John 1:1
Mark 9:7



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to occur, happen; come into being as an event or phenomenon from a point of origin: arise, come about, develop Mk 4:37; 9:7; Lk 9:34.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form but active in meaning and indicates that a cloud produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular noun NEPHELĒ, meaning “a cloud.”  This is followed by the nominative feminine singular present active participle from the verb EPISKIAZW, which means “to cause a darkening, cover Mt 17:5; Lk 9:34; Mk 9:7.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the cloud produced the action.


The participle is circumstantial and explanatory.  Wallace says this is a participle of result: “External or Temporal Result: This indicates the true result of the action of the controlling verb.  It is subsequent, stating the chronological outcome of the verb. Thus, Mk 9:7: ‘a cloud came [with the result that it] covered them’.”

This is followed by the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to Jesus and the three disciples.

“And then a cloud came, covering them,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, meaning “to happen, occur; come: came.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form but active in meaning and indicates that a voice produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular noun PHWNĒ, meaning “a voice.”  This is followed by the preposition EK plus the ablative of origin from the feminine singular article and noun NEPHELĒ, meaning “out of the cloud.”

“and a voice came out of the cloud,”
 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a static fact.


The active voice indicates that Jesus produces the state of being the Son of God.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular article and noun HUIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My Son.”  With this we have the nominative of appellation from the masculine singular article and adjective AGAPĒTOS (in the second attributive position =after the noun it modifies), meaning “beloved.”  This is followed by the second person plural present active imperative from the verb AKOUW, which means “to hear; to listen to.”


The present tense is a durative present for a present action that is expected to continue in the future.


The active voice indicates that the disciples, especially Peter, are to produce the action.


The imperative mood is a command.

Finally, we have the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“‘This is My beloved Son, listen to Him!’”
Mk 9:7 corrected translation
“And then a cloud came, covering them, and a voice came out of the cloud, ‘This is My beloved Son, listen to Him!’”
Explanation:
1.  “And then a cloud came, covering them,”

a.  Mark continues the story of the transfiguration of Jesus on the mountain by telling us what happened next—a cloud came and covered them, which means that it settled right over the top of them and/or all around them.


b.  We should remember that it was probably nighttime, since the disciples had been overcome by sleep, Lk 9:32, “Now Peter and his companions had been overcome with sleep;” And yet the disciples could still see the cloud covering them because of the brightness of the glorified Lord, who was dressed in translucent light.  Therefore, the disciples would have no problem seeing that a cloud was covering them.  In addition Mt 17:5 tells us that this was ‘a bright cloud’ not a dark cloud: “While he [Peter] was still speaking, a bright cloud overshadowed them, and behold, a voice out of the cloud said, ‘This is My beloved Son, with whom I am well-pleased; listen to Him!’”


c.  Therefore, between the cloud being bright and the Lord bathed in light, even though it was night, the disciples had clear sight.  (Smile—that was fun.)


d.  The cloud does not represent the presence of the God of Israel in the tabernacle by day, because that cloud was a theophany of the Lord Jesus Christ, not God the Father.   In addition, the cloud would not remind the disciples of that theophany, since they were terrified at the moment, and when you are terrified, you can’t think straight.


e.  What the cloud covering them does represent is the complete protection of God over those who believe in Him.  It is a picture of total logistical grace support and protection.
2.  “and a voice came out of the cloud,”

a.  Then a voice comes out of the cloud.  Notice that the cloud did not speak, but someone inside the cloud spoke.  That someone was God the Father, since He calls Jesus, “My Beloved Son.”


b.  Why was God the Father covered in a cloud?  Why didn’t the Father just manifest Himself to the disciples?  This is answered by two verses in Scripture:



(1)  Jn 1:18a and 1 Jn 4:12a, “No one has ever seen God;”


(2)  Ex 33:20, “But He said, ‘You cannot see My face, for no man can see Me and live!’”

c.  God the Father spoke from the cloud to protect the disciples from immediate death.

3.  “‘This is My beloved Son, listen to Him!’”

a.  God the Father then makes a declaration about the Lord Jesus Christ, followed by a command, demanding that the disciples listen to what Jesus tells them.


b.  Lk 9:35 says, “This is My Son, [My] Chosen One; listen to Him!”  Note the title “Chosen One,” which clearly points to Jesus as the Messiah.  Mt 17:5 adds the phrase “with whom I am well-pleased.”  God the Father makes the same declaration about Jesus being His Son here as He did at the baptism of Jesus, Mk 1:11, “and a voice came from the heavens: ‘You are My beloved Son, in You I am well-pleased.’”  There is no greater authority to declare that the Lord Jesus Christ is the Son of God than God the Father Himself.  To question whether or not Jesus is the Son of God is to blaspheme God the Father.  If Jesus is declared to be the Son of God, then it is obvious that He is also the God of Israel and the Messiah.  This declaration by God the Father is used at the beginning of Jesus’ public ministry and again at the beginning of His suffering (between now and His death).


c.  All three gospel accounts emphasize the command “listen to Him,” which Peter was not doing at this moment, which is why God the Father ‘so rudely’ (not really) interrupted Peter.  The command is in the present tense, which is durative in action.  The action of listening to Jesus is to continue for the rest of lives of these three men.  Not a day is to go by in which they are not expected to listen to what Jesus has to say.  That includes all the days of their lives after the ascension of Jesus.  The command to listen implies the command to obey what they hear.  They are not to listen and go on their way doing what they want.  They are to listen and obey.


