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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle from the verb APOKRINOMAI, which means “to answer; to continue a conversation by speaking up.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that Peter produced the action.


The participle is circumstantial and precedes the action of the main verb.  It can be translated “continuing.”

Then we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”

“And continuing, Peter said to Jesus,”
 is the vocative masculine singular from the proper noun HRABBI, meaning “Rabbi.”  Then we have the predicate nominative from the neuter singular adjective KALOS, meaning “good, pleasant, desirable, advantageous”
 followed by the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which emphasizes the fact of the present state of being.


The active voice indicates that the present state of being produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative of relationship from the first person plural personal pronoun EGW, meaning “for us” plus the adverb of place HWDE, meaning “here” and the present active infinitive from the verb EIMI, meaning “to be.”


The present tense is an aoristic present, which emphasizes the fact of the present state of being.


The active voice indicates that the disciples and Jesus and the two witnesses produce the state of being where they are.


The infinitive is an epexegetical infinitive, which further explains the phrase ‘it is good’.

“‘Rabbi, it is good for us to be here;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the first person singular aorist active subjunctive from the verb POIEW, which means “to do; to make; to produce.”


The aorist tense is a futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that the three disciples will produce the action.


The subjunctive mood is a hortatory subjunctive, in which Peter is asking Jesus join the disciples in producing the action.  This is a potential action, depending on the decision of Jesus.

Then we have the accusative direct object from the feminine plural cardinal adjective TREIS and noun SKĒNĒ, which means “three tents, huts, dwelling places.”  This is followed by dative of advantage from the second person singular personal pronoun SU, meaning “for You” plus the accusative direct object from the feminine singular cardinal adjective HEIS, meaning “one.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the dative of advantage from the masculine singular proper noun MWUSĒS, meaning “for Moses” plus the accusative direct object from the feminine singular cardinal adjective HEIS, meaning “one.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the dative of advantage from the masculine singular proper noun ĒLIAS, meaning “for Elijah” plus the accusative direct object from the feminine singular cardinal adjective HEIS, meaning “one.”  

“and let us make three tents, one for You, and one for Moses, and one for Elijah.’”
Mk 9:5 corrected translation
“And continuing, Peter said to Jesus, ‘Rabbi, it is good for us to be here; and let us make three tents, one for You, and one for Moses, and one for Elijah.’”
Explanation:

Mt 17:4, “Peter said to Jesus, “Lord [KURIOS], it is good for us to be here; if You wish, I will make three tabernacles here, one for You, and one for Moses, and one for Elijah.”

Lk 9:33, “And as they [Moses and Elijah] were leaving Him, Peter said to Jesus, ‘Master [, it is good for us to be here; let us make three tabernacles: one for You, and one for Moses, and one for Elijah”—not realizing what he was saying.”
1.  “And continuing, Peter said to Jesus, ‘Rabbi, it is good for us to be here;”

a.  Mark continues the story of the transfiguration of Jesus by telling us what Peter did after waking up and listening to the end of Jesus’ conversation with Moses and Elijah, and watching as they were leaving Jesus (see Luke’s comment above).  Peter didn’t want the conversation to end.  He wanted the conversation to continue and to be a part of the conversation.  So he decided to continue the conversation by speaking up and making a statement and a suggestion.  Peter didn’t direct his thoughts to Moses and Elijah but to Jesus.


b.  Peter’s first mistake was speaking, when he should have been listening and learning.  His second mistake was to call Jesus, ‘Rabbi’, which Jesus was, but was an inappropriate title for this occasion, since Jesus was manifest in the eternal glory of His deity as the God of the universe.  “Lord” would have been a much more appropriate title on this occasion.  However, we should not imagine that Peter was disrespecting the Lord at this moment.  On the contrary, Peter was recognizing Jesus’ authority as his teacher, when he should have been recognizing Jesus’ authority as his God.


c.  Peter’s third mistake was making a nonsensical, silly, useless statement that was basically a waste of words.  Of course it was good for the disciples (‘us’) to be there.  It was good for the disciples to be anywhere Jesus was.  Did the situation change from being bad to be there to being good to be there?  No.  So there was no point in what Peter was saying.  It was good to be wherever Jesus was, no matter where He was.  Peter stated an obvious truth.  It was good to be there.  But some things don’t need to be said.  For example, we don’t go around all day saying, “It’s good to have air to breathe.”  We take such things for granted.  We don’t announce them to everyone.  The real problem is that Peter inserted himself into the conversation needlessly, and then what he said was useless to the rest of the conversation.

2.  “and let us make three tents, one for You, and one for Moses, and one for Elijah.’”

a.  Peter then asks Jesus, Moses and Elijah to join the disciples in making three tents, huts, or temporary shelters.  Peter is not asking for permission to do this.  It is a hortatory subjunctive, not a request.  Peter is telling Jesus what he intends to do and asks Jesus to join him in his venture.  This suggestion has led many scholars to conclude that it was either near the time of the Feast of Booths/Tabernacles.  “This festival, known variously as the Feast of Booths, (Lev 23:34; Dt 16:13), Tabernacles (2 Chr 8:13; Jn 7:2), or Ingathering (Ex 34:22), was one of the three major feasts in which all Hebrew males were required to participate each year.  It began on the fifteenth day of the seventh month (Tishri), i.e., mid-October, five days after the Day of Atonement (Tishri 10).  It continued for one week, and was associated with the end of the year (Ex 34:22) when agricultural work concluded.  It was a ‘pilgrim’ festival, the intent of which was to emphasize the nomadic character of the wilderness period (Lev 23:43).”
  The timing of this feast coincides with the chronology in Jn 7:2, which talks about Jesus going to the feast of Tabernacles, and then Jn 10:22 talking about Jesus going to the feast of Dedication (late December), which was followed by Jesus dying at Passover, Jn 12-19.

