John 1:1
Matthew 1:6



 is the continuative use of the postpositive conjunction DE, meaning “then,” with the nominative subject from the masculine singular proper noun IESSAI, meaning “Jesse.”  Then we have the third person singular aorist active indicative from the verb GENNAW, which means “to beget; to become the father of someone; to father someone.”

 
The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesse produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular article and proper noun DAUID, meaning “David.”  With this we have the appositional accusative from the masculine singular article and noun BASILEUS, which means “the king.”

“then Jesse became the father of David, the king.”
 is the continuative use of the postpositive conjunction DE, meaning “then,” with the nominative subject from the masculine singular proper noun DAUID, meaning “David.”  Then we have the third person singular aorist active indicative from the verb GENNAW, which means “to beget; to become the father of someone; to father someone.”

 
The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that David produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular article and proper noun SOLOMWN, meaning “Solomon.”  This is followed by the preposition EK plus the ablative of origin/source from the feminine singular article (“the”) plus the ellipsis (deliberate omission) of the feminine singular noun GUNĒ, meaning “[wife].”  With this we have the genitive of relationship from the masculine singular article and proper noun OURIAS, meaning “of Uriah.”

“Then David became the father of Solomon from the [wife] of Uriah,”
Mt 1:6 corrected translation
“then Jesse became the father of David, the king.  Then David became the father of Solomon from the [wife] of Uriah,”
Explanation:
1.  “then Jesse became the father of David, the king.”

a.  The background for this statement is found in 1 Sam 16.


b.  David was the youngest son of Jesse (the 7th son, 1 Chr 2:15) and was anointed by the prophet Samuel to be the next king of Israel, succeeding Saul.


c.  The succession of David to the throne, following the death of Saul in battle, is told in 2 Sam 2.  Matthew is establishing the fact that Jesus had the correct ancestry to claim the title ‘King of the Jews’, which Pilate correctly recognized as the reason the Jewish leadership wanted Jesus dead.  They would have no king but Caesar, so they wouldn’t lose their place of rulership over Israel.

2.  “Then David became the father of Solomon from the [wife] of Uriah,”

a.  David had many wives and children, but his son Solomon was chosen to succeed David as the next king of Israel.  The succession of Solomon to the throne is told in 1 Kg 1:38ff.


b.  The wife of Uriah the Hittite is Bathsheba.  The story of David’s adultery and rape of Bathsheba and murder of her husband Uriah is told in 2 Sam 11.  Solomon was the second child born to Bathsheba and David.  The first child died as discipline of David for his adultery and murder of Uriah.

3.  Commentators’ comments.


a.  “This genealogy also illustrates God’s wonderful grace. It is most unusual to find the names of women in Jewish genealogies, since names and inheritances came through the fathers. But in this list we find references to four women from Old Testament history: Tamar (Mt 1:3), Rahab and Ruth (Mt 1:5), and Bathsheba ‘the wife of Uriah’ (Mt 1:6).”


b.  “Four non-Israelite women are mentioned in Christ’s genealogy in Matthew 1—Tamar (Mt 1:3), Rahab (Mt 1:5), Ruth (Mt 1:5), and Uriah’s wife, who was Bathsheba (Mt 1:6). Tamar was a Canaanite, who became the mother of Judah’s children, Perez and Zerah.  Rahab was a Canaanite harlot in Jericho who became an ancestress of Boaz.  Ruth was a Moabitess who became the mother of Obed.  Since Bathsheba, the mother of Solomon by David, had been the wife of Uriah, the Hittite, it was probable that she too was a Hittite.”


c.  “To understand the purpose of this genealogy in Matthew, we need to remind ourselves that this Gospel was written to convince Jews that Jesus is the Messiah.  Now, a Jew would have two automatic questions, both revolving around the covenant promises of a Messiah: first, the Messiah had been promised in Gen 12:3 as the seed of Abraham; second, the Messiah would be heir to David’s throne as they recognized was promised by 2 Sam 7:12–16.  So, was the claimant an Israelite, and also the heir to David’s throne?  Matthew, therefore, traces the lineage of Jesus’ foster father, Joseph, to establish that through him Jesus was heir to David’s throne.  According to Jewish custom, Joseph adopted Jesus as his son; so Jesus became heir to the Davidic throne from that moment.”


d.  “By tracing Jesus’ descent through the royal line of Judah, it stakes his claim to the title ‘King of the Jews’.  David’s status as the king, the one in whom the family first achieved royalty, is stressed.”


e.  “Why are these four women included?  Suggestions have included viewing them as examples of sinners Jesus came to save, representative Gentiles to whom the Christian mission would be extended, or women who had illicit marriages and/or illegitimate children.  The only factor that clearly applies to all four is that suspicions of illegitimacy surrounded their sexual activity and childbearing.  This suspicion of illegitimacy fits perfectly with that which surrounded Mary, which Matthew immediately takes pains to refute (verses 18–25).”


f.  “The mention of four mothers is unusual. All were probably non-Jewish, and in each case there was some irregularity or even scandal.  Perhaps Matthew thought that Jesus’ birth of a socially insignificant and unmarried mother needed some scriptural support.”


g.  “It is unusual, though not unexampled, to find names of women in a genealogy, but here we have four.  Matthew’s four—Tamar, Rahab, Ruth, and Bathsheba—are probably all Gentiles; and since Ruth was a Moabitess, we should not overlook the fact that to the tenth generation a Moabite was not to be admitted to the congregation (Dt 23:3).  Three of the four are of morally dubious reputation.  Matthew is surely saying that the gospel is for all people, not Jews only, and that the gospel is for sinners.  It is a sinful world, and Matthew is writing about grace.  When he comes to David, Matthew adds the king; this is where kingship is attained in the line he is tracing.  Here Matthew is making it clear that there is royalty in Jesus’ line so that he is rightly called “King of the Jews” (2:2; 27:11, 29, 37, 42).”
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