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

 is the predicate nominative from the neuter singular adjective KALOS, meaning “good” plus the nominative subject from the neuter singular article and noun HALAS, meaning “Salt.”  There is an ellipsis of the verb EIMI, meaning “[is].”

“Salt [is] good;”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the third class conditional particle EAN, meaning “if” (and it may or may not be true).  Then we have the nominative subject from the neuter singular article and noun HALAS, meaning “the salt.”  This is followed by the predicate nominative from the neuter singular adjective ANALOS, meaning “unsalty; saltless.”  Then we have the third person singular aorist deponent middle subjunctive from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the salt) producing the action.


The subjunctive mood is a conditional subjunctive, which indicates the possibility of the action taking place.

This is followed by the preposition EN plus the instrumental of manner from the neuter singular interrogative use of the indefinite pronoun TIS, meaning “with what?”  Then we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the salt.  This is followed by the second person plural future active indicative from the verb ARTUW, which means “to season, to salt something Mk 9:50; Lk 14:34; Col 4:6.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the disciples or any believer will produce the action.


The indicative mood is an interrogative indicative, which asks a question that can be answered by providing factual information.

“however, if the salt becomes unsalty, with what will you season it?”
 is the second person plural present active imperative from the verb ECHW, which means “to have.”


The present tense is a customary present, which views the action as beginning right now and continuing throughout one’s life.  This action is reasonably expected to begin and continue.


The active voice indicates that believers (the disciples) are expected to produce the action.


The imperative mood is a command.

Then we have the preposition EN plus the locative of sphere/place from the second person masculine plural reflexive pronoun HEAUTOU, meaning “among yourselves.”  This is followed by the accusative direct object from the neuter singular noun HALAS, meaning “salt.”

“Have salt among yourselves,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person plural present active imperative of the verb EIRĒNEUW, which means “to be at peace; to keep the peace; to live in peace.”


The present tense is a customary present, which views the action as beginning right now and continuing throughout one’s life.  This action is reasonably expected to begin and continue.


The active voice indicates that believers (the disciples) are expected to produce the action.


The imperative mood is a command.

Finally, we have the preposition EN plus the instrumental of association from the second person masculine plural reciprocal pronoun ALLĒLWN, meaning “(in association) with one another.”

“and live in peace with one another.’”
Mk 9:50 corrected translation
“Salt [is] good; however, if the salt becomes unsalty, with what will you season it?  Have salt among yourselves, and live in peace with one another.’”
Explanation:
1.  “Salt [is] good;”

a.  The Lord has been teaching the disciples the value of being in the kingdom of God with eternal life.  This status is the preservation of the body and the salvation of the soul.  This is the eternal salvation of the believer, which is the greatest of all divine good.  The one thing that a person must have to believe in Christ is humility.  No one with arrogance in their soul believes in Christ.  The common thing we all have when we believe in Jesus is the humility of recognizing that we are sinners in need of a savior.


b.  Jesus has used the little child as the illustration of this child-like humility, which helps a person accept the message of the gospel and enter the spiritual kingdom of God.  Humility is the key that opens the door to the kingdom.  The disciples asked who was the greatest in the kingdom and Jesus put a child in front of them as the demonstration of the faith and humility and unconditional love that a child has, which makes a person great in God’s eyes.


c.  Therefore, salt is analogous to those things that make a person great in the kingdom.  Salt is analogous to humility, faith, and love.  Humility is good.  Faith is good.  Unconditional love is good.  These things are the things that make us ‘good’ Christians.  Jesus was teaching His disciples what it takes to be good Christians.


d.  Salt preserves food.  In like manner humility, faith, and love preserve the correct spiritual life of the believer.  Carnality destroys that spiritual life.


e.  Salt also flavors food.  It makes the food taste better.  In like manner humility, faith, and unconditional love make the spiritual life taste better.  Our spiritual life is so much more fun when we are humble and faithful and loving.


f.  “halas (salt) is used metaphorically of believers’ character and condition, Mk 9:50.”
  This is critical to understanding the passage correctly and interpreting it correctly.  The salt represents the condition and character of the believer’s soul—that believer’s humility, faith, love, etc.  The salt doesn’t represent the gospel or the word of God as suggested by some commentators.
2.  “however, if the salt becomes unsalty, with what will you season it?”

a.  Then our Lord makes a contrasting statement about the believer who becomes unsalty.  What made him or her unsalty?  Arrogance, pride, hate, unfaithfulness, etc.  All the sins (mental, verbal and overt) that a person commits makes them unsalty around other people and especially in the eyes of God.


b.  The answer to God’s question is ‘Nothing’.  There is no substitute for the genuine humility of the spiritual life.  There is no substitute for the child-like faith of the believer.  There is no substitute for the unconditional love of the Christian life.  These things cannot be replaced with anything else in this life.  Satan attempts to counterfeit them with pseudo-humility, pseudo-faith, and pseudo-love, but these things are just poor fake copies of the original.


c.  We can’t replace salt with ‘sugar and spice and everything nice’.  There is only one real salt that makes the spiritual life worth living and that is the salt that God creates and provides in us.


d.  Salt (our spiritual life) becomes unsalty when we are in a state of sinfulness.  There is nothing we can do to become salty again.  We don’t have the power or ability to make ourselves salty again.  God must do this for us, and He does so, when we acknowledge our sins to Him and are forgiven.

