

“And whoever does not welcome you nor listen to your words,”
 is the nominative masculine second person plural present deponent middle/passive participle of the verb EXERCHOMAI, which means “to go out.”


The present tense is a descriptive present of what occurs at that future moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the apostles) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going out.”

Then we have the preposition EXW plus the adverbial genitive of place from the feminine singular article and noun OIKIA, meaning “outside of the house.”  Next we have the coordinating conjunction Ē, meaning “or” plus the adverbial genitive of place from the feminine singular article and noun POLIS with the adjectival use of the demonstrative pronoun EKEINOS, meaning “that city.”

“after going outside of the house or that city,”
 is the second person plural aorist active imperative from the verb EKTINASSW, which means “to shake.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The imperative mood is a command.

Then we have the accusative direct object from the masculine singular article and noun KONIORTOS, which means “the dust.”  Finally, we have the ablative of separation from the masculine plural article and noun POUS with the possessive genitive from the second person plural personal pronoun SU, meaning “from your feet.”

“shake the dust from your feet.”
Mt 10:14 corrected translation
“And whoever does not welcome you nor listen to your words, after going outside of the house or that city, shake the dust from your feet.”
Explanation:
1.  “And whoever does not welcome you nor listen to your words,”

a.  The Lord continues His directions to the apostles for their missionary journey by telling them exactly what they are to do in the face of negative volition to the gospel message.


b.  The subject ‘whoever’ is inclusive of any person, male or female, Jew or otherwise (servants working in the home or on the farm) that produces the action of not welcoming the apostles after they have come into a house or city.  Some people will hear the message that Jesus of Nazareth is the Messiah and has demonstrated this fact by His words and His deeds, and yet they will not accept the message.  Some people will not welcome the apostles into their home.  Others will not welcome the apostles into their city.  We have already seen this in the story of the people of the district of the Gadarenes, where Jesus was asked to leave after the demons killed all the pigs.


c.  The verb AKOUW normally means to hear something, but it also means to listen to someone in authority with the obligation to obey what is heard.  For example, a drill sergeant orders a bunch of raw recruits to attention, but there is always one soul who is not listening and doesn’t come to attention.  Then the drill sergeant has to ask him as loud as he can, nose to nose, “Soldier, is there something wrong with your ears, are you not listening to me?”  There is implied obedience expected with the listening.  The same is true of God’s presentation of the gospel message.  The Lord fully expects people to believe Him, when He offers them eternal life from His unconditional love for them.


d.  People who don’t ‘listen’ also don’t obey the offer of eternal life, and reject the message, the statement being made, the words being said.  This is a case of unqualified negative volition to the word of God.

2.  “after going outside of the house or that city,”

a.  Faced with this kind of unwelcoming and refusal to hear the promise and offer of God, the apostles are to get out of that house or get out of that city, and they are to do so without hesitation.


b.  They are not to beg, argue, debate, or try any other verbal tactic to persuade the people expressing their negative volition to the gospel.  They have negative volition, period.  They aren’t interested, and aren’t going to be persuaded otherwise.  The apostles are not to waste their time trying to evangelize people that don’t want to be evangelized.  Eventually they will hear from people they know in neighboring cities or towns that these apostles healed all kinds of diseases and exorcised demons, and proved their message was from God.  Then the people with negative volition will either harden their hearts or run after the apostles to again hear the offer of eternal life.  The apostles won’t have to find this kind of positive volition.  It will search for them.

3.  “shake the dust from your feet.”

a.  Once outside the house or city, the apostles are to shake the dirt off their feet.  This is a sign of God’s total rejection of unbelievers with locked-in negative volition to His message of love for them.  No one rejects the love of God without dire consequences.  Shaking the dust off one’s feet represents the coming dire consequences.


b.  The dust represents the state of total depravity that remains with that house or city.  They were in a state of total depravity before the apostles arrived there, and will be in a state of total depravity after the apostles leave.  The apostles are not to take any depravity, sinfulness, or negative volition with them as they leave.  This is God’s sign and God’s warning that these people will one day return to the dust of the ground, and they had better be prepared for what happens after death.  This warning is further illustrated by Jesus as His instructions continue.

4.  Commentators’ comments.


a.  “The Apostles were not to compromise. If a town rejected their words, they were to warn the people and depart. To shake off the dust was an act of judgment (Acts 13:51).”


b.  “Shaking the dust off their feet as they left an inhospitable place symbolized their rejection of the Jewish city as if it were a despised Gentile city, whose very dust was unwanted.”


c.  “The attitude of individuals toward the gospel would determine their eternal judgment.”


d.  “Jesus fully expected His message, and His messengers, to meet with rejection as well as acceptance.  The result would be a division among men which they were not to gloss over, but rather to emphasize: shake off the dust from your feet, a dramatic gesture of repudiation still in use in the Middle East.”


e.  “Shaking the dust off one’s feet was a ritual of renunciation used by Jews when they returned to Israel from Gentile territories (note Paul’s Christian modification of this practice in Acts 13:51).  Rejecting the disciples’ message is thus seen as a serious sin.”


f.  “There will be some people who will not receive them, that is, receive them as guests, or welcome them.  With the failure to welcome the preachers is coupled a failure to heed their words.  These people will not listen to them, that is, hear them with understanding and appreciation.  Neither the men nor their message is being welcomed.  In such a case the preachers are to register what has happened with a small gesture of repudiation.  As they leave that house or town (rejection might be on a smaller or larger scale) they are commanded to shake off the dust from your feet.  It points to the severing of the smallest of ties.  The Jews held that even the earth in Gentile lands was unclean, and it was their custom when they returned from abroad to shake from their feet the dust they had acquired when abroad.  Jesus is telling His followers to treat the unwelcoming Jews as they would treat Gentiles.”


g.  “This symbolic act signifies that the feet of the heralds of the kingdom have actually been in the house or the town and that they leave their dust in witness to the fact that they were there but were forced to leave because they were unwelcome.  This act was not a sign of contempt; nor was the dust of the place defiling, nor does it indicate that the apostles will have absolutely nothing to do with the place; nor was this act equal to exclusion from the kingdom.”
  It is hard to reconcile Lenski’s thoughts here with Jesus’ example in the next verse of the judgment of Sodom and Gomorrah, which certainly symbolizes exclusion from the kingdom and God having nothing more to do with the place.
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