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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things” and referring to what to do about Mary.  Next we have the genitive absolute construction, which includes the genitive ‘subject’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Joseph.  With this we have the genitive masculine singular aorist deponent passive participle of the verb ENTHUMEOMAI, which means “to process information by thinking about it carefully, reflect (on), consider, think, Mt 1:20; 9:4.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Joseph) producing the action.


The participle is temporal and precedes the action of the main verb.  It should be translated “after he considered.”

“However, after he considered these things,”
 is the particle of attention IDOU, which means “behold,” followed by the nominative subject from the masculine singular noun AGGELOS with the possessive genitive or genitive of identity from the masculine singular noun KURIOS, which means “an angel of the Lord.”  Then we have the preposition KATA plus the adverbial accusative of measure of extent of time from the neuter singular noun ONAR, which means “during a dream” or “in a dream.”
  Next we have the third person singular aorist passive indicative from the verb PHAINW, which means “to appear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice is used in an active/intransitive sense and indicates that the angel received the action of becoming visible.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Joseph.  Next we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present for what occurred at that moment.


The active voice indicates that the angel produced the action.


The participle is circumstantial.

“behold, an angel of the Lord appeared to him in a dream, saying,”
 is the vocative of attention from the masculine singular proper noun IWSĒPH, meaning “Joseph” plus the apposition vocative from the masculine singular noun HUIOS, meaning “son” plus the genitive of relationship from the masculine singular proper noun DAUID, meaning “of David.”  Next we have the negative MĒ plus the second person singular aorist passive subjunctive from the verb PHOBEW, which means “to be afraid.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that Joseph is expected to produce the action.


The subjunctive mood is a subjunctive of prohibition with the negative adverb MĒ.  It is used to forbid the initiation of an action.  This is correctly translated “don’t be afraid.”

Then we have the aorist active infinitive of the verb PARALAMBANW, which means “to take to oneself; to take along.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that Joseph is expected to produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb ‘to not be afraid’.

Then we have the accusative direct object from the feminine singular proper noun MARIA, meaning “Mary” plus the predicate accusative from the article and noun GUNĒ with the possessive genitive from the second person singular personal pronoun SU, meaning “as your wife.”

“‘Joseph, son of David, don’t be afraid to take Mary as your wife;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative neuter singular from the articular aorist passive participle of the verb GENNAW, which means “to be conceived: that which is conceived in her is of the Spirit Mt 1:20.”


The article is used as a relative pronoun with an embedded demonstrative pronoun and is translated “that which,” literally ‘the thing which’.


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that ‘the thing’ received the action of being conceived.


The participle is circumstantial.

With this we have the preposition EN plus the locative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “in her.”  Then we have the preposition EK plus the ablative of origin/source from the neuter singular noun PENEUMA and adjective HAGIOS, meaning “from the Holy Spirit.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that the thing conceived in Mary produces the state of being something.


The indicative mood is declarative for a dogmatic statement of fact.

“for that which has been conceived in her is from the Holy Spirit.”
Mt 1:20 corrected translation
“However, after he considered these things, behold, an angel of the Lord appeared to him in a dream, saying, ‘Joseph, son of David, don’t be afraid to take Mary as your wife; for that which has been conceived in her is from the Holy Spirit.”
Notice the NASB translation inserts the word “Child” in their translation, when no such Greek word exists in the text.  This is a perfect example of a group of theologians inserting their preconceived theological bias into the translation.  Their bias is that the neuter article refers to an actual human life existing at conception rather than at the point of physical birth.  They assume that the neuter singular noun BREPHOS has been deliberately omitted by Matthew.  On the contrary, if Matthew had meant to say “child” he could have easily wrote the word.  Compare Lk 1:41, where Luke includes the word BREPHOS to identify what that thing in the womb is: “And it happened when Elizabeth heard the greeting of Mary, the fetus moved in her womb; and Elizabeth was filled with the Holy Spirit.”
Explanation:
1.  “However, after he considered these things,”

a.  Matthew continues with a mild contrast between what Joseph was thinking he must do with regard to Mary and what God wanted him to do in this situation.  Joseph was considering a private divorce.  God wanted the continuation of the marriage.