d.  Not stated, but implied here, is that what Jesus has to say to them is more important than anything Peter has to say.  This is a direct rebuke of Peter’s rebuke of Jesus in Mk 8:32.  Peter rebuked Jesus for saying He would die and rise again.  God the Father now rebukes Peter for not listening to Jesus.


e.  This statement comes from Isa 42:1, which is quoted by Matthew in Mt 12:18, “Behold, My Servant whom I have chosen; My Beloved in whom My soul is well-pleased; I will put My Spirit upon Him,”


f.  Even the demons acknowledged that Jesus was the Son of God, Mk 5:7, “and after screaming with a loud voice, he said, ‘What do I have to do with You, Jesus, Son of the Most High God?  I implore You by God, do not torment me!’”


g.  Mark will emphasize the fact that Jesus was recognized as the Son of God one more time, Mk 15:39, “When the centurion, who was standing right in front of Him, saw the way He breathed His last, he said, ‘Truly this man was the Son of God!’”
4.  Commentators’ comments.


a.  “Thayer says: ‘From a vaporous cloud that casts a shadow, the word is transferred to a shining cloud surrounding and enveloping persons with brightness’.”


b.  “God the Father’s response to Peter’s suggestion set forth the true meaning of this event.  The cloud that enveloped them signified God’s awesome presence (Ex 16:10; 19:9) and from it came His commanding voice.  Once again, as at Jesus’ baptism, the Father placed His unqualified endorsement on His beloved Son.  Jesus’ sonship sets Him above all other men including Moses and Elijah.  Listen to Him actually means, ‘Be obedient to Him’.  This reflects the prophecy of Dt 18:15 (cf. Dt 18:19, 22 also) and serves to identify Jesus as the new and final Mediator of God’s rule in its present and future form (Ps 2:4–7; 2 Pet 1:16–19).”


c.  “The Davidic king was declared Yahweh’s son by adoption (2 Sam 7:14) in a public installation ceremony during which Yahweh’s decree is announced, ‘You are my son; today I have begotten you’ (Ps 2:7).  The king responds ‘you are my Father, my God, and the Rock of my salvation!’ (Ps 89:26).  As God’s son he bears responsibility for the well-being of God’s people and their land (Ps 72:2–7).  God also appoints him as firstborn of kings (Ps 89:27), in whom the commission given to the ancestors is fulfilled, that ‘all nations be blessed in him’ (Ps 72:17; cf. Gen 12:2–3).  When this divine decree was applied to Jesus (Mk 1:11; 9:7) His role as Davidic Messiah was emphasized, not His adoption.”


d.  “The Father’s voice is heard once more, vindicating the honor of His Son.  What an encouragement the transfiguration must have been for the Servant-Son.”


e.  “Sonship meant for Jesus His messianic mission.  It involved His dependence on the Father and His obedience to Him (Jn 5:19, 30; 8:29), and a resulting confidence in His mission (5:36; 10:36f).  It filled Him with a sense of dignity, power, and glory which the Father gave Him, and would yet give in larger measure (Mt 26:63f; 16:27; Jn 17:5).”


f.  “Mk 12:35–37 makes clear that, according to Jesus, the Messiah must be more than David’s son.  He must be not only the son of David but also the Son of God.  This seems to be true when the two titles are combined in the high priest’s question to Jesus, to which He replies in the affirmative (Mk 14:60–64).”


g.  “The promise of Mk 9:1 had been fulfilled: Peter, James, and John had seen the glory of the Son of Man; they had heard the voice of God; they had seen the Kingdom of God manifest!”


h.  “The transfiguration is therefore a focal point in the revelation of the kingdom of God, for it looks back to the OT and shows how Christ fulfills it, and it looks on to the great events of the cross, resurrection, ascension and parousia [coming].  Peter was wrong in trying to make the experience permanent.  What was needed was the presence of Jesus alone and attention to his voice.”


i.  “Ex 19:9 offers a particularly interesting parallel, in that God’s speaking out of the cloud to Moses was intended to ensure that the Israelites would thereafter heed His words; here, too, the voice is not so much a pronouncement to Jesus but is addressed to the disciples, and calls on them as a result to ‘listen to Him’.”


j.  This cloud did not come slowly but suddenly, while Peter was still speaking, before the words were entirely out of his mouth (Matthew and Luke).  The genitive of AUTOS indicates the person to be heard, whereas an accusative case would denote the thing to be heard.”


k.  “The spoken content of the revelation deserves careful attention.  The first clause affirming Jesus’ unique filial [family] relationship to God provides the immutable ground for the solemn admonition in the second clause.  Because Jesus is God’s only Son the disciples are exhorted to hear and obey Him.  The stress upon Jesus’ present status as the Son of God indicates that the transfiguration is more than an enacted promise of future glory.  The unchanging fact of His transcendent sonship is the constant presupposition of His words, which reveal the will of God.  The command ‘listen to Him,’ which reinforces this insight, contains an allusion to Dt 18: 15 and serves to identify Jesus as the eschatological Prophet like Moses to whom Israel must listen because He is the final bearer of the word of God.  The exhortation has bearing upon all of Jesus’ words, but has particular relevance to the new instruction Jesus had been giving to His followers concerning the necessity of His sufferings and of their participation in His humiliation.  There can be no doubt that Mark intended his congregation in Rome to take this word to heart.”
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