3.  “Have salt among yourselves,”

a.  Therefore, the Lord commands the disciples (and by extension us) to have the genuine qualities of the spiritual life among themselves.  They must be humble toward one another.  They must be faithful to each other.  They must have unconditional love for one another.


b.  If they all have this salt among themselves, then they will all be great in the kingdom of God.  Having salt with others at a dinner was a sign of hospitality, peace, and acceptance of the others as welcome friends.


c.  By having this salt among themselves, they will be the salt that salts the rest of the world.  Mt 5:13, “You are the salt of the earth; but if the salt has become tasteless, how can it be made salty again?  It is no longer good for anything, except to be thrown out and trampled under foot by men.”
4.  “and live in peace with one another.’”

a.  The Lord adds the final injunction that settles the issue of who is greater in the kingdom of God—the person who can live in peace, harmony, and spiritual prosperity with all others.


b.  Jesus demanded that the disputing and arguing among the disciples about supremacy come to a halt and that they live in peace with one another.  As long as they could not live in peace with one another, none of them would be great in the kingdom of heaven.


c.  The Lord didn’t need as His examples to the world a bunch of guys who couldn’t get along and were constantly trying to out-do one another.  He didn’t need a bunch of witnesses in competition with each other for supremacy.


d.  Jesus wanted His disciples and us to have the faith, love, and genuine humility of a child, who is accepting of all and in competition with none.  This is the answer to who is greater in the kingdom of God. 

5.  Commentators’ comments.


a.  “Since salt is a universal condiment, there is no difficulty involved in finding an adequate expression for it, but there is a difficulty in Mt 5:13, since pure salt cannot lose its taste.  In the ancient world, however, what was often sold as salt was highly adulterated and the sodium chloride could leach out in humid weather, in which case the residue (normally a form of lime) would be useless.”


b.  “There is also, of course, the explanation that Jesus uses the image intentionally. He does not forget that salt does not become inactive—attempts have been made to understand the saying in this way—but the whole point of the parable, lies in this very fact.  What He is saying is that, as salt cannot become inactive, so this or that cannot happen.  We thus have a similar metaphor to that of the camel and the needle’s eye.  Jesus uses such images to characterize something as impossible.  It is impossible that what Jesus brought, what He gave His disciples, what He made of them, should become insipid and perish.  The Gospel is as incorruptible and indestructible as salt.”
  This is a nice explanation, but it misses the point of the context.  It doesn’t answer the disciples question about who is greater in the kingdom.

c.  “Jesus warns the disciples not to lose their saltness.  This warning is connected with the dispute as to who would be greatest in the Kingdom of Heaven.  If the preserving principle embodied in the Apostles, and which was to emanate from them, should itself prove corrupt, then where could help be found?  If they, the chosen ones, became selfish, if they wrangled about who should be greatest, then the fire which our Lord had come to send upon earth was clearly not burning in them, and from where could it be kindled afresh?  Keep the seasoning power within your hearts, and as a first condition of its presence there, be at peace with your brethren.  Thus, the discourse reverts to the point from which it started.  Disputes about precedence endangered the very existence of the new life.”


d.  “Instead of rebuking others, the disciples should have been examining their own hearts!  It is easy to lose our ‘saltiness’ and become useless to God.  Christians need to stand together, no matter who is the greatest!  Commitment and character are the essentials, if we are to glorify Him and have peace with each other.”


e.  “Salt depicts what distinguishes a disciple from a non-disciple.  A disciple is to maintain his allegiance to Jesus at all costs and to purge out destructive influences.  The command, ‘Be at peace with each other’ is based on the first command and rounds out the discussion provoked by the disciples’ strife.  In essence Jesus said, ‘Be loyal to Me and then you will be able to maintain peace with one another instead of arguing about status’ (cf. Rom 12:16a; 14:19).”


f.  “Savorless salt is utterly useless.  And so, a professed believer who is not characterized by righteousness has no testimony whatever for God.  ‘Have salt in yourselves’—that is, let there be in your life and behavior that righteousness which glorifies God; and instead of one seeking his own interest, seek the good of others, and thus have peace one with another.”


g.  “Saltiness, then, seems to refer to the radical commitment to discipleship that stands above personal honor or preferences.  Thus the closing saying means to preserve that character of disciplined life, of being servant of one another, preferring the other, and so being at peace with one another.”


h.  “Jesus goes on to say that Christ’s followers are to be as salt, letting their influence be felt in the world (Mt 5:13).  He commanded the disciples to be permeated with this purifying influence.  In order to be a wholesome influence, they must themselves be the possessors of this wholesomeness.  Christ concludes with one last reference to the dispute over greatness recorded in verse 34.  Both commands are in the present tense, calling for an enduring practice.”


i.  “The good salt which should characterize disciples consists in or results in peaceful relationships.  There is no single, fixed metaphorical meaning of salt, and it is probably unwise to be too specific in decoding its significance in this little sequence of sayings.  Broadly they convey the message that discipleship is a serious matter, that it carries the potential for ‘coming unstuck’ and that it is important to work at it in such a way that the disciple group retains its integrity and distinctiveness as a community of peace.”
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