John 1:1
Mark 9:9



 is the continuative use of the conjunction KAI, meaning “And,” followed by the genitive absolute construction, which includes a participle in the genitive (the genitive masculine plural present active participle of the verb KATABAINW, which means “to come down.”) plus a noun/pronoun in the genitive that functions as the ‘subject’ of the participle.  In this case we have the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”


The present tense is a temporal present, which describes the continuing process of coming down, which took several hours.


The active voice indicates that Jesus and the three disciples were producing the action.


The participle is a temporal participle that is coterminous with the action of the main verb.  It can be translated either “as they were coming down” or “while they were coming down.”

Then we have the preposition EK plus the ablative of separation (if you want to emphasize their separation from the area of the mountain) or ablative of origin (if you want to emphasis the point of origin) from the neuter singular article and noun OROS, meaning “from the mountain.”

“And while they were coming down from the mountain,”
 is the third person singular aorist middle indicative from the verb DIASTELLW, which means “to order; to give orders; to command.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples.  This is followed by the conjunction HINA, meaning “that” and introducing a purpose clause.  Then we have the dative indirect object from the negative masculine singular cardinal adjective MĒDEIS, which means “to no one.”  This is followed by the accusative direct object from the neuter plural relative pronoun HOS, meaning “what; the things which.”  Then we have the third person plural aorist active indicative from the verb EIDON, which means “to see.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English helping verb “had.”


The active voice indicates that the three disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person plural aorist deponent middle subjunctive from the verb DIĒGEOMAI, which means “to tell.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the three disciples were expected to produce the action.


The subjunctive mood is a subjunctive of purpose with a future element of contingency.

 “He ordered them that they might not tell what they had seen to no one”
 is the conditional particle EI with the negative MĒ, meaning “except” plus the temporal conjunction HOTAN, meaning “when.”  (“The phrase EI MĒ HOTAN may be analyzed as meaning ‘if it is not when,’ an expression which is semantically equivalent to ‘until.’”
)  Then we have the nominative subject from the masculine singular article and noun HUIOS plus the genitive of relationship from the masculine singular article and noun ANTHRWPOS, meaning “the Son of Man.”  This is followed by the preposition EK plus the ablative of separation from the masculine singular adjective NEKROS, meaning “from the dead.”  Finally, we have the third person singular aorist active subjunctive from the verb ANISTĒMI, which means “to stand up; to rise; to rise up.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the Son of Man will produce the action.


The subjunctive mood is used in temporal clauses where the action is expected to take place at some indefinite point of time in the future.  It can be translated “shall rise.”

“except when the Son of Man shall rise from the dead.”
Mk 9:9 corrected translation
“And while they were coming down from the mountain, He ordered them that they might not tell what they had seen to no one, except when the Son of Man shall rise from the dead.”
Explanation:
1.  “And while they were coming down from the mountain,”

a.  Mark continues the story of the First Advent by telling us what happened as Jesus, Peter, James, and John were coming down from the mountain where Jesus had been transfigured and displayed His pre-incarnate divine glory.  As the four walked down the mountain, the disciples engaged Jesus in conversation.


b.  The walk took several hours, since the mountain was about 9200 feet in elevation and they were going down to the level of the Jordan River, which was at about 1000 foot elevation.  The disciples naturally had questions about what had just happened, why it happened, and how it happened.  Mark doesn’t tell us everything discussed in that conversation.  He tells us what the Holy Spirit needs us to know most importantly.  If you or I were walking for several hours with Jesus after seeing and hearing what these men saw and heard, wouldn’t there be a great deal more said than what is recorded in these few verse?  Certainly there was a great deal more said.


c.  Notice that one implication here is that the terror the disciples had previously is now completely gone.  Things are back to ‘normal’ as it were.

2.  “He ordered them that they might not tell what they had seen to no one,”

a.  Jesus initiates the conversation, which is appropriate, since God the Father has just ordered the disciples to ‘listen to Him’.  So Jesus begins the conversation with an order of His own.


b.  Jesus orders these three disciples not to tell anyone what they had seen.  What had they seen?  They had seen the pre-incarnate glory of the Lord Jesus Christ as He will appear at the Second Advent, at His coming.


c.  Why not tell the other disciples?  Because they were expecting and hoping for a political Messiah without the suffering and death of the Cross as an expiation for the sins of the world.  The others would misinterpret the purpose of the transfiguration, especially as the story was told and retold to others outside the group of believers.  By the time the story would get to the ears of Herod Antipas or Pilate or the high priest, there would be agents looking everywhere for Jesus to arrest and kill Him immediately.  Jesus was still operating on the Father’s timetable, which required His death at Passover and not a day sooner.


d.  Therefore, these three disciples, who were the only three disciples that Jesus could trust to keep the secret of who He really was and what He would look like in His full glory after His resurrection, were ordered to say nothing.  As far as anyone else was concerned they simply went up the mountain, had a night of prayer, slept, and came down the mountain.