b.  Therefore, Peter was probably suggesting that they all stay there and celebrate the Feast of Tabernacles.  Since Tabernacles lasted for an entire week, Peter was also suggesting they abandon the other disciples, who were several miles away (8-12 miles, depending on whose commentary you read) in the villages of Caesarea Philippi.


c.  Peter wanted to ‘party’ with Jesus, James, John, Moses and Elijah for the next week to the exclusion of everyone else.  This was just a little selfish on his part.  Not stated, but probably assumed by Peter, was that each one of the three disciples would share a tent with one of the dignitaries.  We also have to assume that there was enough construction material (trees) on the mountain to be able to make the shelters.  The tents or shelters didn’t need to be more than a simple ‘lean to’.  The ‘tents’ did not have to be made of cloth.  They just had to be able to shelter the men from the weather.

3.  Commentators’ comments.


a.  “This departing of Moses and Elijah apparently accompanied Peter’s remark as given in all three Gospels.  It was near the time of the feast of the tabernacles. So Peter proposes that they celebrate it up here instead of going to Jerusalem for it as they did a bit later (John 7).  Peter acted according to his impulsive nature and spoke up even though he did not know what to say or even what he was saying when he spoke.  He was only half awake as Luke explains and he was very afraid as Mark (Peter) explains.  He had bewilderment enough beyond a doubt, but it was Peter who spoke, not James and John.”


b.  “Here is impetuous, unpredictable Peter, intruding himself into the conversation.   Peter had been listening to the conversation and offered his judgment as to what ought to be done.  Rabbi was a term of honor and respect among the Jews, meaning ‘My great one, my honorable sir.’  The Jews used this term when addressing their teachers, and also honored them by using it when they were speaking of them.  The word KALOS has also the idea of ‘beautiful’.   It was used by the Greeks of anything so distinguished in form, excellence, goodness, usefulness, as to be pleasing.  The words ‘let us’ do not mean ‘allow us’.  The Greek construction is a hortatory subjunctive, exhorting others to join the one exhorting to do something in company with him.  The word “tabernacles” referred to a tent made of green boughs, skins, or other materials.  Peter had in mind just a tent in which to find shelter.”


c.  “Peter’s suggestion reflects again human thinking and not divine wisdom.  How wonderful it would be to stay on the mountaintop and bask in His glory!  But discipleship means denying self, taking up a cross, and following Him; and you cannot do that and selfishly stay on the mount of glory.  There are needs to be met in the valley below.  If we want to share the glory of Christ on the mountaintop, we must be willing to follow Him into the sufferings of the valley below.”


d.  “Peter’s impulsive response, using the Hebrew title Rabbi, indicates that he did not understand this event.  He said it was good for them to be there, implying that he wished to prolong the glorious experience.  His idea that they build three shelters confirms this and may imply that he viewed all three as being equal in importance.  Thinking the kingdom had come, Peter felt it appropriate to build booths for the Feast of Tabernacles (Zech 14:16).  Unwittingly or not, Peter was again resisting the suffering which Jesus had said would precede the glory.”


e.  “Peter was so overwhelmed with what he saw and heard that he proposed to honor all the three who appeared in glory by building for them special booths.  He did not realize the incongruity involved in putting even the greatest of God’s servants on a level, as it were, with the Lord Jesus Himself.  How many, since Peter’s day, have thought to honor Christ by giving special prominence to His servants, whether prophets, apostles, saints, or angels, and have never realized that in thus recognizing them as worthy of such homage they have actually dishonored the Master Himself!”


f.  “Peter blundered again when he lowered the dignity of the Lord by putting Him alongside of the two Old Testament Servants of God.”


g.  “Peter thinks the dominion has indeed come in power, and now is the time to build booths to have the final Feast of Tabernacles celebration.  Usually such booths were made of intertwined branches, and were not in fact tents of cloth or leather.  But they were also seen as a reminder of the tents used during the wilderness-wandering period, and apparently some thought that in the messianic age God’s people would again live in tents and the theocracy would exist once more with God dwelling and ruling directly in their midst.  Peter obviously speaks without really knowing what to say, or even what he is saying.  Nor does he know what he ought to do.”


h.  “The suggestion to build tabernacles was an attempt to prolong this wonderful experience, for the act of building alone would prolong it, and the occupation of the tabernacles would further extend this supreme experience.  Peter’s talk of tabernacles finds its explanation in the Feast of Tabernacles, for this feast depicts Israel’s temporary sojourn until the Messiah comes to gather them into the millennium (releasing them from bondage for the final time).  The annual Feast of Tabernacles commemorated the exodus (Lev 23:43), so Peter’s suggestion was consistent with the conversation on exodus (Lk 9:31).  He had, however, failed to understand just what was meant by Jesus’ exodus.  Peter, by suggesting three booths, equated Moses, Elijah, and Christ; but the removal of Moses and Elijah demonstrated Christ to be the preeminent one. The voice of the Father audibly confirmed this.”


i.  “If the verb APOKRINOMAI (=to answer) is understood only of a response to a previous utterance, its double use here is inappropriate.  But it frequently represents the Hebrew idiom waya’an which serves to continue, or even begin, a discourse.  Peter’s words are a response not to any words already spoken, but to the whole bewildering situation in which the disciples find themselves.  The vocative HRABBI means the same as DIDASKALE (=teacher), but in this context, where Jesus has been revealed to be so much more than merely a human ‘teacher’, it seems even more inadequate.  It appropriately conveys Peter’s total failure to grasp the significance of the occasion, and fits well with his bizarre proposal to erect shelters.  Peter’s proposal suggests that it is a good thing we are here because we can set up the three shelters which You and Your respected visitors deserve.”
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