b.  The phrase “these things” refers to Josephs various options regarding Mary: (1) he could do nothing and continue the marriage or (2) divorce her publicly and cruelly or (3) divorce her privately or (4) have her stoned to death.  He considered his options and quickly ruled out having her stoned to death or publicly disgraced.


c.  How long Joseph deliberated on what he should do we are not told, but the next phrase indirectly seems to indicate that it wasn’t very long, perhaps a day or two at most.  It wasn’t until he finished making his decision that God intervened with a message from an angel. 

2.  “behold, an angel of the Lord appeared to him in a dream, saying,”

a.  Matthew then draws our attention to something significant in this story.  God steps in to solve the virgin pregnancy crisis.  God initiated this ‘crisis’ with the action of the Holy Spirit impregnating Mary.  Now God will solve the ‘crisis’ by interceding on her behalf.


b.  The angel mentioned here is not ‘the Angel of the Lord’, which is a title for our Lord Jesus Christ as one of His appearances in the Old Testament as a theophany.  This angel is the same angel named in Lk 1:26, who made the announcement to Mary that she was pregnant—the angel Gabriel.


c.  One of the primary means of divine revelation used by God prior to the Church Age (and during the pre-Canon period of the Church Age) was to communicate His message and will via dreams.  (Note the dreams of Joseph and Daniel and others).  In the dream, a scenario of some type is described by which God communicates His desire to the person receiving the dream.  When the person awakes, he/she is expected to act upon the message of the dream.  This angel appeared to Joseph in Joseph’s dream and began talking to Joseph, telling him what God wanted him to do.


d.  Notice that the angel used our common human language to communicate God’s will to him.  The angel didn’t speak in some unintelligible gibberish that we cannot understand or interpret.

3.  “‘Joseph, son of David, don’t be afraid to take Mary as your wife;”

a.  The angel calls Joseph by name to get his attention.  This is common device used by our Lord and apparently copied by angels.  Calling a person’s name not only gets their immediate attention, but also holds them responsible for what they about to hear.  They are responsible for hearing correctly and acting upon that information.


b.  The attention getting device is then followed by a title of importance—‘son of David’.  Not only is this important for Matthew’s Jewish readers to be reminded of Joseph’s Davidic lineage, but it also indirectly alerts him to the fact that the child in Mary’s womb is in the lineage of David as well.  He is a son of David.  She is a daughter of David.  The child will be David’s greater son.  Joseph is being told to pay attention to his lineage and the lineage of this child, whom Joseph will adopt as his son.


c.  Joseph is ordered to not be afraid.  What was he afraid of?  He was afraid of being publicly disgraced by Mary’s pregnancy.  One of two things would be said about him as a result of her pregnancy: (1) he broke the marriage contract and got her pregnant before the one year waiting period was up, or (2) someone else got her pregnant and he is continuing his marriage to an adulteress.  The angel is warning him to stop both these lines of thinking.


d.  The phrase “to take Mary as your wife” does not mean that she was not already his wife.  She was his wife the moment he signed the legal marriage contract.  This phrase refers to the consummation of the marriage, after the one year waiting period, when the husband goes to the wife’s home and formally takes her back to his home and consummates the marriage with the first act of copulation (after they had been engaged/married for a year).  The angel is telling Joseph to remain engaged/married to Mary for the rest of this one-year waiting period and then consummate the marriage as planned, which will be after the birth of the child.  At this point in time it is about six months into the engagement period and Mary is at least four months pregnant.

