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

 is the continuative use of the postpositive conjunction DE, meaning “Then” with the third person singular future deponent middle indicative from the verb TIKTW, which means “to bear (a child): she will bear.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (Mary) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun HUIOS, meaning “a son.”

“Then she will bear a Son;”
 is the continuative use of the conjunction KAI, meaning “and” plus the second person singular future active indicative of the verb KALEW, which means “to call: you will call.”


The future tense is an imperative future, which affirms in strong terms what will take place.  In English grammar the word “shall” is used in place of “will” to indicate the force of this indirect command.


The active voice indicates that Joseph will produce the action.


The indicative mood is declarative for a dogmatic statement of fact and is used in the sense of a command.  

Then we have the accusative direct object from the neuter singular article and noun ONOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His name.”  Next we have the appositional accusative from the masculine singular proper noun IĒSOUS, meaning “Jesus.”

“and you shall call His name Jesus;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative subject from the third person singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Next we have the third person singular future active indicative from the verb SWIZW, which means “to save: He will save.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun LAOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His people.”  Then we have the preposition APO plus the ablative of separation from the feminine plural article and noun HAMARTIA with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from their sins.”

“for He will save His people from their sins.’”

Mt 1:21 corrected translation
“Then she will bear a Son; and you shall call His name Jesus; for He will save His people from their sins.’”
Explanation:
1.  “Then she will bear a Son;”

a.  The angel continues with his proclamation to Joseph in the dream by telling him that Mary will bear a son.  Since the angel has just told Joseph that the pregnancy was due to an act of the Holy Spirit, then the implication is that this will not be just any son, but will be the Son of God.


b.  This is not the only important implication of this statement.  This statement also implies that this Son will be Joseph’s adopted son, and therefore, will be in the legal line of the Davidic throne.


c.  This statement is also a promise that the embryo will become and fetus and will be born without complications or difficulty.  It will be a natural birth and both mother and child will live without danger of either dying in the delivery process.

2.  “and you shall call His name Jesus;”

a.  Next the angel makes another critical statement to Joseph about his duties as the step-father of this child.  Joseph will be required to formerly adopt the child as his own son.  This formal adoption is accomplished by the formal act of Joseph naming the child.  By naming the child Joseph assumes responsibility for raising Him as his adopted son.


b.  Joseph doesn’t get to pick the name.  God the Father has already chosen the name for His Son in eternity past.  The child’s name will be the name at which every knee shall bow—Jesus.


c.  The future tense is an imperatival future, which is a strong way of declaring that something will take place without giving Joseph any options in the matter.  This is what he will do, period!

3.  “for He will save His people from their sins.’”

a.  The angel then explains why Joseph will give the baby boy the name Jesus.  This child will grow up to save the Jewish people from their sins.  This is another way of indirectly telling Joseph that this child is the Messiah.


b.  The Greek name “Jesus” comes from the Hebrew name Joshua, which means “deliverer” or “savior.”


c.  The ‘people’ to whom the angel refers are the Jews; for they are the people of the Messiah.  Because this event occurred before the establishment of the Church, which would include the Gentiles, the word ‘people’ can only refer to the Jews.  Even the angel would have no idea at this point that the future Church Age would include the Gentiles; for that was part of the mystery doctrines unknown to angels or mankind.


d.  The manner in which this salvation will take place is not described by the angel, but the popular opinion at the time was that it would be a political deliverance.  The Jewish theologians at the time believed that their salvation from sins was accomplished by their mere physical descent from Abraham genetically.


e.  Obviously this angel provided plenty of information for Joseph to think about in the coming months and years, but the most important thing that Joseph needed to do now was to tell Mary as soon as he awoke that there would be no divorce, that the child would be a boy, and that He would be adopted by Joseph as his legal son, and that his name would be Jesus.


f.  A critical theological point must be remembered here.  In order for Jesus to be able to save His people (anyone who believes in Him) from their sins, He had to be sinless.  Obviously this means that He could never commit a single personal sin Himself during His life.  But even more critical is the fact that He could not be born with Adam’s nature to sin.  This nature to sin is passed on genetically in the twenty-three male chromosomes that fertilize the female ovum.  Thus the critical necessity of the virgin conception.  God the Holy Spirit had to provide the twenty-three ‘male’ chromosomes, so that Jesus was not born with Adam’s nature to sin, which would require God the Father to impute to Adam’s sin nature Adam’s original sin, which is true in the case of all other children.  At the point of birth Adam’s original sin is imputed to the genetically formed sin nature, which is passed down from a father to each of his children.  This did not occur in the case of our Lord, so that He is born without a sin nature, without the imputation of Adam’s original sin, and never commits any person sin.  This is all critical for the establishment and maintenance of His impeccability, without which He is not qualified to be the perfect sacrifice for sins.

4.  Commentators’ comments.


a.  “The name Jesus means ‘Savior’ and comes from the Hebrew name, Joshua (‘Jehovah is salvation’).  There were many Jewish boys with the name Joshua (or, in the Greek, Jesus).”


b.  “This, and more, was Joseph’s dilemma when in a dream, relief of all reliefs, an angel informed him that the girl he loved was telling the truth, impossible as this might seem!  But better yet, Israel’s long-awaited Messiah was about to come, and he was to have the highest honor awarded any male: he was to bring up that Messiah!  He could marry Mary; nay, God required him to marry her!  All his heavy burdens lifted in an instant, all his problems were gone.”


c.  “In the case of the name Jesus (the Greek form of Joshua or Jeshua) both the sound and the probable etymology (‘Yahweh is salvation’, or ‘O save, Yahweh’) contribute to the explanation for he will save his people from their sins.  [The phrase] His people will be in the first instance the Jews, but Mt 28:19 expects a wider application ultimately.  Salvation from sins is an element in the Old Testament hope (Isa 53; Jer 31:31–34; Ezek 36:24–31), but not the dominant one.  Its isolation here warns the reader not to expect this Messiah to conform to the more popular hope of a national liberator, and sets the scene for the unfolding understanding of Jesus’ mission in the Gospel.”


d.  “The child is to be named Jesus, which means Yahweh is salvation or ‘the Lord saves’.  His ministry will not first of all involve the physical liberation of Israel from its enemies but the spiritual salvation of God’s people by removing the alienation from God which their sins have created.”


e.  “By giving the name Joseph officially accepted the child (cf. ‘I have called you by name, you are mine,’ Isa 43:1); this gave the child the status of a descendant of David.  On this occasion the name is not to be left to the discretion of the parent; for this child is special and has a destiny that is to be expressed in the meaning of the name.  So the angel goes on to say, he will save his people from their sins (Ps 130:8).  The word save may mean deliver from troubles and afflictions of various kinds, but the addition here shows that what is in mind is the salvation that reckons with the plight in which people involve themselves by their evil deeds.  People may be used of the populace generally, but it is often used more specifically of the people of God, and this in the sense of ancient Israel or of Christians.  Jesus came to deal with sins, and His name gives expression to a very significant truth.  William Barclay (Commentary on Matthew, 1958) aptly says, ‘Jesus was not so much The Man born to be King, as He was The Man born to be Savior.’”


f.  “God is instating Joseph as the legal father and as the foster-father of the unborn child.”
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