3.  “except when the Son of Man shall rise from the dead.”

a.  There was an exception to Jesus’ order.  After He would rise from the dead, then these three disciples could tell anyone they wanted about the glorification of His person on the mountain.


b.  Notice that the three were not allowed to mention the transfiguration during the three days that Jesus was in the grave.  Peter, James, and John could not even use this story as a source of comfort to the other believers after the death of Jesus.  They had to wait until after His resurrection.  Why?  Jesus knew that no one would believe them until after He rose from the dead.  For His resurrection from the dead was the real proof that He was the eternal Son of God.


c.  Why did Jesus use the title “Son of Man?”



(1)  As one scholar has pointed out, the title “Son of Man” is a virtual synonym for the first person singular personal pronoun “I” in every case where it is used.  Therefore, Jesus was saying “except when I rise from the dead.”



(2)  The title ‘Son of Man’ emphasizes His humanity, which rises from the dead.  Deity can’t rise from the dead, since deity cannot die.


d.  This statement is also an indirect declarative assertion that He would rise from the dead.  Indirectly, Jesus is telling these men that He will definitely die and He will definitely rise from the dead, just as He had begun to do according to Mk 8:31, “And He began to teach them that it is necessary for the Son of Man to suffer many things and be rejected by the elders and the chief priests and the scribes, and be killed, and after three days rise up.”

4.  Commentators’ comments.


a.  “It was a high and holy secret experience that the chosen three had had for their future good and for the good of all.”


b.  “The three men were not allowed to tell the other nine what they had seen on the mount.  No doubt their explanation after His resurrection brought great encouragement to the believers who themselves would experience suffering and death for His sake.”

c.  “On their descent from the mountain Jesus told the three disciples to keep silent about what they had seen till after His resurrection.  Their misunderstanding of His messianic mission was still evident at the transfiguration. This was Jesus’ last command to silence recorded by Mark and the only one on which He set a time limit.  This implied that a time of proclamation would follow this period of silence. Only from the perspective of the Resurrection would they understand the transfiguration and thus be able to proclaim its meaning correctly.”


d.  “As the little party descended from the mount, which was probably Mount Hermon where they spent the night, the Lord Jesus very definitely charged them to say nothing whatever concerning that which they had seen until after He Himself, the Son of Man, had been raised from the dead.  This, to them, was still mysterious, for though the Lord had spoken on several previous occasions of His dying and rising again on the third day, they could not seem to understand.”


e.  “They are not to relate this event until after Jesus’ resurrection.  Notice that we also have a passion prediction bound up with an explanation about Elijah.  This is the message that the disciples must most especially get straight—that the Son of Man must suffer.  This is, however, also the one message they least wish to hear, the one which confuses them most.”


f.  “Jesus bound the chosen three to secrecy.  It seems that their faith, based on their understanding of just who Jesus is, was more advanced than the other nine, and Jesus wanted the others to arrive at their own personal confident assertion of faith (Judas never did).  Subsequent developments in the narrative help us understand the disciples’ thinking as they descended from the mountain.  Apparently, having seen this demonstration of Christ’s Kingdom power and glory, they concluded they had just had a preview, a small taste, of the glory in which they would soon participate.  Consequently, the three could not understand how suffering (Mk 9:10) fitted into the overall plan.”


g.  “The charge that they should tell no man was in keeping with Jesus’ policy of restraint lest the current erroneous Messianic ideas be fanned into flames.  After the Resurrection the danger of precipitating a popular uprising would no longer be present.  Then the experience on the mount would have spiritual value for the disciples as a confirmation of their faith.”


h.  “We can only guess what the other nine (and still more the wider circle of followers and the general public) would have made of the (probably incoherent) account that Peter, James and John might have given.  But it is likely that the messianic and eschatological connotations of the vision would have sparked off the same sort of triumphalism and misdirected hopes which made the term ‘the Christ’ itself so hazardous.  Only after ‘the Son of Man should rise from the dead’ would it be possible for the vision to be shared without provoking the wrong sort of messianic enthusiasm.  By that time, the open secret of Jesus’ resurrection would already have made public something of what this private vision had told them about Jesus.”


i.  “Jesus prohibits the telling of what they had seen and perceived because their enthusiasm was based on a superficial preconception of what messiahship and sonship signifies.  Jesus’ injunction is actually a challenge to perceive and proclaim the exalted Son of Man within the context of His historical ministry marked by suffering and rejection, culminated by death on the cross.  The unaltered presupposition of Jesus’ reference to His resurrection from the dead is the theological necessity to accept the passion in all of its dimensions.  Within the will of God Jesus can be exalted, resurrected Son of Man only as He is the suffering, rejected Son of Man.  The reality of His exaltation s the transfigured Son can be appreciated only when the significance of His sufferings has been grasped.”


j.  “The misconception of the Messianic idea among the people led them to misunderstand everything that might point to His Messiahship.  The people were excited with false hopes, which this marvelous story would only intensify.  After the resurrection, when His death had put an end to false expectations, and the resurrection had pointed to His true glory, then, in that new time, stories of His earthly glory and power would help forward the truth.”
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