4.  “for that which has been conceived in her is from the Holy Spirit.”

a.  The angel then explains why Joseph is being ordered to continue the engagement/marriage—Mary is pregnant because of the action of the Holy Spirit, not because some other man got her pregnant.  This tells us indirectly that Joseph believed that some other man got Mary pregnant.  He knew he hadn’t done so.  Knowing that God the Holy Spirit was somehow responsible for her pregnancy took the burden of disgrace out of the mind of Joseph.  He could keep his confidence and trust in her without fear of any future infidelity.


b.  The phrase “that which” is interesting, because it is in the neuter gender instead of the masculine gender.  Complicating this more is the fact that the word for ‘child’ in the Greek (BREPHOS) is in the neuter gender.  So we don’t know if Matthew deliberately omitted the noun BREPHOS, because this is a Greek idiom, or if he deliberately omitted the noun because the fetus is not yet considered a person until God gives human life to the human soul at birth.


c.  What we know for certain is that the fertilization of the ovum and resultant formal of and growth of the fetus was from the origin, source and agency of God the Holy Spirit.  This has never happened before in history and will never happen again.  The conception of our Lord in the womb of Mary was unique and the miracle of the virgin pregnancy.  The title ‘the Virgin Mary’ is most appropriate and gives her the proper honor due her.


d.  A very important theological point also can be derived from this verse—there is such a member of the Trinity as God the Holy Spirit and He is so named here.  To suggest that the Jews didn’t believe in the Holy Spirit is completely disproven by Matthew’s statement here.

5.  Commentators’ comments.


a.  “Then in a dream (cf. Mt 2:13, 19, 22), an angel told Joseph that Mary’s condition was not caused by a man, but through the Holy Spirit”
  (This is the entire comment by this commentary on this verse.  Sadly, this is too common among commentaries.)


b.  “Joseph’s dilemma ended, when in a dream, relief of all reliefs, an angel informed him that the girl he loved was telling the truth, impossible as this might seem!  He could marry Mary; nay, God required him to marry her!  All his heavy burdens lifted in an instant, all his problems were gone.”


c.  “As son of David, it was necessary for Joseph to take Mary (to his house, i.e. complete the marriage) in order to establish Jesus’ legal Davidic lineage.  Similarly, to name him (verses 21, 25) was formally to acknowledge Jesus as his son, and thus to constitute Jesus also as ‘Son of David’.  While the angel Joseph saw was presumably a spiritual being, his function was that of a messenger of God. This guidance of Joseph’s movements by direct revelation emphasizes God’s direction of Jesus’ birth and childhood to conform to the scriptural pattern, which is the focus of Matthew’s thought in these chapters.”


d.  “God quickly changes Joseph’s plans.  The angel comes in a dream, an important form of divine communication in the Old Testament and also in the chapters that frame this Gospel (compare 2:12–13, 19, 22; 27:19).  The angel explains to Joseph that Mary has not been unfaithful and that her child has been supernaturally conceived.  He reminds Joseph of his messianic lineage by calling him ‘son of David.’  He commands Joseph not only not to divorce Mary but to go ahead and marry her.  The child will therefore legally be Joseph’s son and thus legally son of David.”


e.  “The previous section showed Joseph to be the descendant of David; but Jesus was not Joseph’s son, as this section makes even more explicit.  Only if Joseph formally ‘adopted’ him could he too be ‘son of David’.  It took a divine revelation to persuade Joseph to do so, by accepting the pregnant Mary as his wife and then giving the child a name.”


f.  “Joseph gave the matter thought, and the aorist indicates that he apparently came to a conclusion: he had made up his mind.  Matthew specifies that this angel appeared to Joseph in a dream, an expression used six times by Matthew and by no one else in the New Testament.  Nothing is said about the appearance of the angel or anything he did; attention is concentrated on his message.  He addresses Joseph as son of David.  The expression is one of dignity, and Matthew perhaps records it as emphasizing the royal line of Jesus.  Take is used of receiving one’s wife into one’s home a number of times, and this is obviously the meaning.  Notice that Mary is called Joseph’s wife.”


g.  “At the proper moment God intervenes.  God’s help is often extended through supernatural hands.  Behold the gracious guidance of God, His watchful care, the wondrous way in which He works, and the certainty with which He attains the necessary result.”
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